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NOTICE.

WE begin the series of works composed especially for
the clergy.! The work that comes first appeared in 1760
after the Z7wue Spouse of Jesus Christ, when the author
had attained the age of sixty-four. It is the fruit of re-
searches and of studies that he had made during nearly
forty years, either for the purpose of regulating his own
conduct, or of directing ecclesiastical retreats, and ex-
ercises which, by order of the archbishop, he preached for
the first time to the clergy of Naples, in 1732, when he
had been a priest only six years. IHe was then regarded
as a model for imitation, and as a master worthy of being
intrusted with the duty of educating ministers of the
sanctuary of every grade.

This book is one that has had most success, thus
giving us a high idea of the good that it has effected.
It was at once translated into the principal languages of
Europe. There are at least five translations of it in
French, among which the translation by Mgr. Gaume,
an author of very many valuable works, deservedly
holds a high rank. To several of these translations the
first word of the Italian title Se/za® has been given, the
word Se/va meaning wood, forest, material, collection of

! Volumes XIII. and XIV. treat of the Holy Mass and of the divine
Office; volumes XV. and XVI. of missions and of preaching, and
a subsequent volume containing Pastoral letters.

2 Selva di materie predicabili ed istruttive, per dave gli esercizj ai
Prett, ed anche per uso di lezione privata a proprio profitto ; the transla-
tion of this we give as the sub-title of the work.
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matter. We have, however, preferred to give to this
work and to this volume a title that clearly expresses
its aim, namely, DioN1TY AND DUTIES OF THE PRIEST.

The author informs us in his preface that he did not
endeavor to put much order into the collection of ideas
suitable for each subject; we, however, perceive that
there is more order in it than he would have us believe.
In order the better to understand the author, we have,
as much as possible, divided each subject into para-
graphs; by such an arrangement the subjects are not
only more easily grasped and retained, but we may most
conveniently use this book either for meditation or for
spiritual reading.

We think it to be not amiss if we call to mind what
we have elsewhere said, namely, that all the citations
from authors, accompanied by references to the margin,
have been carefully verified and corrected when neces-
sary. St. Alphonsus was not always able to draw from
original sources: he was often obliged to content him-
self with what was offered him by the authors whom he
had at hand, and who themselves only reproduced the
mistakgs of their predecessors, which were increased by
the mistakes of copyists or of printers. Hence it was
necessary to consult the original texts in order to obtain
exact citations.

As to the value and utility of this Collection, we take
pleasure in quoting the following passage from the
preface of Mgr. Gaume:

“We have Massillon, Sevoy, le Miroir du clergé. What
have you >—three authorities that are without doubt re-
spectable; but they are, after dll, private authorities,
and your reason, so often the dupe of such authorities,
hesitates, distrusts, and using its right, judges, adopts,
rejects, and never raises itself to a philosophical faith.
Useful at all times, these works—monuments of elo-
quence or of piety—suffice no longer at the present day.
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To the vast development of error we must oppose the
analogous development of truth; to this invasion of
private spirit we must oppose the imposing authority of
the Catholic spirit. Read Selve, and say whether it is
possible to reach this end in a better manner. Here is
not man’s thought that is given to you as a rule for
your thought: it is the thought of ages; it is not the
Bishop of St. Agatha;’ itissolely tradition that preaches
that instructs, that forbids, that commands, that en-
courages, or that terrifies. This book is as a sacred
tribune from which speak one after another the prophets,
the apostles, the apostolic men, the martyrs, the soli-
taries, the most illustrious pontiffs of the East and the
West, the most famous Doctors, the most skilful masters
of the science of the saints, the successors of St. Peter
and the councils, the organs of the Holy Ghost; in a
word, antiquity, the middle ages, modern times, the
entire Church.

“In the midst of this august assembly what does the
holy bishop do? Nearly always he limits his task to the
modest 7d/¢ of a narrator; often even he leaves to you
the care of drawing conclusions. There are no long
reasonings, inductions, special interpretations. In this
consist the particular merit and providential character
of Se/va. More than at any other epoch did the world
and the clergy, who should save the world, stand in
need of Catholic thought, and the saint gives it pure
and entire; he feared to weaken it by mingling his own
with it. . . .”?

1 St. Alphonsus was not yet a bishop when he published this work;
he was appointed to this office two years later.

? We read in a treatise entitled L’INFALLIBILITE ET LE CONCILE
GENERAL, ch. 8, written by Cardinal Dechamps, a note that is to the
point. After having called St. Alphonsus ¢ the most faithful and the
most powerful Echo of tradition in modern times,” the eloquent Car-
dinal explains that our author was, however, not a simple echo in his
dogmatical, in his moral, or 1n his ascetical works, on which lie passes

~ ~

A E
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This is the language of Mgr. Gaume, and we must
acknowledge that such is in fact the power of this book;
but this power is equalled by the unction that accom-
panies it, as is the case with the other works of this
author, and both its unction and its power are supported
by the example of his life. One may in some manner
say of him what was said of our divine Saviour: Cap:t
[facere, et docere—** He began to do and to teach ” (Acts ii.).
The following are the rules of conduct that he composed
for himself at the time he entered the ecclesiastical state,
to serve for his guidance as a candidate for the priest-
hood:

1. The cleric should frequent the society of holy
priests, to be edified by their example.

2. He should spend at least one hour daily in mental
prayer, that he may live in fervor and recollection.

3. He should visit the Blessed Sacrament frequently,
especially during the time of exposition.

4. He should read the lives of holy priests, that he
may imitate their virtues.

5. He must cultivate a special devotion to the Holy

a eulogy which he concludes as follows: ‘“ Among his ascetical works
there is one that St. Alphonsus has modestly entitled a COLLECTION
of texts. At first sight one might believe that this is true; but if one
reads the book attentively one sees that the thought of the author s
the framework of the whole, and that the strongest and the sweetest
that tradition contains he skilfully adapts to the service of his pen.
We know that nothing is more difficult than the composing of such a
work, in which the texts are not in juxtaposition, but are united by a
living thought that revivifies them. If St. Alphonsus is an echo, it is
after the fashion of St. Bernard.” This judgment seems to us to be
perfectly just; we thence conclude that our venerated author is an
echo that thinks, that admirably chooses the most proper sounds to
express his thought with an irresistible energy; but he also knows
how to speak in another manner when the subject demands it, as one
may especially see in his Fourth Instruction, in which he speaks of
preaching and the administration of the sacrament of Penance.
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Virgin, the Mother and Queen of the clergy, and conse-
crate himself particularly to her service.

6. For the honor of the ecclesiastical state he must be
most careful of his reputation.

7. He should flee from worldly conversation, and not
be too familiar with the laity, especially women.

8. Seeing God in his Superiors, he must obey them,
because such is the divine will

9. He should be modest, but without affectation,
severity, or fastidiousness; and he should always wear
the cassock and tonsure.

1o. He should be quiet and gentle at home, exemplary
in class, and edifying in church, especially during the
public offices.

11. He should confess every eight days, and commu-
nicate still oftener.

12. He should live free from sin, and practise every
virtue.

The young Levite, whose virtue and talents we have
admired in another career, edified the whole city of
Naples by a constantly increasing fervor while ascend-
ing the different degrees of the sanctuary. At the end
of a preparation of three years he was judged worthy
to be elevated by a dispensation to the dignity of the
priesthood. This took place December =21, 1726. He
then wrote the following resolutions:

1. I am a priest; my dignity is above that of the
angels. I should then lead a life of angelic purity, and
I am obliged to strive for this by all possible means.

2. A God deigns to obey my voice. I should with far
greater reason obey his speaking to me through his in-
spirations or my Superiors.

3. The holy Church has honored me: I must there-
fore honor myself by sanctity of life, by my zeal and
labors, etc.

4. I offer to the Eternal Father Jesus Christ, his Son:
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it is then my duty to clothe myself with the virtues of
Jesus Christ, that I may become fit for my office.

. 5. Christian people see in me a minister of reconcilia-
tion, a mediator between God and man; consequently I
must always keep myself in the grace and friendship of
God. '

6. The faithful desire to see in me a model of the
virtues to wHich they should aspire; I must then be
edifying always and under all circumstances.

7. Poor sinners that have lost the light of grace come
to me to be spiritually resuscitated: I must therefore
aid them by my prayers, exhortations, and good ex-
ample.

8. Courage is necessary to triumph over the world,
the flesh, and the devil; T must then correspond with
divine grace that I may combat these virtues victoriously.

9. To defend religion and fight against error and
impiety, one must have knowledge. I will then strive,
by every means within my reach, to acquire the neces-
sary knowledge.

1o. Human respect and worldly friendships dishonor
the priesthood; I will then avoid them.

11. Ambition and self-interest have often caused
priests to lose their faith; I must then abhor these
vices as sources of reprobation.

12. Gravity should accompany charity in a priest; I
will then be prudent and reserved, especially with re-
gard to women, without being proud, rough, or dis-
dainful.

13. I can please God only by recollection, fervor,
and solid virtue, which nourish the holy exercise of
prayer; I will then neglect nothing which may tend to
their acquisition,

14. I should seek only the glory of God, my own
sanctification, and the salvation of souls; consequently,
I must achieve these ends though it should cost my life.
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15. I am a priest; it is my duty to inspire virtue in
all with whom I come in contact, and to glorify Jesus
Christ, the eternal High-priest.’

Such was the aurora of this star that was to pass
through so grand a career, and raise itself to so high a
perfection. Quasi lux splendens, procedit, et crescit usque
ad perfectam diem—* As a shining light goeth forwards
and increaseth even to perfect day” (Prov. iv. 18).
Our saint is already recognized as one of the purest
lights that God has sent to illumine the world. Quasi
sol refulgens, sic ille effulsit in templo Dei—“ As the sun
when it shineth, so did he shine in the temple of God”
(Ecclus. L. 7). A new ray has been added to his glory:
he has been declared a Doctor of the Church. Let us
not omit to profit by his teachings and imitate his vir-
tues in order that we may one day share in his eternal
happiness.

Live Jesus, Mary, Joseph, and Alphonsus !

VWillecourt, 1. 1, ch. 11,
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DIGNITY AND DUTIES OF THE PRIEST.

Admonitions Necessarp for £im who gives the Spiritual
Cxerrises to Pricsts.

THE present little work is entitled “ A Collection of
Materials,” ' and not Discourses or Spiritual Exercises,
because although I have endeavored to collect the
material belonging to each subject, I have not observed
the order necessary for a regular discourse, nor have I
extended the thoughts. They are given without order,
and expressed briefly, that the reader may select the
authorities, subjects, and thoughts that are most pleas-
ing to him, and may afterwards arrange and extend
them as he pleases, and thus make the discourse his
own. For experience shows, that a preacher will scarce-
ly deliver sentiments with fervor and zeal unless he has
first made them his own, at least by selecting them ffom
among others, and arranging and extending them, in
composing the discourse. Hence, I have taken from
different authors several passages that have the same
signification, so that the preacher may select those that
please him most.

I have said so much to explain the aim of the work.
Let him who gives the spiritual exercises to priests be
careful, first of all, to propose to himself a good end in
his instructions:

I. This end must be not to gain the character of a
man of learning, of talent, and of eloquence, but only
to give glory to God by the sanctification of his hearers.

! Selva. . . . See Notice, page s.
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II. Let him be careful not to seek to introduce into
his sermons ideas foreign to the subject, nor new and
lofty thoughts that serve only to fix the mind on the
beauty of the conceptions, but leave the will dry and
without fruit; let him be careful to say what he con-
siders best calculated to move his hearers to make some
good resolution.

III. In order to attain that end, let him in his sermons
frequently remind the hearers of the truths of eternity,
by the consideration of which perseverance is obtained,
according to the words of the Holy Ghost: 7z all thy
works remember thy last end, and thow shalt never sin.' 1t is
true, indeed, that certain priests dislike sermons on the
last things, and are offended at seeing themselves treated
like seculars, as if they were not, as well as seculars, to
die and be judged. Let him, then, who gives the spiri-
tual exercises not omit at least to remind the audience
several times of death, of judgment, and of eternity.
These are the truths best calculated to effect a change
of life in all that meditate upon them.

IV. Let the preacher be careful to inculcate as much
as possible what is practical. For example, the method
of making mental prayer, thanksgiving after Mass, the
correction of sinners, and above all the mode of hearing
confessions, particularly the confessions of relapsing sin-
ners, or of those that are in the proximate occasion of
sin. In hearing the confessions of these two classes of
penitents, many confessors err, either by an excess of
rigor, or by too great a facility of giving absolution
(the latter is more frequent), and thus they are the
cause of the damnation of so many souls. ILatin pas-
sages are soon forgotten; only what is practical remains
in the mind. '

V. Let the preacher be careful to treat with respect

! ““Memorare novissima tua, et in zternum non peccabis.”—ZFcclus.
vii, 40.
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and sweetness the priests who listen to him. With
respect ; showing a veneration for them, often calling
them men of learning and of sanctity, and when he
inveighs against any vice, let him always speak in gen-
eral terms, protesting that he speaks not of those that
are present. Let him guard, in a special manner, against
censuring any defect of any particular person, as also
against speaking in a tone of authority; but let him
endeavor to preach in a familiar style, which is the best
calculated to persuade and move. With respect and
with szweetness; let him, then, never appear angry, nor
ever break out into injurious words, which tend more to
irritate the mind than to excite piety.

VI. In sermons that are apt to strike terror, let him
not induce his hearers to despair of salvation or of
amendment. Let him always leave to all, however
abandoned, a means by which they may hope to change
their lives; animating them to confidence in the merits
of Jesus Christ, and in the intercession of the divine
Mother, and to have recourse by prayer to these two
great anchors of hope. Let the preacher, in almost all
his sermons, frequently and strongly recommend the
exercise of prayer, that is, the prayer of petition, which
is the only means of obtaining the graces necessary for
salvation.

VIIL. Finally, above all, let the preacher be careful to
expect the fruit not from his own labors, but from the
divine mercy, and from his prayers, begging of God to
give strength to his words. For we know that, ordi-
narily, sermons produce scarcely any fruit in priests,
and to induce, in the spiritual exercises, a priest to
change his life if he is a sinner, or to become fervent if
he is tepid, is almost a miracle, which seldom occurs.
Hence, the conversion of priests must be the fruit of
prayer more than of study.






PART I.

MATERIAL FOR SERMONS.

CHAPTER L
THE DIGNITY OF THE PRIESTHOOD.

1L
Idea of the Priestly Dignity.

I~ his epistle to the Christians of Smyrna, St. Ignatius,
Martyr, says that the priesthood is the most syblime of
all created dignities: “The apex of dignities is the
priesthood.”' St. Ephrem calls it an infinite dignity:
“The priesthood is an astounding miracle, great, im-
mense, and infinite.”* St. John Chrysostom says, that
though its functions are performed on earth, the priest-
hood should be numbered among the things of heaven.’
According to Cassian, the priest of God is exalted above
all earthly sovereignties, and above all celestial heights
—he is inferior only to God.* Innocent III says that the

1 ¢ Omnium apex est Sacerdotium.”—ZEpist. ad Smyrn.

2 ¢ Miraculum est stupendum, magna, immensa, infinita Sacerdoti
dignitas.”—De Sacerdotio. ‘

3 ¢ Sacerdotium in terris peragitur sed in rerum coelestium ordinem
referendum est.”—2De Sacerd. 1. 3. :

4 ¢“O Sacerdos Dei! si altitudinem cceli contemplaris, altior es; si
omnium dominorum sublimitatem, sublimior es; solo tuo Creatore in-
ferior es.”—Catal. glorie mundi, p. 4, cons. 6.
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priest is placed between God and man; inferior to God,
but superior to man.’

.St. Denis calls the priest a divine man.? Hence he
has called the priesthood a divine dignity.” In fine, St.
Ephrem says that the gift of the sacerdotal dignity sur-
passes all understanding.® For us it is enough to know,
that Jesus Christ has said that we should treat his
priests as we would his own person: He that heareth you,
heareth me; he that despiseth you, despiseth me.® Hence St.
John Chrysostom says, that “he who honors a priest,
honors Christ, and he who insults a priest, insults
Christ.”® Through respect for the sacerdotal dignity,
St. Mary of Oignies used to kiss the ground on which a
priest had walked.

1I.
Importance of the Priestly Office.

The dignity of the priest is estimated from the exalted
nature of his offices. Priests are chosen by God to
manage on earth all his concerns and interests. “Di-
vine,” sagrs St. Cyril of Alexandria, “are the offices con-
fided to priests.”” St. Ambrose has called the priestly
office a divine profession.® A priest is a minister des-
tined by God to be a public ambassador of the whole
Church, to honor him, and to obtain his graces for all

I ““Inter Deum et hominem medius constitutus; minor Deo, sed
major homine.”—7» Consecr. Pont. s. 2.

2 ¢« Qui Sacerdotem dixit, prorsus divinum insinuat viram.”—2¢ Eccl.
Hier. c. 1.

3 ¢ Angelica, imo divina est dignitas.”’—747d.

4 ¢ Excedit omnem cogitationem donum dignitatis sacerdotalis.”—2De
Sacerd.

5 ¢“Qui vos audit, me audit; et qui vos spernit, me spernit.”’—ZuZe,
96 6!

¢ ““Qui honorat Sacerdotem Christi, honorat Christum; et qui injuriat
Sacerdotem Christi, injuriat Christum.”—Z#om. 17.

1 ¢“Genus divinis ministeriis mancipatum.”—2D¢ Adorat. 1. 13.

8 ¢¢ Deifica professio.”—2De Dignit. sac. c. 3.
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the faithful. The entire Church cannot give to God
as much honor, nor obtain so many graces, as a single
priest by celebrating a single Mass; for the greatest
honor that the whole Church without priests could give
to God would consist in offering to him in sacrifice the
lives of all men. But of what value are the lives of all
men compared with the sacrifice of Jesus Christ, which
is a sacrifice of infinite value? What are all men before
God but a little dust? As a drop of a bucket, . . . . asa
little dust.) They are but a mere nothing in his sight:
All nations are before him as if they had no being at all.
Thus, by the celebration of a single Mass, in which he
offers Jesus Christ in sacrifice, a priest gives greater
honor to the Lord, than if all men by dying for God
offered to him the sacrifice of their lives. By a single
Mass, he gives greater honor to God than all the angels
and saints, along with the Blessed Virgin Mary, have
given or shall give to him; for their worship cannot be
of infinite value, like that which the priest celebrating on
the altar offers to God. ~

Moreover, in the holy Mass, the priest offers to God
an adequate thanksgiving for all the graces bestowed
even on the Blessed in Paradise; but such a thanks-
giving all the saints together are incapable of offering
to him. Hence it is, that on this account also the
priestly dignity is superior even to all celestial dignities.
Besides, the priest, says St. John Chrysostom, is an am-
bassador of the whole world, to intercede with God and
~ to obtain graces for all creatures.* The priest, accord-
ing to St. Ephrem, “ treats familiarly with God.”* To
priests every door is open.

! ““Quasi stilla situlee, . . . pulvis exiguus. . .. Omnes gentes,
quasi non sint, sic sunt coram eo.”—/Zsa. xI. 15, 17.

2 ¢ Pro universo terrarum orbe legatus intercedit apud Deum.”’—2¢
Sacerd. 1. 6.

3+ Cum Deo familiariter agit.”—2De¢ Sacerdotio.
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Jesus has died to institute the priesthood. It was not
necessary for the Redeemer to die in order to save the
world; a drop of his blood, a single tear, or prayer, was
sufficient to procure salvation for all; for such a prayer,
being of infinite value, should be sufficient to save not
one but a thousand worlds. But to institute the priest-
hood, the death of Jesus Christ has been necessary.
Had he not died, where should we find the victim that
the priests of the New Law now offer? a victim alto-
gether holy and immaculate, capable of giving to God
an honor worthy of God. As has been already said, all
the lives of men and angels are not capable of giving to
God an infinite honor like that which a priest offers to
him by a single Mass.

IIIL.
Grandeur of the Priestly Power.

The dignity of the priest is also estimated from the
power that he has over the real and the mystic body of
Jesus Christ.

With regard to the power of priests over the real body
of Jesus Christ, it is of faith that when they pronounce
the words of consecration the Incarnate Word has
obliged himself to obey and to come into their hands
under the sacramental species. We are struck with
wonder when we hear that God obeyed the voice of
Josue—The Lord obeying the wvoice of man’—and made
the sun stand when he said move not, O sun, towards
Gabaon, . . . and the sun stood still* But our wonder
should be far greater when we find that in obedience to
the words of his priests—Hoc Est Corrus. MEUM—God
himself descends on the altar, that he comes wherever
they call him, and as often as they call him, and places

1 ¢¢ Obediente Domino voci hominis.”—/os. x. 14.

2 ¢« Sol, contra Gabaon ne movearis. . . . Stetit itaque sol in medio
ceeli.,”—7bid. x. 12.
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himself in their hands, even though they should be his
enemies. And after having come, he remains, entirely
at their disposal; they move him as they please, from
one place to another; they may, if they wish, shut him
up in the tabernacle, or expose him on the altar, or
carry him outside the church; they may, if they choose,
eat his flesh, and give him for the food of others. Oh,
how very great is their power,” says St. Laurence Jus-
tinian, speaking of priests. “A word falls from their lips
and the body of Christ is there substantially formed
from the matter of bread, and the Incarnate Word de-
scended from heaven, is found really present on the
table of the altar! Never did divine goodness give such
power to the angels. The angels abide by the order of
God, but the priests take him in their hands, distribute
him to the faithful, and partake of him as food for
themselves.” '

With regard to the mystic body of Christ, that is, all
the faithful, the priest has the power of the keys, or the
power of delivering sinners from hell, of making them
worthy of paradise, and of changing them from the
slaves of Satan into the children of God. And God
himself is obliged to abide by the judgment of his
priests, and either not to pardon or to pardon, according
as they refuse or give absolution, provided the penitent
is capable of it. “Such is,” says St. Maximus of Turin,
“this judiciary power ascribed to Peter that its de-
cision carries with it the decision of God.”* The sen-
tence of the priest precedes, and God subscribes to it,

! ¢ Maxima illis est collata potestas! Ad eorum pene libitum, cor-
pus Christi de panis transsubstantiatur materia; descendit de ccelo in
carne Verbum, et altaris verissime reperitur inmensa! Hoc illis pree-
rogatur ex gratia, quod nusquam datum est Angelis. Hi assistunt
Deo; illi contrectant manibus, tribuunt populis, et in se suscipiunt.”—
Serm. de Euchar.

? “ Tanta ei (Petro) potestas attributa est judicandi, ut in arbitrio
ejus poneretur ceeleste judicium.””—71 Nat. B. Petri, hom. 3.
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writes St. Peter Damian." Hence St. John Chrysostom
thus concludes: “ The Sovereign Master of the universe
only follows the servant by confirming in heaven all that
the latter decides upon earth.””

Priests are the dispensers of the divine graces and the
companions of God. “ Consider the priests,” says St.
Ignatius, Martyr, ¢ as the dispensers of divine graces and
the associates of God.”* ¢ They are,” says St. Prosper,
“the glory and the immovable columns of the Church;
thay are the doors of the eternal city; through them all
reach Christ; they are the vigilant guardians to whom
the Lord has confided the keys of the kingdom of
heaven; they are the stewards of the king’s house, to
assign to each according to his good pleasure his place
in the hierarchy.”*

Were the Redeemer to descend into a church, and sit
in a confessional to administer the sacrament of pen-
ance, and a priest to sit in another confessional, Jesus
would say over each penitent, “Ego te absolvo,” the
priest would likewise say over each of his penitents,
“Ego te absolvo,” and the penitents of each would be
equally absolved. How great the honor that a king
would confer on a subject whom he should empower to
rescue from prison as many as he pleased! But far
greater is the power that the eternal Father has given
to Jesus Christ, and that Jesus Christ has given to his
priests, to rescue from hell not only the bodies but also

1 ¢t Preecedit Petri sententia sententiam Redemptoris.”—Sermz. 26.

2 ““ Dominus sequitur servum; et quidquid hic in inferioribus judi-
caverit, hoc ille in supernis comprobat.”’—2De Verbis Is. hom. 5.

3¢ In domo Dei, divinorum bonorum ceconomos, sociosque Dei,
Sacerdotes respicite.”’—Zp. ad Polyc.

4 ¢¢ Ipsi sunt Ecclesiz decus, columnz firmissimz; ipsi januz Civi-
tatis weternae, per quos omnes ingrediuntur ad Christum; ipsi janitores,
quibus claves datz sunt regni coelorum; ipsidispensatores regiee domus,
quorum arbitrio dividuntur gradus singulorum.”—2e¢ Vita cont. 1. 2,
€. 2.



cuar. 11 7The Dignity of the Priesthood. 29

the souls of the faithful: “ The Son,” says St. John Chrys-
ostom, ‘““has put into the hands of the priests all judg-
ment; for having been as it were transported into
heaven, they have received this divine prerogative. If
a king gave to a mortal the power to release from
prison all prisoners, all would pronounce such a one
happy; but priests have received from God a far greater
power, since the soul is more noble than the body.”"

Iv.
The Dignity of the Priest Surpasses all other Created
Dignities.

Thus the sacerdotal dignity is the most noble of all
the dignities in this world. ¢ Nothing,” says St. Am-
brose, “is more excellent in this world.”* It transcends,
says St. Bernard, “all the dignities of kings, of em-
perors, and of angels.”* According to St. Ambrose, the
dignity of the priest as far exceeds that of kings, as the
value of gold surpasses that of lead.* The reason is,
because the power of kings extends only to temporal
goods and to the bodies of men, but the power of the
priest extends to spiritual goods and to the human soul.
Hence, says St. Clement, “as much as the soul is more
noble than the body, so much is the priesthood more
excellent than royalty.”® “Princes,” says St. John

1¢Omne judicium a Filio illis traditum. . . . . Nam, quasi in
ccelum translati, ad principatum istum perducti sunt. Sicui rex hunc
honorem detulerit, ut potestatem habeat quoscunque in carcerem con-
jectos laxandi, beatus ille judicio omnium fuerit; at vero qui tanto
majorem a Deo accepit potestatem, quanto anima corporibus preae-
stant.”—2De Sacerd. 1. 3.

2 ¢ Nihil in hoc s®culo excellentius.”—2De¢ Dignit. sac. c. 3.

3 ¢¢ Preetulit vos, Sacerdotes, regibus et imperatoribus; preatulit
Angelis.”—Serm. ad Pastor. in syn.

4 < Longe erit inferius, quam si plumbum ad auri fulgorem com-
pares.”—De Dignit. sac. c. 2.

5 ““Quanto anima corpore prastantior est, tanto est Sacerdotium
regno excellentius.”—Constit. apost. 1. 2, c. 34.



30 Material for Sermons. [PART L

Chrysostom, “have the power of binding, but they bind
only the bodies, while the priest binds the souls.”’

The kings of the earth glory in honoring priests: “It
is a mark of a good prince,” says Pope St. Marcellinus,
“to honor the priestsof God.”* “ They willingly,” says
Peter de Blois, “bend their knee before the priest of
God; they kiss his hands, and with bowed down head
receive his benediction.”® ¢ The sacerdotal dignity,”
says St. Chrysostom, “ effaces the royal dignity; hence
the king inclines his head under the hand of the priest
to receive his blessing.”* DBaronius relates that when
the Empress Eusebia sent for Leontius, Bishop of Trip-
oli, he said that if she wished to see him, she should
consent to two conditions: first, that on his arrival she
should instantly descend from the throne, and bowing
down her head, should ask his benediction; secondly,
that he should be seated on the throne, and that she
should not sit upon it without his permission: he added,
that unless she submitted to these conditions he should
never go to the palace. Being invited to the table of
the Emperor Maximus, St. Martin, in taking a draught,
first paid a mark of respect to his chaplain, and then to
the emperor. In the Council of Nice, the Emperor
Constantine wished to sit in the last place, after all the
priests, and on a seat lower than that which they occu-
pied; he would not even sit down without their per-
mission. The holy king St. Boleslans had so great a
veneration for priests, that he would not dare to sit in
their presence.

! ““Habent principes vinculi potestatem, verum corporum solum;
Sacerdotes vinculum etiam animarum contingit.”—2e Sacerd. 1. 3.

¢ * Boni principis est Dei Sacerdotes honorare.”—Cap. Boni princ.
dist. gb.

3 «“ Reges flexis genibus offerunt ei munera, et deosculantur manum,
ut ex ejus contactu sanctificentur.”—Serm. 47.

4 ¢“ Major est hic principatus quam regis; propterea rex caput sub-
mittit manui Sacerdotis.”—2De¢ Verbis Is. hom. 4.
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The sacerdotal dignity also surpasses the dignity of the
angels, who likewise show their veneration for the priest-
hood, says St. Gregory Nazianzen." All the angels in
heaven cannot absolve from a single sin. The angels
guardian procure for the souls committed to their care
grace to have recourse to a priest that he may absolve
them : “ Although,” says St. Peter Damian, “angels may
be present, they yet wait for the priest to exercise his
power, but no one of them has the power of the keys—
of binding and of loosening.”? When St. Michael comes
to a dying Christian who invokes his aid, the holy arch-
angel can chase away the devils, but he cannot free his
client from their chains till a priest comes to absolve
him. After having given the order of priesthood to a
holy ecclesiastic, St. I'rancis de Sales perceived, that in
going out he stopped at the door as if to give prece-
dence to another. Being asked by the saint why he
stopped, he answered that God favored him with the
visible presence of his angel guardian,who before he had
received priesthood always remained at his right and
preceded him, but afterwards walked on his left and re-
fused to go before him. It was in a holy contest with
the angel that he stopped at the door. St. Francis of
Assisi used to say, “If I saw an angel and a priest, I
would bend my knee first to the priest and then to the
angel.”

Besides, the power of the priest surpasses that of the
Blessed Virgin Mary; for, although this divine Mother
can pray for us, and by her prayers obtain whatever
she wishes, yet she cannot absolve a Christian from even
the smallest sin. “The Blessed Virgin was eminently

! $¢Sacerdotium ipsi quoque Angeli venerantur.”’—Orat. ad Naz. tin.
perc.

% ““ Licet assistant Angeli, praesidentis (Sacerdotis) imperium exspec-
tantes, nullus tamen eorum ligandi atque solvendi possidet potestatem.”
—Serm. 26.
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more perfect than the apostles,” says Innocent III.; ¢ it
was, however, not to her, but only to the apostles, that
the Lord intrusted the keys of the kingdom of heaven.”*
St. Bernardine of Sienna has written: “ Holy Virgin,
excuse me, for I speak not against thee: the Lord has
raised the priesthood above thee.”* The saint assigns
the reason of the superiority of the priesthood over
Mary; she conceived Jesus Christ only once; but by
consecrating the Eucharist, the priest, as it were, con-
ceives him as often as he wishes, so that if the person of
the Redeemer had not as yet been in the world, the
priest, by pronouncing the words of consecration, would
produce this great person of a Man-God. O wonder-
ful dignity of the priests,” cries out St. Augustine; “in
their hands, as in the womb of the Blessed Virgin, the
Son of God becomes incarnate.”® Hence priests are
called the parents of Jesus Christ:* such is the title that
St. Bernard gives them, for they are the active cause by
which he is made to exist really in the consecrated
Host.

Thus the priest may, in a certain manner, be called
the creator of his Creator, since by saying the words of
consecration, he creates, as it were, Jesus in the sacra-
ment, by giving him a sacramental existence, and pro-
duces him as a victim to be offered to the eternal Father.
As in creating the world it was sufficient for God to
have said, Let it be made, and it was created—ZHe spoke,

I ¢« Licet Beatissima Virgo excellentior fuerit Apostolis, non tamen
illi, sed istis Dominus claves regni ccelorum commisit.”—Cap. Nova
quadam. De Panit. ’

2 «“Virgo benedicta, excusa me, quia non loquor contra te: Sacer-
dotium ipse preatulit supra te.”—T. 1, s. 20, a. 2, ¢c. 7.

3 ¢¢O veneranda Sacerdotum dignitas, in quorum manibus, velut in
utero Virginis, Filius Dei incamatur.”~.—[llolz'7m. Instr. Sacerd. tr. 1,c.
5, § 2.

4 ¢ Parentes Christl,”—S. ad Past. in syn.
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and they were made,'—so it is sufficient for the priest to
say, “ Hoc est corpus meum,” and behold the bread is
no longer bread, but the body of Jesus Christ. “The
power of the priest,” says St. Bernardine of Sienna, “is
the power of the divine person; for the transubstan-
tiation of the bread requires as much power as the
creation of the world.”? And St. Augustine has writ-
ten, “ O venerable sanctity of the hands! O happy func-
tion of the priest! He that created (if I may say so)
gave me the power to create him; and he that created
me without me is himself created by me!”® As the
Word of God created heaven and earth, so, says St.
Jerome, the words of the priest create Jesus Christ.
“At a sign from God there came forth from nothing
both the sublime vault of the heavens and the vast ex-
tent of the earth; but not less great is the power that
manifests itself in the mysterious words of the priest.” *;
The dignity of the priest is so great, that he even blesses
Jesus Christ on the altar as a victim to be offered to the
eternal Father. In the sacrifice of the Mass, writes
Father Mansi, Jesus Christ is the principal offerer and
victim; as minister, he blesses the priest, but as victim,
the priest blesses him.

V.
Elevation of the Post Occupied by the Priest.
The greatness of the dignity of a priest is also esti-
mated from the high place that he occupies. The

1 ¢ Ipse dixit, et facta sunt.”—Ps, xxxii. 9.

? « Potestas Sacerdotis est sicut potestas Personarum divinarum;
quia, in panis transsubstantiatione, tanta requiritur virtus, quanta in
mundi creatione.”—Zoco cit.

3 ¢“O venerabilis sanctitudo manuum! o felix exercitium! Qui
creavit me (si fas est dicere) dedit mihi creare se; et qui creavit me sine
me ipse creavit se mediante me!”’

44 Ad nutum Domini, ex nihilo substiterunt excelsa ccelorum, vasta
terrarum; ita parem potentiam in spiritualibus Sacerdotis verbis prebet
virtus.,”’—Hom. de Corpore Chr.

3
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priesthood is called, at the synod of Chartres, in 1550,
the seat of the saints. Priests are called Vicars of Jesus
Christ, because they hold his place on earth. “You
hold the place of Christ,” says St. Augustine to them;
“you are therefore his lieutenants.”* In the Council of
Milan, St. Charles Borromeo called priests the repre-
sentatives of the person of God on earth.? And before
him, the Apostle said: For Christ we are ambassadors,
God, as it were, exhorting by us.®

When he ascended into heaven, Jesus Christ left his
priests after him to hold on earth his place of mediator
between God and men, particularly on the altar. ¢ Let
the priest,” says St. Laurence Justinian, ¢ e{pproach the
altar as another Christ.”* According to St. Cyprian, a
priest at the altar performs the office of Christ.® When,
says St. Chrysostom, you have seen a priest offering sacri-
fice,consider that the hand of Christ isinvisibly extended.®

The priest holds the place of the Saviour himself,
when, by saying “Ego te absolvo,” he absolves from
sin. This great power, which Jesus Christ has received
from his eternal Father, he has communicated to his
priests. ¢ Jesus,” says Tertullian, “invests the priests
with his own powers. To pardon a single sin requires
all the omnipotence of God. “O God, who chiefly
manifestest Thy almighty power in pardoning and show-
ing mercy,” " etc., says the holy Church in one of her

97

1 «“Vos estis Vicarii Christi, qui vicem ejus geritis.”—Ad Fr. in er,
s, 36.

® ¢ Dei personam in terris gerentes.”

3¢ Pro Christo legatione fungimur, tamquam Deo exhortante per
nos.”—2 Cor. V. 20.

4 ¢t Accedat Sacerdos ad altaris tribunal ut Christus.”—Sernz. de Euchar.

8 *¢ Sacerdos vice Christi vere fungitur.”—Zp. ad Cecil.

6 «« Cum videris Sacerdotem offerentem, consideres Christi manum in-
visibiliter extensam.”—Ad pop. Ant. rom. 60.

7 ¢* De suo vestiens Sacerdotes.”

8 «“Deus, qui omnipotentiam tuam parcendo maxime et miserendo
manifestas.”"—Dom. 10 post Pent.
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prayers. Hence, when they heard that Jesus Christ
pardoned the sins of the paralytic, the Jews justly said:
Who can forgive sins but God alone?' But what only God
can do by his omnipotence, the priest can also do by
saying “Ego te absolvo a peccatis tuis;” for the forms
of the sacraments, or the words of the forms, produce
what they signify. How great should be our wonder if
we saw a person invested with the power of changing a
negro into a white man; but the priest does what is far
more wonderful, for by saying “Ego te absolvo” he
changes the sinner from an enemy into the friend of
God, and from the slave of hell into an heir of paradise.

Cardinal Hugo represents the Lord addressing the
following words to a priest who absolves a sinner: I
have created heaven and earth, but I leave to you a
better and nobler creation; make out of this soul that
is in sin a new soul, that is, make out of the slave of
Satan, that the soul is, a child of God. I have made the
earth bring forth all kinds of fruit, but to thee I confide
a more beautiful creation, namely, that the soul should
bring forth fruits of salvation.”? The soul without
grace is a withered tree that can no longer produce
fruit; but receiving the divine grace, through the minis-
try of a priest, it brings forth fruits of eternal life. St.
Augustine says, that to sanctify a sinner is a greater
work than to create heaven and earth.® And fast thou,
says Job, an arm like God, and canst thou thunder with a
voice like Him ?* Who is it that has an arm like the arm

1«

Quis potest dimittere peccata, nisi solus Deus ?’—Zu ke, v. 2I.

? ““Ego feci ccelum et terram; verumtamen meliorem et nobiliorem
creationem do tibi: fac novam animam quz est in peccato. Ego feci ut
terra produceret fructus suos; do tibi meliorem creationem, ut anima
fructus suos producat.”

3 ¢ Prorsus majus hoc esse dixerim, quam est ccelum et terra, et quz-
cunque cernuntur in ceelo et in terra.”—/7n Jo. tr. 72.

4 «“Et si habes brachium sicut Deus, et si voce simili tonas ?’— jab
xl. 4.



36 Material for Sevmons. [PART 1.

of God, and thunders with a voice like the thundering
voice of God? It is the priest, who, in giving absolu-
tion, exerts the arm and voice of God, by which he
rescues souls from hell.

According to St. Ambrose, a priest, in absolving a
sinner, performs the very office of the Holy Ghost in the
sanctification of souls.” Hence, in giving priests the
power of absolving from sin, the Redeemer ébreathed on
them, and said to them, Recetve ye the Holy Ghost: whose sins
you shall forgive, they are forgiven; and whose sins you shall
retain, they are retained® He gave them his own Spirit,
that is, the Holy Ghost, the sanctifier of souls, and thus
made them, according to the words of the Apostle, his
own coadjutors: We are God's coadjutors.” ‘ On priests,”
says St. Gregory, “it is incumbent to give the final
decision, for by the right that they have received from the
Lord they now remit, now retain sins.”* St. Clement,
then, had reason to say that the priest is, as it were, a
God on earth.” God, said David, stood in the congregation
of the gods.’ These gods are, according to St. Augustine,
the priests of God.” Innocent III. has written: “Indeed,
it is not too much to say that in view of the sublimity of
their offices the priests are so many gods.”®

1 ¢ Munus Spiritus Sancti, officium Sacerdotis.”

2 ““Insufflavit, et dixit eis: Accipite Spiritum Sanctum: quorum remi-
seritis peccata, remittuntur eis; et quorum retinueritis, retenta sunt,”’—
John, xx. 22,

3 ““ Dei enim sumus adjutores.”—1 Cor. iii. 9.

4 ¢ Principatum superni judicii sortiuntur; ut, vice Dei, quibusdam
peccata retineant, quibusdam relaxent.”’—7n Evang. hom. 26.

5 ¢« Post Deum, terrenus Deus.”— Const. apost. 1. 2, c. 26.

6 «“ Deus stetit in synagoga Deorum.”—/Ps. Ixxxi. 1.

7 < Dii excelsi, in quorum synagoga Deus Deorum stare desiderat.” —
Ad Fr.in er. s. 36.

8 ¢ Sacerdotes, propter officii dignitatem, Deorum nomine nuncupan-
tur.”—Can. Cum ex injuncto. De Heret.
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VI.
Conclusion.

How great, then, says St. Ambrose, the disorder to
see in the same person the highest dignity and a life
of scandal, a divine profession and wicked conduct!®
What, says Salvian, is a sublime dignity conferred on an
unworthy person but a gem enchased in mire ?*

Neither doth any man, says St. Paul, take the honor to
himself, but he that is called by God, as Aaron was. For
Christ did not glorify Himself that He might be made a high
priest; but He that said unto Him: Thou art my Son; this day
have I begotten Thee” Let no one, he says, dare to ascend
to the priesthood, without first receiving, as Aaron did,
the divine call; for even Jesus Christ would not of
himself assume the honor of the priesthood, but waited
till his Father called him to it. From this we may infer
the greatness of the sacerdotal dignity. But the greater
its sublimity, the more it should be dreaded. ¢“For,”
says St. Jerome, ¢“ great is the dignity of priests; but
also, when they sin, great is their ruin. Let us rejoice
at having been raised so high, but let us be afraid of
falling.”* Lamenting, St. Gregory cries out: “ Purified
by the hands of the priest the elect enter the heavenly
country, and alas! priests precipitate themselves into

1 ¢« Ne sit honor sublimis, et vita deformis; deifica professio, et illicita
actio. Actio respondeat nomini.”—2De Dignat. sac. c. 3.

2 ¢“Quid est dignitas in indigno, nisi ornamentum in luto ?’—Ad
Eecl. cath. 1. 2.

3 «“Nec quisquam sumit sibi honorem, sed qui vocatur a Deo, tam-
quam Aaron. Sic et Christus non semetipsum clarificavit ut Pontifex
fieret, sed qui locutus est ad eum: Filius meus es tu; ego hodie genui
te.”—Heb. v. 4.

4 ¢ Grandis dignitas Sacerdotum, sed grandis ruina eorum, si peccant.
Leetemur ad ascensum, sed timeamus ad lapsum.”—/7» Zzeck. c. 44.
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the fire of hell!”' The saint compares priests to the
baptismal water which cleanses the baptized from their
sins, and sends them to heaven, “and is afterwards
thrown into the sink.”?

! ¢« Ingrediuntur electi, Sacerdotum manibus expiati, ccelestem pa-

triam; et Sacerdotes ad inferni supplicia festinant !”
2 « Et ipsa in cloacas descendit !"—/7n Evang. hom. 17.
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CHAPTER 11
THE END OF THE PRIESTHOOD.

18
The Priesthood Appears to the Saints a Formidable Charge.

St. CypriaN said, that all those that had the true
spirit of God were, when compelled to take the order
of priesthood, seized with fear and trembling, as if they
saw an enormous weight placed on their shoulders, by
which they were in danger of being crushed to death.
“T see,” said St. Cyril of Alexandria, “all the saints
frightened at the sacred ministry, as at an immense
charge.”' St. Epiphanius writes, that he found no one
willing to be ordained a priest. A Council held in
Carthage ordained that they that were thought worthy,
and refused to be ordained, might be compelled to be-
come priests.

St. Gregory Nazianzen says: “ No one rejoices when
he is ordained priest.”* In his life of St. Cyprian, Paul
the Deacon states that when the saint heard that his
bishop intended to ordain him priest, he through humil-
ity concealed himself.* ~It is related in the life of St.
Fulgentius that he too fled away and hid himself.* St.
Athanasius also, as Sozomen relates, took flight in order
to escape the priesthood. St. Ambrose, as he himself

1 ¢¢Omnes sanctos reperio divini ministerii ingentem veluti molem
formidantes.”—2De Fest. pasch. hom. 1.

2 «“ Nemo laeto animo creatur Sacerdos.”

3 ¢ Humiliter secessit.”—Vita S. Gypr.

4 ““Vota eligentium velociori praeveniens fuga, latebris incertis abscon-
ditur.”—Vita S. Fulg. c. 16,
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attests, resisted for a long time before he consented to
be ordained.! St. Gregory, even after it was made mani-
fest by miracles that God wished him to be a priest,
concealed himself under the garb of a merchant, in
order to prevent his ordination.

To avoid being ordained, St. Ephrem feigned mad-
ness; St. Mark cut off his thumb; St. Ammonius cut off
his ears and nose, and because the people insisted on
his ordination, he threatened to cut out his tongue, and
thus they ceased to molest him.

It is known to all, that St. Francis remained a deacon,
and refused to ascend to the priesthood, because he
learned by revelation, that the soul of a priest should
be as pure as the water that was shown to him in a
crystal vessel. The Abbot Theodore was only a deacon,
but he would not exercise the duties of the Order he
had received because during prayer he was shown a
pillar of fire, and heard the following words: “If you
have a heart as inflamed as this pillar, you may then
exercise your Order.” The Abbot Motués was a priest,
but always refused to offer the holy Mass, saying that
he had been compelled to take holy Orders, and that
because he felt himself unworthy, he could not celebrate,

Formerly there were but few priests among the
monks, whose lives were so austere; and the monk who
aspired to the priesthood was considered to be a proud
man. Hence, to try the obedience of one of his monks,
St. Basil commanded him to ask in public the Order of
priesthood; his compliance was regarded as an act of
heroic obedience, because by his obedience in asking to
be ordained priest he, as it were, declared himself to be
a man filled with the spirit of pride.

But how, I ask, does it happen that the saints, who
live only for God, resist their ordination through a sense

} “ Quam resistebam, ne ordinarer I"— Epist. 82.
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of their unworthiness, and that some run blindly to the
priesthood, and rest not until they attain it by lawful or
unlawful means? Ah, unhappy men! says St. Bernard,
to be registered among the priests of God shall be for
them the same as to be enrolled on the catalogue of the
damned. And why? DBecause such persons are gener-
ally called to the priesthood, not by God, but by rela-
tives, by interest, or ambition. Thus they enter the house
of God, not through the motive that a priest should have,
but through worldly motives. Behold why the faithful
are abandoned, the Church dishonored, so many souls
perish, and with them such priests are also damned.

II.
What is the End of the Priesthood.

God wills that all men should be saved, but not in the
same way. As in heaven he has distinguished different
degrees of glory, so on earth he has established differ-
ent states of life, as so many different ways of gaining
heaven. On account of the great ends for which it has
been instituted, the priesthood is of all these the most
noble, the most exalted and sublime. What are these
ends? Perhaps the sole ends of the priesthood are to
say Mass, and- to recite the Office, and then to live like
seculars? No, the end for which God has instituted the
priesthood has been to appoint on earth public persons
to watch over the honor of his divine majesty, and to
procure the salvation of souls. For every high priest, says
St. Paul, taken from among men, is ordained for men in the
things that appertain to God, that he may offer up gifts and
sacrifices for sins: who can have compassion on them that are
ignorant and that err.' 1o execute the office of the priest-

! ¢“Omnis namque Pontifex, ex hominibus assumptus, pro hominibus
constituitur in iis quze sunt ad Deum, ut offerat dona et sacrificia pro pec-
atis; qui condolere possit iis qui ignorant et errant.”’—Zeé. v. 1.



42 Material for Sermons. [PART L.

hood and to have praise.’ ‘““That is,” says Cardinal Hugo,
“to perform the office of praising God.”* And Cornelius
a Lapide says: “ Just as it is the office of the angels to
praise God without ceasing in heaven, so it is the office
of priests to praise God without ceasing on earth.”?
Jesus Christ has made priests, as it were, his co-oper-
ators in procuring the honor of his eternal Father and
the salvation of souls, and therefore, when he ascended
into heaven, he protested that he left them to hold
his place, and to continue the work of redemption
which he had undertaken and consummated. ¢ He
made them,” says St. Ambrose, “ the vicars of his love.”*
And Jesus Christ himself said to his disciples: As #ke
Father hath sent Me, I also send you.* 1 leave you to per-
form the very office for which I came into the world; that
is, to make known to men the name of iy Father. And
addressing his eternal Father, he said: 7 Zave glorified
Thee on earth; I have finished the work which Thou gavest
me to do; I have <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>