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AUTHOR'S DEDICATION.

To MARY, THE VIRGIN MOTHER oF JESUS CHRIST,
THE QUEEN OF ANGELS.
BLESSED VIRGIN !
CBOSEN MOTHER oF THE LORD!
GREAT QUEEN OF ANGELS !

Behold at thy feet a twofold work of thy hands ; for if thou
deignest to look on him who lays this offering before thee, taou
wilt see a poor mortal, who must acknowledge, with thy servant
St. Bernard, and must confess before the whole world, that
whatsoever good is in him, he hasreceived from thy beloved Son,
through thy motherly hands. If thou lookest on that which is
offered to thee, thou wilt again find thy own work, for it has
been accomplished by thy gracious intercession and special help,
and if it has hitherto worked any good in souls, that must be at-
tributed to thee, after God.

Both the gift and the giver place themselves under thy power-
ful protection ; mayest thou in thy mercy graciously accept
of both, since they are thine, and make them useful instruments
to increase the glory of thy Son, and thine also, in many souls
throughout the world.

For the slight trouble that I, insignificant creature, have had,
in preparing this offering with thy help, I ask no other reward,
during my pilgrimage here below, but to love thee and thy Son
constantly with my whole heart, to fulfil His holy will in all
things, and to persevere under thy motherly protection, in the
grace of thy Son, to the end of my life; so that I may see thee
in the land of eternal joys, and as a living and immortal witness
may praise thy special goodness to me, which I cannot now fully
understand, and may love and bless our God forever with thee
and the holy angels.

Prostrate before the throne of thy Majesty,
Oh Great Queen of Angels!
Mistress of the World !
Thus prays
Thy most unworthy slave and servant,
Fraxcrs Huworr, S.J.






APPROBATION.

I feel very great pleasure and consolation in commending the
translation of Hunolt’s Sermons to the Catholic public. I am
gratified because I have been instrumental in supplying thoughtful
Catholics with the means of meditating profitably on the great truths
of their religion, and particularly in supplying good priests with
the most valuable help, in discharging the arduous duty of preach-
ing. My consolation arises from the fact that the priest to whom
I confided the task of translating the work has accomplished it
with remarkable ability. My long experience of twenty-five years
on the missions enables me fully to understand how difficult it isfor
priests, engaged all day, and often far into the night, with the la-
bors of the confessional, and attending the sick, to prepare their ser-
mons with that care and study which so important a function de-
mands. They must often feel, as T have felt, the want of a work in
which sound matter is condensed in fitting order, and casily consult-
ed. There are many admirable books of sermons, translations, and
original compositionsin English; but they are, generally speaking,
too elaborate, and the langnage isoften so polished, that attention is
taken away from the matter by the attractions of the style. Few
priests will care to commit to memory these beautifully rounded
periods, and the tropes and figures of specch by which they are
adorned: fewer still to adopt a mode of expression which may
differ altogether from their own peculiar way of clothing their
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thoughts. They want food for thought and texts of Holy
Scripture, and from the Saints and Fathers of the Church, whieh
support or illustrate the great truths announeed. A priest is
often too poor to acquire, even after years of rigid economy and
careful saving, anything like a good library; and if he was so for-
tunate as to have the shelves of his study filled with learned
tomes, he has not time to study the subject before his mind, in
different treatises. The great desideratum is sound and solid mat-
ter plainly and simply put, that will fix itself in the memory, as
it is read. This, it appears to me, is admirably supplied in the ser-
mons of Father Hunolt. This learned preacher, it is evident,
had mno thoughts of self, but constantly kept before his mind the
purpose of expressing what he had tosay in the plainest and
simplest language. The ehief excellence, in my judgment, of the
translation, is that this highly gifted priest has so eaught up the
spirit and mode of expression of the learned author, that he
seems to have made it quite his own. As paragraph after para-
graph is compared with the original, the very quaintness that
sometimes exhibits itself, in the plain and simple garb in which
Hunolt loves to present his thoughts, seems to manifest itself in
the most singular and striking manner. To be able to render
in this way, without idiom or peculiarity, the profound thonghts
expressed inalanguage so different in its construction from English.
is in itself a rare gift; and I can hardly express the satisfaction
with which I regard the work now offered to the publie. T wish
it heartily the success whieh T believe it deserves; and earnestly
commend it to the priests of all countries, where English is the
language of sacred instruetion.

k¢ J. D. Ricarps, Ep. and Vicar Apostolie
In the Eastern Distriets of the Colony of
the Cape of Good Hope.

KiNG WILLIAMSTOWN,
March 21st, 1884.



TRANSLATOR’S PREFACE.

Hunolt’s Sermons have been long and favorably known in
Europe. They are sound in doctrine, powerful in appealing to
every motive that could lead men to virtue, or to repentance,
and they display a knowledge of human nature which can be ac-
quired only by long experience united with rare learning. These
considerations, coupled with the fact of his knowledge of the
toilsome and arduous duties of priests in large missions, have in-
duced the translator to offer the present work, ¢ The Christian
State of Life,” to his brethren in the Ministry, in the hope that
he may thereby lighten their labors in the pulpit. Suchis the
principal object of the work he has undertaken.

But he hopes that it will be found useful not only to the
pastors, but to the people also, and that many of the latter will
be glad to have “ The Christian State of Life” in their houses,
as a book of spiritual reading, and a sort of catechism for grown-
up people, as it may, in truth, be styled. It may be objected that
people do not care for reading sermons, and that they prefer to
listen to them. No doubt there is a great deal in the objection
worthy of consideration, for what dead letter ever equalled the
living power of the human voice ? But people cannot always
hear sermons, nor can they always remember everything they
hear in them, and therefore it seems desirable to the translator
that they should have a means of refreshing their memories on
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subjects of the most vital importance. If the sermons now pre-
sented to the public were uninteresting in style, no matter how
instructive they might otherwise be, there would be very little
hope of their ever effecting that desirable result, for people will cer-
tainly not read dry sermons. But ITunolt’s Sermons are entirely
free from that defect; they are interesting in the highest degree;
they arouse attention and keep it fixed without difficulty, so that
there is a constant desire in the reader to know what is coming
next. Nor arc they without flashes of humor that evident-
Iy come from the author’s profound knowledge of human nature
and its weaknesses. So that if any of them fail to be interesting,
the translator must take the blame, as it certainly could not in
justice be attributed to the author.

It has been found necessary to modify many forms of ex-
pression that suit well enough in the original, but would be out
of place in a translation. This modification has been caused as
well by idiomatic differences of language, as by the fact that the
translation is made from the original edition published at Cologne
in 1740, six years before the author’s death, at a time when
the German langnage was much less refined than it now is.
Otherwise the translation will be found complete and faithful.

"That it may help all in whose hands it comes, to work for the
glory of God and the salvation of souls, is the earnest prayer
of

THE TRANSLATOR.
KiNG WILLIAMSTOWN,

October 19th, 1884,
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ON THE

DUTIES OF CHRISTIANSIN GENERAL.

FIRST SERMON.

THE TRUTH OF THE CATHOLIC RELIGION.
Subject.

The Christian Church is founded on Peter and established and
spread by Peter, Paul, and the other Apostles, and that in such a
manner that nothing can overcome her; therefore she must nee-
essarily be founded by God, and cannot be false.—Preached on
the Feast of the Apostles SS. Peter and Paul.

Text.

Super hanc Petram cedificabo ecclesiam meam et porte infere
non praevalebunt adversus eam.—Matth. xvi. 18.

¢ Upon this rock I will build my Church, and the gates of hell
shall not prevail against it.”

Introduction.

Is Peter, then, he on whom the Church of Christ is built? Are
Paul and the other Apostles those who have spread the Church
throughout the whole world and established her so firmly that no
power, not even the gates of hell, can prevail against her? This is
a matter, dear brethren, that deserves our greatest admiration;
it is one which, in itself alone, if we had no other proofs, would
show the infallible truth of our Christian religion, and would
convince any one that this religion can come only from God; it
is a matter which is in itself sufficient to convince and to con-
found all unbelievers, who either do not believe in the Church,
or who have separated from her, or who live as if they really had
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0g The Truth of the Catholic Religion.

no faith at all. Since there are, alas! many of the latter class
even amongst Catholics, in our days, I shall now try to develop
these ideas a little more fully. Therefore we shall take as our

Plan of Discourse.

That, since the Catholic Church is founded on Peter, and es-
tablished and spread by Peter, Paul, and the other Apostles, in
such @ way that nothing can overcome her, she must necessarily
be founded by God, and cannot be false.

This will form the matter of my sermon of to-day, to the con-
solation of all true Catholics, and to the shame and fear of all
apostates, and of all those who, though still in the Church, are
only Christians in name. Do Thou, O Jesus, strengthen us in
Thy faith, which, through Thine Aposties, Thou hast so wonder-
fully begun, perfected and continued: this we ask of Thee through
the intercession of Thy blessed Mother Mary and of the holy
angel guardians of Thy Church.

I begin the discourse of to-day, in which sound reason alone
shall be our guide, with what St. Augustine says on this subject ;
the Christian religion was begun and spread throughout the
world by Peter, Paul, and the other Apostles, with real miracles,
or no such miracles were necessary. If miracles really helped to
found the Church, as is in truth the case, then God must of
necessity be their author, for He alone is the Almighty God who
has nature in Iis power, who can set bounds to her and work
against and beyond her strength, and perform real miracles :
consequently this religion cannot be erroncous or false, for God
cannot approve of and confirm falschood by miracles wrought
cither by Himself or by others ; otherwise IIe would not be an
all-true and perfect God, but one who could and would deceive
and betray. Did the Apostles work no miracles in founding the
Church ? Then that is the greatest miracle of all; for who
could imagine that such a work could be accomplished by such
men, in such a manner, and with such effect, with such for-
tunate, permanent and complete success, if a higher, super-
natural and heavenly strength had not helped in the work ¥ We
shall now consider these circumstances in order.

First : what sort of a work was it that was about to be
commenced ? A religion and faith had to be founded and
introdneed over the whole world into all kinedomsand countries,
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according to the command of Our Lord to Ilis disciples. ¢ Go
forth into the whole world and preach the Gospel to all crea-
tures.”? Not a single nation was to be excluded. ““Teach all
nations,” * an entirely new religion of which the world had
hitherto known nothing. A religion which brooks no rival.
and which alone is necessary to salvation : *“ Ile who shall not
believe, shall be condemned.”® A religion whose mysteries arc
completely opposed to all other religions then knowu in the world:
and to introduce those mysteries, it was necessary to overthrow
so much idolatry, so many forms of belief, nay, even Judaism
itself, to confound all worldly wisdom and ccnviet it of ignorance,
gross error, and falsehood, to confront all human power and the
rage and anger of kings and emperors and to conquer all by the
force of truth, and to root out the ancient manners and customs
of all peoples and nations in which they were born, which they
had inherited from their forefathers, and to cause them to be
abandoned at once and forever. Ouly think, my dear brethren.
what trouble it costs, what disquiet and opposition it occasions,
to deprive, I will not say a town, but even a village, of anancient
right or custom, no matter how small the thing is, or how un-
important : so hard is it to depart from an old custom, or to give
up what we think we have a right to. And yet, that had to
happen amongst all the peoples of the world, who had to be
completely changed and converted, as far as their ideas and
morals were concerned. And it all really happened. Just as in
the beginning, a single word of God ercated the world. As the
Prophet says:  He spoke and it was done;™ * so, also, says St.
Augustine, when the world knew nothing of the Christian faith,
that faith was announced: “ He ordered it to beannounced and it
was received;” ® the world accepted it and men gave up their
old usages to conform to this faith.

A faith which appears to go against all reason and which
seemed utterly unintelligible to the worldly wise of the time; &
faith which teaches, for instance, that there is one God and that
in Him there are three distinct persons. IHow can that be? who
can believe it? If there is only one God, how can there be three
to constitute Ilim? If there are three distincet persons, how can
there be only one God? A faith which believes in one who is
God and man at the same time, so that it can be said with truth,

1 Euntes in mundum universum, praedicate Evangelium omni creaturse.—Mark xvi.
2 Docete omnes gentes. 3 Qul vero non crediderit condemnabitur.
¢ Dixit et facta sunt. 5 Jussit, et creditum est.

from all
others, and
conid alone
be true,

This relgs
ion seems
opposed to
all human
reason.



Even unbe-
coming a
man of
honor.

14 The Truth of the Catholic Religion.

God is man and man is God; a man is Almighty, Eternal, Im-
mortal; God is born in time, he grewup and died as man; who
can understand that? God is immortal, how then can He be a
man who died? 'That man is subject to weakness, change, and
the miseries of this life; how can he be God, who is unchangeable,
impassible, all-perfect, and happy? Yet people, even the most
learned and the wisest, were to be convinced of this seemingly
strange truth, and to such an extent as to be ready to give upall
they possessed, even their life’s blood, for the sake of it. And
that really happened: He ordered them to announce the faith and
it was received. !

A faith which appeared opposed, not only to reason, but even
to honor (which is so precious in the eyes of the world, that it is
valued more than life itself); which was branded with a mark
of infamy, inasmuch as its anthor (as was also necessary to be be-
lieved) was publicly seized by the authorities, tried in various
tribunals, condemned as a malefactor and crucified. What a
stumbling-block for the Gentiles! What an opportunity, and an
apparently justifiable reason were thus offered for saying (as was
really often said) that christianity was the religion of the wicked
and a cesspool of vice, since its teacher and author suffered the
shameful death of a thief or murderer! Yet the world has be-
lieved. ¢¢ Behold,” says St. John Chrysostom, full of astonish-
ment, ““behold a wonderful faith; after the crucifixion of its
Author, the world received the faith,” ? and adored the crucified
man. We wonder at the blindness of the heathens, how they can
deify men and pay them divine worship; yet they did that to those
who had been great kings, on account of their power, wisdom,
and glory; it was a species of flattery not unknown in the politi-
cal world, in which the creature is often preferred to the Creator,
through human respect, self-interest, or blind love; but, to adore
a man after having scourged Him and nailed Him to a tree, that 1s
a thing that, naturally speaking, no reasonable man could bring
himself to do. Nevertheless, <“after the crucifixion the world be-
lieved and received the faith.” That a crowd of people should
run after Christ when He changed water into wine, or multiplied
the loaves, or healed the sick, the dumb, and the blind, or raised
the dead, there was nothing in that to do violence to sound rea-
son; but that so many people should follow Christ after His mis-

7 Jussit, et creditum est. 2 Post crucem orbis ad fdem accessit.
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erable death on the cross, that is what the human mind can-
not grasp.

If, at least, this religion had prepared something agreeable and
pleasing, something to appeal to human sensuality and to natural
desires ; or, if God had created for the purpose a new race of
people, free from all bad inclinations, then this wonderful work
might have been explained, and would have ceased to be so
wonderful ; just as it is not a matter for great astonishment that
before Christ heathenism, and after Ilis time, Mahommedanism
gained such influence in Asia and Africa, or that, in later times,
Luther, Calvin and other heresiarchs had so many followers in
Germany, England, France and other places ; there is nothing,
I say, wonderful in this: the wonder is, rather, that all the
kingdoms of the world did not follow suit. And why? Because
some adored gods from whom they had little to fear, and who
were favorable to carnal desires and all sorts of vices; others gave
free rein to their passions, and others again were satisfied with a
general sort of faith and confidence in Christ and His merits,
while they looked upon good works as unnecessary; they put aside
everything that is disagrecable and difficult, so that what remains
does not interfere with our sensual and natural desires, and our
own daily experience tells us what a mighty influence these latter
have on the human heart. But the real Christian religion,
which had to be introduced in those days, was a law severe and
strict and opposed to all sensuality ; it inculcated the necessity of
temperance, fasting, self-denial, and mortification ; it called
upon men to say, < Blessed are the poor.” ! What does that
mean ? Had not poverty been always considered as the greatest
evil of life ? It proelaimed, ¢ Blessed are they who suffer perse-
cution.” 2 How could that be? Was not freedom always
considered the greatest good, and oppression hated everywhere?
It said, <“ Blessed are they who mourn.”® What a wretched
happiness ! Is it not better to langh than to weep, to be merry
than to be sad? What sort of a law is that which says to
the proud that they must be humble and become like little
children ; to the avaricious, that they must detach their hearts
from earthly goods, and look upon riches as dust? What sort of
a law is it that tells the sensual man to mortify his flesh with its
desires, to take up his eross daily and follow Christ ; that com-
mands a vindictive, injured, and angry man to pardon hisenemy

1 Beati pauperes.—Matth. v. 2 Beatl, qui persecutionem patiuntur. 3 Beati, qui lugent.

A religion,
difflenlt and
opposed to
sensuality.



In our own
days we can
hardly
preach those
truths to
Catholics.
And yet
they were
formerly
accepted by
Jews and
heathens.

1t would
seem impos-
sible, to all
human
reason,
before its
accomplish-
went.

16 The Truth of the Catholic Religion.

and love him, to do good to those who hate him, to pray for
those who persecute him, and so on, as the Christian law pre-
scribes? What think you now, my dear brethren; is that a work
which a human, or merely natural strength is capable of accom-
plishing?

Alas'! even in our own times, to preach the same truths to a
Christian eongregation, to teach the young to avoid occasions of
sin, to watch over their senses, to be reserved and modest ; to
exhort the rich to give alms, these to be temperate, those to be
humble, and all to be concerned in their salvation, is not that
often a fruitless and profitless labor? Yet, those things are
preached to people who make profession of the true Christian
religion, of its laws and chief doctrines. And what great result
could we not hope for in their case, since the same truths had to
be preached in the synagogues of the Jews, in the temples of the
heathens, in the courts of kings and emperors, who had never
before heard anything of that law, and were accustomed to quite
the contrary, who were brought up in pride, avarice, lust, vin-
dictiveness, intemperance and other vices? For my part, it
seems that this work presents an insuperable difficulty, nay,
even an impossibility to be accomplished; or, if a religion that,
apparently, opposes all natural reason, honor, and iuclination.
finds credence amongst men, then, some supernatural Being
must have had to do with it, for such a resnlt could never have
been brought about, unless by the strong arm of the Almighty
God. Therefore, this law was received and spread throughout
the world. !

Let us consider a few other circumstances. What sort of peo-
ple were they, in God’s name, who began and accomplished
that work? Imagine, it is again St. Aungustine who speaks,
that yon are back again in the old heathen times, that you
have before you a Plato, who was then a miracle of wisdom, or
a Socrates, who was then called the master and teacher of moral
virtues; tell one of them that the world is about to be improved, a
new faith and religions law to be established, which all kingdoms
and people must accept, and a new kind of life to be introduced;
describe to him the religion and life that we have just been con-
sidering; ask him to advise you how to make a good beginning
of the work, so that it may succeed. What would he think;
what answer would he make to your question? Would he not

1 Creditum est.
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say that you had lost your senses, that you were a dreamer, a fool?
I—Plato would answer—I have shown how man can live in the
greatest possible happiness, I have demonstrated it in the clearest
manner; and what have T gained thereby? There is not a single
town that I have been able to persuade to live according to my idea.
And Socrates would say, I tried to speak of the falsehood of the
heathen gods, and the attempt cost me my life; and now you :
wish to introduce a new religion, and such a religion as you have
described, which all people of the world must approve of and be-
lieve in? Have you lost your senses? Are you not building castles
in the air? Are not these the ravings of a disordered imagina-
tion? But if one of those dead came to lifeagain, without know-
ing anythiny of what has happened in the world since his time,
and if you were to show him how that work prospered with all
the eircumstances before described, how this religion is spread
over the whole world, how there is, at the present moment, no
single form of belief that is so general and so respected, as this;
how it is received by great and small, without distinction; by
the experienced and the inexperienced, by emperors and peasants,
by savages and statesmen; could he ever imagine that to be the
case, if he did not see it with his own eyes? Would he not be
astonished at such a work?

Are they gods, he would say, or men, who have done this? And this
They were men, you would answer, their chief was called Peter, ;‘::;Z?;b
the others were named Paul, Andrew, John, &e., twelve in all. ed princi-
What! twelve men to renew the whole earth? What could twelve fxﬁi:{nen’
men do in a single kingdom; in one country, nay, even in a
gingle town? THow could they then suffice for all the peoples
and nations of the earth? Nevertheless, they were twelve in
number who undertook this work; they separated from cach
other, one went here, another there; they went north, south,
east, and west, from one kingdom to another, from one town
to another; they presented themseclves almost alone before the
people, and preached their doctrine to them: ¢ But they went
forth and preached everywhere.” ' And by the help they re-
ceived they brought matters so far, that in their own life-time,
their religion was planted everywhere in the world.

But, at least, they must have been twelve powerful kings, Whohad
he would say, who could frighten people with their glory and ?;éf.?f; B

power, or bribe them with their money and riches, or compel money, nor
power, nor
learning,
I II}i autem profecti : preedicaverunt ubique-
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them by force of arms, or enchant them by their wonderful
wisdom and oratory? Twelve mighty kings indeed! They were
twelve poor men, mostly fishermen, as ecclesiastical and pro-
fane tradition tells us, who owned not a finger’s breadth of land;
who travelled about barefoot, without scrip or staff, as their
Master told them;! who carried all their property on their
persons, suffered from hunger sometimes, so that they were glad
to have a few ears of corn to cat, lived constantly on alms, and
left poverty behind them as their only legacy; whom could they
have bribed? Their learning and knowledge, as far as worldly
matters were concerned, consisted in knowing how to make nets,
and to catch fish; they had learned nothing else. From this you
may see that they could have had very little authority, eitber
from their own persons, or from their lowly descent, or from the
person of their Master; for He, who sent them forth, was looked
upon as a malefactor by the world, and was therefore put to death.
And what could these twelve contemptible men do, by force of
arms, against the whole world? Peter, indeed, once had asword,
but he, and all the others as well,were forbidden by their Master
tomakeuse of it. On thecontrary,wherever they came,they found
everything against them; as their Master told them, they went
like sheep among ravening wolves; they were banished from one
town to another and driven away, they were dragged before the
tribunals, imprisoned and scourged publicly; he who could
deliver them up, living or dead, thought he was doing a service
to God. And are these the people who accomplished such a
work, in such a manner? Yes, these poor, ignorant, lowly, and
weak fishermen have accomplished that work; they have made
kings and judges tremble, they have brought the world over to
their conviction and faith. But how can that be ? They were
everywhere hated and perscented and yet they carried out their
design.  Yes, that is what excites my astonishment, that is what
St. Jerome could not understand. He says, ‘“The Master is
crucified, his disciples are in chains, and yet their religion in-
creases daily.” * It is this which convinces us all that such a
work must come from a supernatural power.

One question more, says the worldly-wise philosopher: where
did they first begin to preach their doctrine? They must have
been simple, stupid people who first believed in them. And you

! Nolite portare sacculum neque peram.—Luke x.
# Magister suspensus et servi vincti sunt, et quotidie religio crescit.
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will answer, they began in Jerusalem itself, in the very city worldand
where Christ, their Master, was erucified, where His name was 5’;‘[”::36‘:“
still in odium in that city in which a number of people, from ali fuy in spive
nations under the sun, were at the time assembled. 1 There were of persecu-
Parthians, Medes, Elamites, people from Mesopotainia, Judaa, o
Cappadocia, Pontos, Asia, Phrygia, Pamphilia, Jgypt, Lybia,
Cyrene, Rome, Crete, and Arabia, as history telis us; and it was

in this little world that they began to preach the new Christian

law. Let us dwell a little longer, my dear brethren, on this cir-
cumstance. I imagine that I see these twelve poor men rushing

out into the strects on Pentecost day, from the room in which

they had hidden themselves through feur. Where are you going

to? I ask them ; and they answer, we are going to announce to

all the people that Ile whom they crueified is their God, that they

must adore Him, submit to His law, be baptized and give up their
ancient faith as well. But, my good people, what idea possesses

you? You will have the same reward that your Master received

on the cross. And yet, a little whileafter, hardly has Peter opened

his mouth, when T see with astonishment the people throw them-

selves in crowds at his feet, weeping and doing penance, and that

three thousand of them are baptized, on that very day. After

that, T see the Apostles going to the greatest eity of the world.

Peter, I ask, where are you going? 1 am going to Rome to the
Capitol, to the governors and rulers of the world, to the courts of

kings and emperors. And what will you do there? I will tell

them that they must pull down their false gods, that their relig-
jonisafalse, devilish, and impious superstition, and that they shall

adore the crucified Jesus as the true God. And Paul, where are

you going? To the Senate-house at Athens, to the schools of the
worldly-wise, to preach the same doctrine. But what a fruitless
undertaking that will be! And yet, I learn that their words

have produced fruit; a few years later 1 see the eross glitter on

the crowns of emperors and kings, the idols trampled under foot

by the common people, the city of Rome, formerly the centre of

all kinds of idolatry, become the head of the Christian religion,

and all countries of the world full of Christians. They believed,
although they were hunted down everywhere, condemned to wheel

and sword, crucified, thrown tolions and tigers, ent down in thou-

sands, flayed, and roasted alive, and exposed to every imaginable

kind of cruelty; yet ** they believed.” * nevertheless, the faith

' Ex omni natione. qua sub carloest 2 Creditum est.
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was spread abroad.”™ Tertullian says, reproaching the heathens ;
The Christians were imprisoned and tortured and by that very
means their numbers inereased. ' Ye tyrants may do what
ye will! "Threaten them, tell them not to embrace the Chris-
tian faith, and that faith will be spread all the more quick-
Iy. Scorch, burn and butcher as much as you will, in the
place of one murdered Christian you will find two thousand
ready to die; their blood is nothing but the seed from which they
grow up abundantly. Such is the result of the great work which
the twelve fishermen began. It is believed in everywhere, be-
lieved in constantly, believed in up to the present moment, while
other sects cannot last over a century or two.  And it is believed
i so strongly, that they who do not live up to their faith, are
secretly ashamed of themselves, and try to keep their transgres-
sions private, while they esteem and admire those who observe it
strietly.

Therefore And now I challenge all who have the use of right reason, and

s WOtk T ask them, if any one, after having considered all these circum-

can have no 4 > =]

other than - stances, can ever imagine that the beginning, progress, spread,

‘\:l"l‘“[l')‘lr“‘:d and duration of such a religion can be a mere natural work, if

thercfore it 1t can come from any one but the Almighty God Himself ? Tor.

mstbethe iy part T ean say to God, with Richard of St. Vietor : ¢ Lord !

true relig- ., o v Q .

fon. if there is an error in what we believe, we are deceived by Thee,
because this religion is endowed with wondrous signs that can
come only from Thee.”? If this religion is founded by Thee,
it cannot be false, it must be that Church of which Thou hast
said that no power nor the gates of hell shall ever prevail
against it, and therefore, it has remained constant to the truth
in which it commenced ; it could not admit error, for otherwise
it would be overthrown in an instant ; if it could not admit error,
it never required reformation or improvement, so thatitistrue and
must remain true ; consequently, all those who have abandon-
ed that religion, or who embrace another form of belief, are not
in the true Christian Church, which alone can lead to eternal
happiness.

Plous curis- — But, why have I undertaken this unnecessary labor, you will

:L”::;’i":;ie_ probably think, my dear brethren ; what good is it to us, what

Jolce. profit are we to draw from it, why do you speak so to us ? Do
you think that we have perjured ourselves, or that we are waver-

! Incarcerabantur, torquebantur et multiplicantur,
% Dotnlne, si error est. quem credimus, a te decepti sumus ! quoniam 1is gignis preedita
est illa religio, quse non, nisi a te, g<se potuerunt.
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ing in the Catholic faith, since you make such effortsto convince
us of its truth ? You might preach your sermon in Turkey, or in
Japan, amongst heathens, or at least amongst heretics ; it would
<ait them mueh better. We are all good Christians here, praise be
10 God ! We believe in the old, Catholic, Apostolie, and Roman
taith, and we have never doubted of its trath. It isall true, my
dear brethren, and you must forgive me, T have not considered the
matter enough ; and it seems to methat I forgot, at first, that Lam
here in a Christian town, amongst Catholics, and actually in the
town of Treves, in which so many countless thousands have
given up life and property for the Christian faith, and you are
their descendants, therefore let what I have said go for what it
is worth, and let us be, at least, more strengthened and encour-
aged in this true faith of ours; let us eonsole ourselves, be glad
and rejoice in our hearts, and thank God unceasingly for sogreat
a benefit, by which He has made choice of us before so many
others, to be born and brought up in this one true religion
which alone can bring us to eternal happiness. It seems to me
tnat T hear a countless multitude of reprobate heathens and
heretics howling and crying out from the depth of hell: ¢ Why
had we not this grace also ! what would we not have done forour
(od ! how carefully would we not have worked out our salvation !”
And meanwhile I think to myself : T have received this grace,
and how often have T lived hitherto according to the laws of my
Cbristian faith ?

Yet, what am T thinking about ? On reconsidering the matter,
my dear brethren, I must say that my subject is not unsuited,
or out of place ; it is perhaps only too well adapted to some.
Although all of you are Christians and Catholics, although all are
convinced of the truth of our religion, yet all do not, so to say,
believe in its truth : for what proof do we give that we live
according to the truths of our religion ? IMow do our works
agree with our faith * We believe and profess one thing, we do
and practise another; we are and profess to be Christians, and yet
we often live in vice of all kinds, just as if we were the worst of
heathens. What do I say ! if we really were heathens and knew
nothing of the. Christian law, it would be no great wonder if,
carried away by our wicked nature and evil inclinations, we cared
for nothing but satisfying the lusts and desires of the flesh. But
to profess and acknowledge such a religion, whose laws are so
holy, and at the same time, to show nothing of its holiness in our
manners and actions ; a holiness which makes humility the foun-

The lmplous
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dation of the Christian life, while we do not wish to hear of hu-
miliations ; a holiness which tells us to take up our cross and bear it
patiently after Christ, while we fear the cross as we do the foul
fiend ; a holiness which commands us to live in meekness, unity,
and love with one another, as brethren and children of the one
Father, while we live in bitterness, hatred and enmity with each
other, and refuse to tolerate the least injury; a holiness which
tells us to keep our bodies pure and holy, while we dishonor them
by foul passions ; which tells us to begin and end everything in the
name of Jesus, and our mouths and hearts are full of oaths and
curses ; that is, indeed, subject for the greatest wonder, for instead
of living according to the truths of our faith, we rather tram-
ple them under foot like the heathens.

Let us hear how St. Augustine represents the Christian Church
as complaining of those who are Christians in name only : ‘¢ Alas !
my children,” says this mother, ‘how many persecutions have
I not suffered in the first years of my existence ! Yet they have
not been able to overcomeme ; ' I have always been victorious ;
tyrants have taken the lives of my children, but they could not
take away their hearts from me : their limbs were cut in pieces,
their bodies were burnt, yet all that could not induce them to
stretch forth their hands and offer incense to false gods. Those
were days of combat and repeated victories ; but now, in times of
peace, when there are no tyrants, nor executioners, no rack, no
torture, what condition am I in, O Christians! and where
are ye, oh, true-hearted Christians! How many there are who
profess to be my children, and who in reality persecute and har-
rass me with their works? How many there are who require very
little threatening or punishment to induce them to give themselves
up body and soul to creatures? Nay, even a slight pleasure or
trivial gain can lead them to that act of treachery. How often
have I suffered.” I repeat it; all the persecutions I suffered in
my youth, all that heresies have caused me to suffer since, have
not prevailed against me ; but the enemies that I now have to
contend with I nourish in my own house, and the more they ap-
pear to be my friends, the more dangerous they are.

Ah, my dear brethren, my Christian brethren ! let us at all
events not give any reason for this complaint to be made against
us; let us not depart from the sublime spirit of our religion. We
are ready to believe its truths to the last moment of our lives, but

! Saepe expugnaverunt me a juventute mea, etenim non potueruni mibi.
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our lives must Larmonize with the laws of our faith ; otherwise,
what can we expect from the religion that is given to us, but
which we dishonor? Alas! what excuse can I offer, when Thou,
0 God! reproachest me, because the faith that the idolatry and
heathenism of the most cruel monsters could not overcome, has
not been able to destroy the false maxims of the vain world in
me, or to root up those evil habits that have taken possession of
me? Tow shall T defend myself when Thou wilt prove to me
that the faith which overcame the pride of emperors by the hu

mility of the cross, could not free my heart from vanity, pride,
impure love, hatred and envy? What answer shall I make when
Thou shalt say to me that the faith which renewed and improved
the whole world by its holy law, could not reform or sanctify my
sinful life? ITow shall I defend myself when Thou shalt reprove
me, because the religion that made the most cruel tortures sweet
and pleasant to so many martyrs, could not induce me to bear the
least trial with patience? Alas! T shall find no excuse. unless 1
now begin to lead a Christian life. Let it be so, O Lord! so Thou
comfort me by Thy grace, enliven and strengthen my faith that
has hitherto been so weak, aud that has lost its energy and life
through a want of good works; so that I may henceforth live in
and by this vigorous, active faith, and thus gain eternal life.
Amen.

Another Introduction of the Same Sermon for the Fourth Sunday
afler Pentecost :

Text.

Ex hoc jam eris homines capiens.—Luke v. 10.
From henceforth thou shalt catch men.

The bark of Peter, into which Jesus entered to teach the people,
was, according to the interpretation of the Holy Fathers and
other writers, a figure and symbol of the Catholic Church, in
which Peter as chief steward of Jesus Christ, and his successors,
the Popes of Rome, were to have the chief authority. The miracu-
lous draught in which Peter, having launched his nets at the
order of Christ, canght a conntless multitude of fish at one haul,
is a symbol of the preaching of the Gospel, by which Peter and
the other Apostles, sent for the purpose by Christ, spread the
Christian religion throughout the world, caught a countless mul -
titude of people of every nation and brought them into the true
Church. A circumstance, my dear brethren, which merits our
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greatest admiration, &c., &e., continues as before in the Introduc-
tion
Subject.

The Christian religion was introduced and spread throughout
the world by Peter and the other Apostles, therefore it must nec-
essarily be from God and cannot be false. This is the subject of
my sermon to-day, &ec.

SECOND SERMON.

ON THE GREAT BENEFIT OF THE DIVINE VOCATION TO THE
CATHOLIC FAITH.

Subject.

The exceeding great benefit of our vocation to the Catholic
Faith imposes npon us the duty of unceasing gratitude to God,
who has given us that vocation.— Preached on the 6th Sunday af-
ter Faster.

Text.

Llletestimoninm perhibebit deme, et vos testimonium perhibebitis.
~-John xv. 26.

““He shall give testimony of me, and you shall give testi-
mony.”

Introduction.

The Ioly Ghost, the Spirit of truth, shall give testimony of
Jesus Christ that He is the Son of God, and the Apostles and
Disciples shall also give the same testimony. This happened
when the Apostles were filled with the Holy Ghost on Pentecost
Sunday, were dispersed throughout the world, announced the
Gospel of Christ to all people, and converted numberless souls
to the Christian faith. O, what a great grace for those souls
who were formerly in the darkness of heathenism and infidel-
ity!  The same grace has fallen to our lot, my dear brethren, inas-
much as we are descended from Catholic forefathers, and born and
brought up in the Catholic faith, in which we still persevere.
Do we ever think of the benefit we have received? We are
Catholic Christians, and yet perhaps we do not think onee, in a
whole year, that we are therefore under a special obligation to
God; much less do we thank Him for it every day. Thissermon
is intended to put a stop to such injustiee.
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Plan of Discourse.

The exceeding great benefit of our vocation lo the Catholic
Sfaith imposes upon us the duty of wnceasing gratitude to God.

Such is the subject of the sermon. The end and object of itis
to show how this gratitude may be rendered, in case we have been
hitherto wanting therein. Tor this end, oh, God! we beg of
Thee a new grace, through the intercession of the Blessed Virgin
and the holy angels.

The greatness of a benefit is measured, not only by the excel- The great-
lence and costliness of the gift in itself, but much more by its ::iﬂ‘:fl:
usefulness and necessity for a great end and object. Thus, gold measuredby
is a precious thing in itself, but if you give a piece of gold to a its use and

q 9 040 . . ., hecessity for
kungry man, who is not in a position to buy anything with it, eternai iite.
yot have done very iittle to help him to attain his end; a piece
of bread would be much more acceptable to him, for without it
he would die of hunger. Now, we mortals, on this earth, have
no higher end and object than that for which we are all created,
the attainment of eternal happiness in Heaven; consequently, he
who gives me something that is useful and helpful for that end,
benefits me greatly, and places me under an obligation; but if
that thing is not merely useful, but even necessary, then there is
no greater favor that he could do me.

Such a favor, my dear brethren, is the vocation to the true suchis the
Catholic faith; for in this alone can we be certain of being able :Z;‘:::"" =
to work out our salvation, and to gain the kingdom of Heaven. faith, which
Without it we are certain of not being able to attain eterna] i absoely
happiness, or to perform the least supernaturally good work that Ef:f:;ﬁ,vﬁm
will be pleasing to God and deserving of Heaven, according to
the words of the Apostle St. Paul: ¢ Without faith it is impossible
to please God.” ' Therefore, the true faith is not only useful
and helpful to attain Heaven, but it is also an absolutely necessary
means, the first foundation of our salvation, the first source of
all the other good works that are useful for salvation. With-
out this we cannot do anything good or gain eternal happiness.

Oh, most gracious God, without this, how could all the other xo omer
benefits, numberless and precious as they are, that Thou hast :.’:(;1:1131‘m«;r
bestowed upon me hitherto, how could they help or profit me ? any good to
Thou hast created me instead of so many other creatures who still us without
remain in their nothingness, and toThine own image ; Thou hast e

given me a reasoning and immortal soul, endowed with memory,

1 Sine fide Impossibile est placere Deo.—Heb. xl. 6.
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understanding, and will. Thou hast given me a living body with
its five senses ; and after having thus endowed me, Thou hast
preserved me every moment for so many years in health and
strength. What do I not owe Thee, oh, God ! for these benefits?
If T could give Thee, in return, my life and everything that
is in me or outside of me, and if I gave Thee all these things
ancw at each moment, and sacrificed them to Thee, even
then I should only be returning to Thee what belongs to Thee
already. That I readily acknowledge. But what would it all
help me, if I had not the true faith? I should live, certainly,
but as an object of Thy displeasure, who could have no share in
'Thee for all eternity. Jesus Christ! Thou hast shed Thy blood
for me, Thou hast suffered the bitter death of the cross for my
sake and thereby freed me from hell. Oh, what amerciful and
incomprehensible love! If I could die a hundred thousand mil-
lion timesfor Thee, I could not make an adequate return for
Thy love! But what could the benefit of such a redemption
help me, if I had not the true faith and were thus unable to
share in the merits of Thy Passion and Death so as to save
my soul? Thou hast given me the value of Thy Blood in
holy Baptism, when Thou hast received and adopted me as
Thy child and heir, oh, my Sovereign Benefactor | What re-
furn shall I make Thee? But not even this would help me
to salvation (if I fell into sin after having attained the use
of reason), if I had not the true faith, and therefore could
have no supernatnrallove for Thee, no repentance for my sins,
and were incapable of performing a single work that might be pleas-
ingin Thy sight. The same truth holds: ¢ Without faith it is im-
possible to please God.”*' Ishould be, after all those benefits, in
the number of those, ““who will not believe, shall be con-
demned.”?*  So that faithis the necessary foundation on which
all the other benefits and gifts must be founded, and it must
prepare the way so that they may be profitable to my salvation.

See now, oh, Catholic Christian, and acknowledge the great
debt of gratitude you owe your God. The good God has given
you and me this great and necessary benefit, when He called us
to the Catholic, and only true and saving faith. Do not imagine
that this happened by chance, or by good luck, or that it is a
general sort of thing to which you and I and all the faithful
have a right. No such thing : ‘“Faith is a gift of God,”® who

! Sine Ade impossibile est placere Deo.
% Qui vero non crediderit, condemnabitur.—Mark xvi. 16. 3 Fides est donum Dei.
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does not scatter His gifts and graces by chance, but dispenses
them according to IIis own pleasure, when, where, how, and to
whom He wills. Look around the world, in thought, fora
moment, and after you have considered all the nations therein,
you will be compelled to acknowledge the truth of what the
Prophet David says: “ Ie hath not done in like manner to every
nation, and His judgment IIe hath not manifested to them.”’
IYor, in the three parts of the world, Asia, Africa, and America,
how many peoples and nations will you not tind in the darkness of
infidelity, heathenism, Mahommedanism, Judaism and idolatry,
who will perhaps never come to the knowledge of the true faith?
Think how unfortunate these people are,compared to you. Ilere
and there amongst them you will find one who is naturally good,
honest, npright, temperate, and honorable; but since he has not
the true faith, the foundation of real virtue and holiness, you
might well say to him, ¢ You run well, but you are not on the
right way.” ? Think what merits could you have above all
these poor people, that the great gift of true faith was bestowed
on you and not on them.

T.ook around a little more, and consider the fourth part of the
world, Europe, in which Christianity has the strongest footing ;
how many countries, provinces, and kingdoms will you not find
groaning under the yoke of the heresies of Luther, Calvin,
Janseniugand other teachers of error; and think, too, what have
so many lords and ladies, citizens and peasants done, that the
Lord God has allowed them to be bred and born in a country in-

In prefer-
ence to so
many here-
ties.

fected with error, where they suck in the poison of heresy with -

their mother’s milk, and who are now in such a state that, if they
obstinately persevere in it, they will be lost forever; for, as no
one was saved in the deluge, says the Ioly Martyr, St. Cyprian,
<o there is no salvation to be hoped for except in the bark of St.
Peter, that is, the IToly Roman Catholic Church. ¢“There is no
salvation outside the Church,”® as the Council of Lateran says.
Think that you, in preference to all those others, are in that bark
of Peter, the only true Church. And why? Ah, my God! you
must conclude, what a debt do I not owe Thee? If I do not ac-
knowledge the greatness of this benefit, T am not worthy to en-
joy it. And it is that, oh, most merciful God, that, when I
think of it as I ought, oftenest excites my astonishment at
the merecy Thou hast shown me, and compels me to ac-

t Non feelt taliler omni nationi et judicia sua non manifestavit els.—Ps. exlvil. 20.
? Bene curris, sed extra viam. 3 Fxtra Eeclesiam non est salus.
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knowledge the great debt of love and gratitude that I owe
Thee. Why am I called and not the others ? Why are the others
left out while I am called? I know well, oh, most just God,
that Thou hast pity on all whom Thou hast created, that Thou
art 1le ““ that enlightens every man that cometh into the world.” !
Since, as my faith teaches me, Thou hast an earnest wish and
desire that all men should be saved, I am certain that Thou
givest to all men, that have ever lived in the world, sufficient
light to arrive, if they wish, at the knowledge of the true faith:
and I am certain, too, that by some extraordinary ways and
means (even if a miracle were necessary). Thou wilt bring to
the true faith those who live according to the natural law, and
who, though they may be heathens, lead a life free from sin.
But how widely different is the manner in which Thy goodness
deals with me, from that in which it deals with them!
wearebred  Ilere, oh, Catholic Christians, I beg of you to give your full
:‘;‘i::’:i‘;'l‘llm attention, in order to understand still clearer the greatness of
this benefit. The Apostle St. Peter, writing to Christians who
were converted to the true faith from heathenism and Judaism,
calls them a people elected by God: “ You are a chosen gener-
ation, a purchased people, . . . . that you may declare His virtues
who hath called you out of darkness into Ilis marvellous light,” *
Certainly those people had good reason to declare the mercy of
God. Now, my dear brethren, we cannot exactly say of ourselves
that we have been called out of darkness to this light, for the faith
was infused into us with the grace of holy Baptism, and we
have more reason to say that we were born, without knowing
anything about it, and brought up in the bosom of the truc
Church, than to say that we have been called to it. Is not that
the truth ? And what follows therefrom ? It follows that we arc
placed under a far greater obligation to God for the benefit of
the faith, than the heathens, Jews, and heretics who are called to
it out of darkness. And this is the reason: if we had been
born and brought up in America amongst the savage people
there, or in Africa amongst the idolatrous heathens, or in Asia
amongst the Turks and Jews, or in England, Holland, Sweden,
or Denmark, amongst the heretics, what would then be the case *
Without doubt, as we have seen already, the all-merciful God,
who desires the salvation of all men, would not have failed to send

' Qui lluminat omnem hominem, venientem in hunc mundum.
 Vos genus electum. ...ut virtutes annuntietis ejus; qui vocavit vos de tenebris in
admirabi’e lumen sunm.—1. Pet. ii. 9.
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us some rays of Hislight by which we, like converted Christians,
might have come to know the truth of the Catholic faith ; but
do you think we would have followed this grace and have imme-
diately embraced the faith according to divine inspiration ?
Alas ! what a difficulty there would have been in doing so. My
opinion is that neither I nor you would have done it, but woula
have acted as they who are in the darkness of error have hither-
to acted and still continue to act, although they are not without
sufficient grace from God. Ilow many heathens, Jews, and her-
etics are there not who acknowledge, and even openly, if they are
questioned, that ours is the true faith, and yet they cannot make
up their minds to embrace it, being prevented by one cause or
another. One is prevented by selfishness, another by human re-
spect, another by fear of Tis prince ; the greater number are
kept back from a clear knowledge of the truth by the loveof case
and freedom of life. [ have known and questioned ILutherans
and Calvinists, and they have acknowledged that they were fully
persuaded of the truth of the Catholic religion, yet they remained
as they were. ** Why should I become a Catholic ?” said one ;
«if T did o0, I shonld get nothing from my parents.” Another
said, <“ T have a relation who intends making me his heir; if 1
changed my religion I should lose that hope.” .\ third said :
«1f I had turned all my land into money, and had placed it in
safety, I should not long hesitate.” ¢ What shall Tlive on,”
said the fourth. ** What will my relatives think,” says the
fifth, and the sixth says, ** I shounld lose my situation.”  And so
on. I know of Calvinistic and Lutheran preachers who offered to
become Catholics if they were supported with their wives and
children. There is no use in urging on them the loss of Heaven
and the eternal pains of hell ; that will not solve their difficul-
ties. In spite of their better knowledge they remain in their false
religion and lose their souls. Now, I ask you, once again, my
dear brethren, if we were bred and born in such circumstances,
ghould we have less difficulties than they ? Should we have wore
courage to overcome those difficulties and to embrace the true
faith at once ? Alas ! I fear that at the very least, we shounld
have found it hard and very hard, and that only a few of us
would have succeeded. Praised and blessed, therefore, be the
all-merciful God, who has not only brought us to the right way
of salvation in a much gentler and milder manner, but also has
forced us into it, without asking our consent, inasmuch as He
has cansed us to be born and brought un in a Catholic country.,
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under a Catholic sovereign, by Catholic parents, in the bosom
of the true Church, in the only religion that can bhring us to
salvation ; in which, even if we did not otherwise desire it, we
are compelled to live and to die, at least through human respect,
by a fortunate necessity. Christians! do you not yet understand
how much we owe to the good God for this special benefit ?
There is still another cirenmstance which brings out the
greatness of this benefit, in a stronger light. We who are Catho-
lies, and who have lived till now in the true faith, in what sort
of times do we live ? In times when the Church ean make pub-
lie profession of her faith in peace and tranquillity. Go baek in
thought to those dangerous times when the Christ’an faith was
persecuted by tyrants and pagan emperors, everywhere, with
armed force, of which this city of Treves was witness. In what
state were things then ?  To profess the Catholic faith meant to
be deprived of all one’s goods, to be driven out of houseand home,
to be imprisoned, loaded with chains, derided and mocked,
stretehed on the rack, torn with iron hooks, hnrnt with torches,
mangled with scourges, flayed alive, roasted, crucitied, and put
to death with all sorts of terrible tortures. What would you think
if those times were to come back again ! Happy times, indeed,
I must confess, were those of the early Christians, when hearts
were so inflaimed with the fire of divine charity, that they
gladly and jovfully sacrificed property and life, and gave them-
selves up to all sorts of torments in defence of their faith. But
would that be the case now, when charity has grown cold in
most hearts, if each one of us were told, with the sword hanging
over our heads, either to give up our faith, or to sacrifice our
property and possessions, or our honor and respectability, or to
deliver up our bodies to a martyr’s death ? { must again say that
God would still deserve, on acconnt of Ilis infinite majesty and
the love Ile has shown us, that small token of love from us.
To gain the eternal joys of Tleaven, it would certainly be worth
while to suffer all kinds of torments; the beautiful crown of
martyrdom is surely worth the price paid for it. Oh, would that I
were so happy as to suffer martyrdom for the faith ! Thus we of-
ten think and speak, but it is a different thing actually to feel
and experience. If our words were really put to the test, oh, how
many would turn their backs and abandon the faith! Tt
is a fine thing to say that we could bear courageously the scorn
and derision of a whole people, when we can hardly tolerate an
angry word from our neighbor, when we seek revenge for the
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Jeast affront, when, through fear of ridicule, we cannot resolve to
sive up some worldly custom that is displeasing to God. It is a
fine thing to say that we could give up all we have, when we are
aetually ready to curse and swear, and swear falsely too, for the
sake of a little money, and to keep up feuds among brothers and
sisters, year aften year, for a bit of land. We may say that we
are willing to suffer scourge, rack, wheel, and fire, and yet, the
least inconvenience prevents us from coming to church, the least
opposition troubles and easts us down. We boast of being ready
to shed our blood, and to suffer the most painful death, when we
are so casily led away by the least allurement, a flattering word,
human respeet or some new, worldly custom, to offend against
our faith and against the law of God. No, my dear brethren,
let us candidly and humbly eonfess, that God has conferred a
great benefit on us by placing us peacefully and tranquilly in His
Church, in which, without fear of persecution, we can enjoy the
fruits of faith with all desirable security, and can work out our
salvation without let or hindrance.

And now, I appeal to your reason, Catholic Christians! God
has called us to the true Church and to the one saving faith, and
has called us in preference to so many millions, and has called in
such a manner. Ile has hitherto kept us in that faith with such
ease and comfort to ourselves, do we not owe Iim something for
that? Would it be too much, would it be even enough, if we were
to thank Him heartily every day, morning and evening, for sueh
a great benefit? Would it be too much, nay, would it be enough,
if we fulfilled, out of gratitude, all the commands of our faith with
the greatest punctuality, and led a holy life according to¢ the
teaching of our holy religion? But how is it, if we do not think
of this benefit even once in the week or montl; if we abuse it to
break the commandments and to offend God and to dishonor
such a holy religion by a bad life? What would we deserve to be
called then? Seneca tells a story of a soldier of Philip, the
king of Macedon, who having suffered shipwreck, was cast on
shore half-dead, on the lands of a certain Macedonian. The Ma-
cedonian, through pity, took the poor maninto his house, laid
him on his bed, cared for him for thirty days, until he was fully re-
stored to health, and finally gave him money to go home. The
soldier, after having thanked his benefactor, promised to speak
a good word for him to the king; but what did he do? In place
of speaking the good word, he asked the king to give him theland of
that Macedonian, who had treated him with so much eourtesy and
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kindness, and Philip, who loved the soldier very much, granted
his request. The good Macedonian, thus plundered of his goods,
bore the injustice in silence, but sent a letter privately to the
king, stating what he had done for the shipwrecked soldier;
whereupon Philip, justly enraged, restored the property to its
lawful owner, and caused the soldier to have the words, ¢ This 13
an ungrateful guest,” branded on his shoulders with a hot iron.
Catholie Christians! how many of us deserve to have those shame-
ful words branded, not on the shoulders, but on the forehead,
where we make tife sign of the cross as a token of our Catholic
Christianity! This is an ungrateful guest. This is he who,
after the shipwreck of original sin, was thrown, spiritually dead,
on the land of the living, who was recalled to life, in preference
to so many others who are lost eternally, by a mereiful God in
the saerament of Baptism, who was received into ITis house, into
the bosom of the true Church, in which he has been brought up
in the true faith and nourished with the Sacraments and the
Word of God.  And how hag he acted with his best benefactor?
In place of paying the debt of gratitude he owes Ilim, he has
often risen up against Ilim, he has stained the purity of the faith
by a sinful life, and dishonored the holiness of the Church to
which he belongs. This is an ungrateful guest—what a dis-
graceful name!

Woe to him who goesinto eternity branded in that shameful man-
ner! Wecan be quite certain, my dear brethren, that the greater our
good fortune in being bred and born in the true faith, the great-
er will be our misery if we are damned in the same faith. We
can hardly refrain from shedding tears of pity, when we think
that so many nations of the world are lost through heresy and
infidelity; but for a Catholic Christian to go tohell, while still be-
longing to that faith in which alone salvation can be found, out
of which there is no salvation, in which no one is lost who does
not wish to be lost, that is, indeed, a terrible thing! And yet it
happens, and, alas! in so many cases; for faith is not enough, if
we donot lead a holy life according to our faith. ¢ What good
isit,” asks Peter Damian, € to believe asa Catholic, if one lives as
a heathen?”? It will be far more tolerable in hell for one who has
been a heathen, a Turk, a Jew, or aheretic, than for one who
has been brought up a Catholic and yet has lost his soul; for the
very fact of having received and enjoyed the light of faith will

1 Hicingratus hospes est.—Seneca de benef. 1. 4, ¢. 37.
2 Quid prodest, si quispiam catholice credat et gentiliter, vivat.
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make eternal damnation still more terrible; there is no doubt of
that. St. Macarius, as Boland writes, once asked a skull that he
saw lying on the ground, who he had been and in what state was
his soul, and the skull answered: [ was a pagan priest and my
soul is in hell. The saint asked whether he was in the deepest
pit of hell. No, answered the other, but as deep as we heathens
who knew not (God are under the surface of the earth, so much
deeper are Christians below us in hell, and so much more griev-
ously are they tortured. And then he howled out: * Woe to
the man who transgresses the commandments %f God.”"

Oh, my Lord and my God! how will it be with me, who have so
often deliberately transgressed Thy law? As Thy love and
woodness to me have been so great, in causing me to be born and
hrought up in the fold of the true Church, great also, and abom-
inable has my ingratitnde hitherto been! T must acknowledge,
when I think of my sins that I have committed in the full light
of Thy faith, that there is no punishment, amongst the infidels
in hell, too severe for my ingratitude.  Yet, that very faith that
I have eontradicted by my life, teaches me that Thou, who art
infinite mercy, dost not repel any sinner who returns to Thee.
Look, therefore, upon my repentant and contrite heart, with which
I now hate and execrate my former sins, and the many times I
have dishonored my holy religion, and with which I now firm-
1y resolve to live, for the future, as a worthy child of my dear
Mother, the Catholic Church, and to dircet my life according to
lier laws with the greatest exactness; and in this, along with daily
.cts of thanksgiving, shall consist my gratitude for the great
srace of vocation to the true faith. T will believe as a Catholie,
I will live and die as a Catholic, so that I may praise and glorify
Thee forever, for the benefit Thou hast conferred upon me, with
‘Thy triumphant Church in Ieaven. Amen.

THIRD SERMON.
ON THE DIGNITY OF CHRISTIANS, WHO ARE CHILDREN OF GOD.

Subject.

By the sanctifying grace that we Christians receive in Baptism,
we are beloved children of God. What ahigh dignity, what honor
and glory for ns poor mortals.—Preached on Pentecost Sunday.

t yao homini illi, qvi mandata Dei transgreditur,
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34 On tie Degiety of Chlristians.
Text.

St quis diligit me, sermonem meum servabit, ef Pater meus
diliget ewm.—John xiv. 23.

““If any one love Me, he will keep my word, and my Father
will love him.”

Introduction.

By charity is understood, not merely the real inclination that
we have towards God, when we awaken love to ITim, but also,
and chiefly, a constant love, or the state of sanctifying grace,
which we receive in Baptism from the Holy Ghost, in virtue of
which He makes 1is abode in our souls and remains there until
He is driven ont by mortal sin.  Of each one, then, who so loves,
that is, of each one who is in the state of grace, Christ says in the
Gospel, * My Father will love him.”" How will Ile love him?
Here, Christians, 1 beg of yon to give me your attention. It
is a happiness, a dignity. the like of which isnot on carth; it i
an honor and glory of which we think very little, perhaps not
at all, although we are raised to it: ¢ My Father will love
him,” as His own child. And now, to our consolation and en-
couragement in the love and service of God, we shall consider
this point.

Plan of Discourse.

By the sanctifying grace that we. Clristians, receive in Baptism,
we are beloved children of Glod. What a great dignity, honor, and
ylory for us poor mortals !

That is the whole subject, from which a moral conclusion will
be drawn. Come, Holy Ghost! open the eyes of our minds with
Thy light, that we may know the dignity of the state to which
we are raised by Thy grace; and that we may always labor to keep
in that state with the greatest care, and by avoiding ev ery sin.
That is the favor we implore of Thee, through thy vir (Tmal spouse
Mary and our holy angels guardian.

Men have inherited from nature such a great desire of honor
and glory, that many raised their ambitious thoughts up to Hea-
ven, because they found only men like themselves here on earth,
and, as it were, tried to take away the eternal erown from the
head of the Almighty, and to place it on their own. Adam and
Eve, the first human beings, when they heard the deceitful words

! Pater meus diliget eum.
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of the serpent, ** You will be as gods,™ were so tickled by them
and were excited to such a piteh of audacity, that. in spite of all
threats, they forgot the command of their Creator, and ate the
forbidden fruit in order to become as gods.  Although by that
sin they placed themselves and all of us in the way of eternal
death, yet they have had many imitators who strove for divine
honors. Domitian published no edict without the words, = Do-
mitian onr Lord and God.” Mencerates required mno other
reward from the man whom he cuved than the title. He is
the God Jupiter. TPhoso taught hix parrots lo say: Phoso
is a god.” So general was this ambition amongst the heathens.
that in order to have a new divinity. it was only necessary
for vanity to inspire some rulor or other with the fancy.

And what, my dear brethren, should most excite our as-
tonishment, the unreasoning folly and andacity of these stupid
people, or the goodness of God and Ilis incomprehensible love
for them? Instead of drawing the sword of vengeanece, and hm-
bling their pride, He has found a means of satisfying most
abundantly their ambition and desire for divine honors, For, what
has he done? ““ God has become man,™ sayvs St. Cyvillus, *¢se that
He is truly adored in human form.™ So that man can and
must now say with truth. God is man, and man i God, conse-
quently, that man, who ix God at the same time, deserves divine
honor. But it does not exhaust His love, nor complete our dig-
nity to have only one man of our nature, Jesus Christ, who is
truly God; but, ** the only Son of God having become man, makes
many sons of men to be sons of God.™ For, in Baptism. in
which they are regenerated and receive the sanetifying grace of the
Holy Ghost. all faithful Christians become adopted c¢hildren of God,
brothers and sisters of Jesus Christ, the co-natural Ron of God.
to whom, as co-heirs of Christ, the kingdom of the Eternal Father
belongs, as a lawful inheritance, if they bring that grace of the
Toly Ghost with them into eternity.

<« Oh, wonderful goodnessof God!™*eries cut the holy Pope St
Gregory; “ we are not worthy tobe servants of ttod. and He ealls us
His friends!”” What! do you wonder. St. Gregory. that we are
friends of God ? That wonld eertainly he an honor and a happiness
for ug, the like of which we would never hope for or imagine:

! Eritis sfent dit.—Gen. fif. 5. 2 Domitianus Dominns et Dens noster.
3 Phoso est Dens. + Deus homo factns ext, unde in humana tigura vere Dens ndoratur.

5 Factus Filins hominis uniens Filins Dens, mmitos Alios homivim facit filios Dei.—St.

Augnstine.
€ ) nirn diviege bonitatis dignatis T Rervidigoi non stunns, ot amlel voenmnr.
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but listen to what the Apostle St. John says: ¢ Open your
eyes, open your hearts.”  And what dost thou desire, what have
we to look at? Understand, if you can, the length to which
the Jove of (od has gone, who has made us, not merely in name
and likeness, but in deed and in reality, children of God.
** Behold what manner of charity the Father hath bestowed
on us, that we should be called and should be the sons of God.”
If IIe had merely allowed us to take that name and title,
it wonld have been a far greater honor than we merit; if He
had said, simply, I will allow vou to call Me your Father,
although 1 really am not your [ather; just as le allowed the
Blessed Virgin to say of Joseph: **Thy father and [ have
been sceking thee in sorrow;”? even then, this apparent pa-
ternity would have been a great honor for us, but He is not con-
tent with this. Our heavenly Father wills, not only that we
should be called His children, but that we should beso in reality.

~Dear brothers and sisters, consider well what this means; we are

sons and daughters of God.? > When e shall appear, we shall
be like to Him.”*

Oh. Christians! what nobility, what honor for us! Iave we
ever thought ol it as we ought?  What ¢lory and happiness it is
for the children of the world to be the friends and favorites of
an carthly sovereign?  How proud they are if they can show, in
their genealogies oreseutcheons, the names of illustrious warriors,
cardinalz, bishops or statesmen, and sayv: Look, these people be-
longed to our family.  When Christ suid to the Pharisees that
He was not of this world, as they were, they immediately appeal-
ed to the antiquity of their race, descended from Abraham: ** We
are of the seed of Abraham;™ ¢ Abraham is our father.” ?
Whence comes the dignity and nobility of families in our own
days? s it not from their ancestors who, in former times, made
their names illustrious, either by valor in war, or by skill in
statesmanship. or by other praiseworthy actions, and who were
therefore raised to high dignities by kings and emperors? And
on this account, all their descendants are separated from the
common people and held in greater honor.  Yet, if we consider
the matter seriously. Liow can it be to my praise or honor, that
some of my ancestors, whose bodies are now crumbling into dust,
were great. or skillful, or virtuous people, or were celebrated in

! Videte qualem charitatem dedit nobis Pater. ut flii Def pominenr et simus.
2 Pater tuus et ezo dolentes qugerebamus de. 3 Charissimi, nune Qlii Dei sumus.—I. John iii. 2.

4 Cum apparuerit, similes ei erfisus.
5 Remen Abrlie stonms. Pater noster Abraham est.—Joh, viif. 2229,
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their day, 1f I have inherited none of their virtues or illustrious
deeds?  And yet, such things are looked upon as a great honor
and glory. Ilow great are we not, then, oh, Christians! in deed
and in reality? Tow muech more reason have we not to boast and
be proud of that nobility which the oly (thost impressed upon us
in Baptism; for we are raised above the angels and assumed to a
share of the divine nature (as St. Thomas Aquinas says of sauctify-
ing grace) and we become children of the Almighty God. So
that we can boast with greater reason and more truth than the
Jews did formerly.  We are born of God, our father 158 God,"' the
King of Heaven; we can cry out, as St. Panl says, with the
createst confidence, Oh, my God! thouwart my Father!® Can we
imagine anything more glorious? Does not that mean, accord-
ing to St. Cyrillus, that we have attained the highest degree of
nobility, sinee we are reckoned among the children of God??

St. Augustine, explaining with his usual cloquence the words
of St. John, ¢ Dearly beloved, we are now children of God,”
makes a beautiful reflection thereon. Suppose, he says, that a
wan undertakes along journey and on that journey he is burdened
with all sorts of trouble and labor, sickness and misery, and is also
voor and needy. and knows nothing of his nobte birthand descent;
sonme one meets him and says tohim: Sir, do you not know who you
are? You are the son of a great nobleman; vour father, whois very
rich, has ordered me to tell you this and to conduct you to his
house.  What do you think, asks St. Augustine, would be the
feelings of that man on hearing such unexpeeted news? I he
were not in danger of being deceived, how great would not his
joy be?  Would he not think, ol how happy I'am! I .am the son
of @ rich lord! T should have known that sooner; hitherto 1 have
vot known myself.  This really happened to Don John of Austria.
Ie was brought up in his childhood by an ordinary citizen, whom

The great
happiness
of this
proved by a
simile.

he always looked upon as his father.  When he had grown up,

Philip 11., King of Spain, who alone knew the secret, was out
hunting one day. with his courtiers. in a forest, where he met
the citizen and his son.  As soon as the king saw the latter, he
leaped from his horse and embraced the young man, to the great
astonishment of all present, and to the still greater astonishment
of Jolin himself. who, looking upoen himself as only a poor hoy,
did not know what to think of the affair. The king took him
I Pater noster est Deus, 2 Clamamus, Abba. Pater.

3 Fostiginm nobilitatls est, inter filios Del computari.
4 Charissimi, nune filii Del sumus.
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respectfully by the hand, and said, <“ Away with these rags (for
the boy was poorly clad), they are not fitting to your dignity.
John, you are the son of the great emperor Charles, and I am
your brother.” Think, my dear brethren, how the young man
must have felt, how he must have been overwhelmed with joy; for
he was bronght with great pomp and magnificence. alongside the
king, his brother. to the city and to the royal palace, where he
theneceforth received every sign of honor and respect. as the son
of such a great father.

Ah, Christians | what a happiness and canse of joy it is for
ux to be in the state of grace ! Come, says Jesug Christ to each
one of us, open thy heart, raise thy mind above the filth of earth to
Heaven. Why art thou troubled on the journeyv of life ! Tast
thou hitherto known who thou art ? Rejoice, for thou art a son,
a danghter of a great King : a kingdom is prepared for thee
which has neither limit nor end. Come, thon art a child of
God, and I am thy brother ! Ilear. ye poor eitizens and workmen,
ve lowly servants and handmaidens, yve toiling peasants ; the
world gives yon seornful names, and looksupon you as a wretched
people, as the senm of the earth : but the great God calls you Iis
children ; Jesus Christ, the only Son of God. calls you 1is
brothers and sisters. Do you but serve your Ieavenly Father
truly, be careful not to lose the grace of the Iloly Ghost by
mortal sin, and your nobility and dignity will far excel thay
of all the heathen kings and emperors of the world. Principal-
ities, kingdoms, empires, no matter how glorions and magnifi-
cent they may be, are as nothing compared to the title of ehild
of God." Dear brothers and sisters, exult and rejoice ; we arc
childven of God. And when we consider this, can we contain
ourselves for wonder and spiritnal joy !

St. Margaret of Cortona, as she once knelt before the erueifis
in meditation on the bitter sufferings of Christ, heard Hin,
speaking these words to her : ““ What dost thow want, my poor
little one? ”* Whereupon sheanswered: * I want nothing but Thy-
self, oh, Lord Jesus ! And on another occasion, as she was think-
ing of the immense love and goodness of God to us mortals, she
took courage and spoke thus confidently to her Saviour: * Thon
hast lately called me a poor little one, and I am so in reality ; for
every good thing [ have in soul and body is an alms, which I have
received from Thee ; but. my dear Lord,. when shall T have the
consolation of hearing Thee call me Thy child? ™ And then she got

I Charissimi, nune 01ii Dei sumis. 2 Qnid vis panperenla ?
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this answer, by an inward inspiration : ** When thou hast cleansed
thy soul from all stain by a general confession.” For some
days Margaret redoubled her penances. She repented of and
eonfessed all the sins and the smallest faults of her life with the
greatest sorrow, wherenpon she heard after holy Communion the
sweet and long desired words : < My danghter.”™ Atthese words
she fell into an ecstacy of surpassing joy, and having, as it were,
come to life again, after a long time, she eried ont aloud. ** Oh,
infinite sweetness of God ™ Oh, happyv word—DMy daughter ! So
hasthe great God called me. Is it possible that T can still live, and
that my soul has not left the body at hearing such sweet words !
My daughter ! So has Jesus said to me:  What else is there that
I can wish for, or desire upon ecarth?

My dear Christian brethren, would not each one of us rejoice
also, if we now heard the same words from the lips of Christ @ my
child, my son, my daughter ? But it is not necessary that Ile
should speak to us so clearly, if we only have a conscience
free from sin and are in the state of grace. our own conscience
will say the same words to us as St. Paul writes : = F'or the Spirit
Himself giveth testimony to our spirit that we are the sons of
God.”® ¢ But if sons, then heirs also, heirs indeed of God,
joint heirs with Christ,” and that is the only thing that a
Chiristian should boast and he proud of.  ** We glory in the hope
of children of God,”* whether we are of high or lowly birth,
rich or poor, honored or despized by the world, matters nothing
and is not worth troubling ourselves about : for temporal pros-
perity eannot cause us real jov, nor can temporal misfortune canse
us real misery ; we glory in the hope of children of God.  Our
highest honor and greatest happiness, our ouly joy and boast
consists in this, that we are children of God.  Yes, says St. Cyp-
rian, ‘“ Nothing earthly will ever appear precious, nothing won-
derful, to him who says to himself with a lively faith, I am a
child of God.”® This dignity and nobility surpasses everything.

But, alas ! amongst all the titles of honor and prosperity that
are in nse amongst men, there is not one less thonght of than
that of child of God. With what courage. energy, and fren-
zy are not all the others songht after *  We ruin ourselves
with law-suits to gain possession of a handful of earth: whole

Filia mea ! 2 0 infinita dulcedo Dei !

Ipse enim Spiritus testimonium reddit spiritui nostro, quod sumus fitii Dei.—Rom. viti.l6.
Si autem fillf et haeredes, haeredes Dei, cohweredes autemy Christi.

Gloriamus in spe filiorum Def.

Nunquara humana opera mirabitur, quisquis e cogpoverit filium Dei.
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families dispute about the difference between mine and thine ;
there is any amount of quarrelling and contention about some ri-
diculons question of precedence, or rank, as if everything depend-
ed npon it ; nay, even these disputes are brought into the very
churches; it is a grievoussin against the laws and regulations of the
world if one man does not give another his proper titles; if he
does not make a sufficiently profound bow to a lady. But the title
of child of Gtod is willingly given up to any one who thinks it an
honorable one. The grace of the loly Ghost, the divine adoption
of ns as children, which nothing on earth can equal, is looked
upon agof no value : the majority donot think of it, nay, they do not
even know what it means, norhave they any idea of the dignity to
which it raises them. St. Paul, meeting some disciples of St.
John on the way to Ephesus, asked them : *“ Have you received
the Ifoly Ghost?”™ Do you believe in llim ? No, they answered,
- we have not so muchas heard whether there be a Holy Ghost.”” -
My dear brethren. must T ask the same question to-day ? Iave
vou received the Holy Ghost 7 Do you fully understand this
truth. that sanctifying grace makes you children of God and
brethren of Jesus Christ 2 [ fear that you would have to answer :
We have not heard whether there be a Holy Ghost. We know
nothing about it. it is too high for our understanding, we have
hardly heard anything of it.  Oh! the blindness and ignorance
of men ! that they should be so ignorant and so inexperienced in
the things of faith, which concern their greatest honor and hap-
piness | vou know well where your birth-place is, you know where
vour room, your cellar, your bed is, and you do not know what
vou are, nor to what the merey of God has raised you.

| must again repeat to yon, my dear brothers and sisters, we
are iow  children of God.? Understand this truth clearly, and
keep a firm hold of it let it never slip from your memory, as
Tong »s we are in the state of grace, we are children of God. An
infallible faith assures me of this, so that parents may say, I must
not look upon my children as mine, but as God’s, and I must
carefully bring them up for the end and object with which their
Heavenly Father has intrusted them to me; that is, to the praise
and love of God. T must be very careful not to lead them to evil
by word, orwork. or example. I must keep a watchful eye upon all
their actions and omissions, instruct them in good, chastise them,
ax a parent should, when tl},vvnpumt a fault, so that they may

1 8} Spiritum Sanctim accepistis. #izc xix. 2.
2 Qed neque, si Spiritis Saneiis est; ltthvmms‘ },’ "% Charissimi, nunc fillii Dei sumus,
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not become vain children of the world, or be led away from the
path of the children of God, and be delivered over to the devil
as his prey, through my fault. We are children of God. There-
fore, the rich and noble may say, I must not look contemptuously
on any one, no matter how poor or lowly he may be, not even on
my own servant or handmaid, but I must consider all as children
of God. T am a child of God, each one may think for himself,
and therefore I must act as becomes my high dignity, and behave
as a child of God ought. 1 am a child of God, so that 1 must
not live as the vain children of the world, according to the false
maxims and usages of the wicked world, but according to the
law of the children of God, according to the cternal and funda-
mental truths that Christ, our eldest brother, has left us in his
Gospel. [ am a child of God, therefore I must and will show all
honor and love and childlike obedience, as a well-reared child
ought, to my Heavenly IFather, under all circumstances and in all
places. I am a child of God,so that I have no evil to fear but
sin. In all dangers and necessities of sonl and body I will fly to
my Heavenly Father with child-like confidence, for He knows
all my wants; Ile knows how to help me, and He will help
me as e has promised. Into His paternal bosom and all-wise
providence do I cast myself and all that belongs to me, with full
resignation of my will to His, for I am certain that whatever hap-
pens to me will be for the best. [ am a child of God, so
that it does not matter much if I have many crosses and
troubles to bear here on earth, for I am mnot yet where I
ought to be. I sojourn in misery, in a valley of tears; my
true conntryis Heaven. I must comfort myself with the hope of
the children of God, that the present short and insignificant suf-
fering will be changed into everlasting joy. My thoughts, desires,
and sighs shall be directed principally to Heaven: < Our Iather
who artin Heaven, Thy kingdom come.”* T am a child of God
aslong as I am in the sanctifying grace of the Iloly Ghost, there-
fore I will fly all occasions of evil with the greatest care, I will
watch over my senses, that I may neverlose this grace by a delib-
erate mortal sin, nor be cast ont of the number of the children of
God. If I have sinned, then I will not defer my repentance a
single hour, but, by a true sorrow and confession, will free my
soul from the unhappy state of sin, and will thus be restored to
the number of the children of God. I am a child of God by the
sanctifying grace of the Holy Ghost, therefore I must spend the

' Pater noster qui est in ccells, adveniat regnum tuum.
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brecious time that my heavenly Father has given me in this life,
I inereasing that grace every moment, not in idleness, nor long
sleeping, norinplaysand amusements, nor in gaming and dancing.
I must not forget the good intention in all my acts, and must
often renew it before all my works, so that sanctifying grace may
increase more and more in my soul, and that, consequently, thic
eternal glory that I shall enjoy in my heavenly country may also
be greater, until the day when God calls me out of this vale of
tears, and I am placed among the number of His eleet children in
Heaven, to rejoice eternally with Him as my Father, Jesus Christ
as my Brother, and with the [Toly Ghost, too, by whose grace T
am now raised to that twofold dignity. Amen.
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FOURTH SERMON.
ON THE LIFE BECOMING THE CHILDREN OF GOD.
Subject.

1. By the grace of the Ioly Ghost received in Baptism, we
are children of God and brothers and sisters of Jesus Christ; we
must therefore live as becomes children and brethren of God.
2. We are children of God, brothers and sisters of Christ; what a
shame for us if we live as children and relations of the devil!
—PLreached on Trinily Sunday.

Text.

Baptizantes eos in nomine Patris, et Filii, et Spiritus Sancti.
—Matth, xxviii. 19.

“Baptizing them in the name of the Father, and of the Son,
and of the Holy Ghost.”

Introduction.

All ' we who are Christians have received this happiness, in pref-
erence to so many millions of heathens, that we are baptized in
the name of the Father, and of the Son, and of the Holy Ghost.
But all Christians do not acknowledge and profess the greatness
of the happiness that falls to their lot in Baptism. I will say
ﬁo\thing of the wretched condition from which we are therehv
freed; T will speak only of the high dignity to which we have been
raised. We have reeeived a portion of the infinite nature of God,
we are in close communion and relationship with the Most
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Blessed Trinity: relationship with God the Father, whose chil-
dren we are; with God the Son, whose brothers and sisters we are;
with God the Holy (host, by whose grace we are raised to this
twofold dignity. Realize, if you can, my dear brethren, the
oreat dignity of this position; children of God, brothers and sisters
of Jesus Christ!  What an honor and glory for us poor mortals, as
! explained in last Sunday’s sermon.  From that sermon we shali
now draw the conclusion.

Plan of Discourse.

1. Bythegraceof the Holy Ghosi received in Baptism we are chil-
dren of God and brothers and sisters of Jesus Christ, therefore we
nust live as becomes children and brethren of God. This shall
form the Lst part. 2. Children of God, brothers and sisters of
Christ, what a shame it would be for us to live as clildren and
celations of the devil! This shall form the 2d part,

Deliver us from this shame, and make us partakers of the
Lonor opposed to it, O Most Blessed Trinity, Father, Son, and
Holy Ghost ! This we ask of Thee, through the merits of our
Mother Mary and our holy angels guardian.

First Part.

3|

*“ Honors change manners’™ is a common proverb. Experi-
cnce proves it true.  If & man of lowly descent is raised to an in-
fluential or lncrative position, or is invested with a high dignity,
cither through good luck, or through his own diligence and in-
Justry, or by some great man’s favor, then the whole man nnder-
goes a change. If any one who had known him in his tormer
humble state were to sce him now, he would wonder whether
it was really the same person ne beheld, ora complete stranger ;
=0 great is the change in his outward manner and behavior, in his
clothing, his gait, his speech ; for he talks now in a manner suited
to his dignity. If it were not so with him, if he remained, as
before, lowly, awkward, and simple in his manners, then every one
would certainly think that the office or dignity was thrown away
on him : a wooden image might as well be ennobled. Even a
poor student, who represents the person of a king or a courtier
im a play, must and does put on a different demeanor to that
usual to him when he goes to school ; during the short time he
appears on the stage, 1t zeems to him that he really is something

' 1lonores mutant mores.
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great, and he assumes the proud manner and dignified bearing
suited to so lofty a personage.
Theoldhea-  And this is the reason why, in former times, amongst the
:::"’:h‘:;’ heathens, brave heroes either proclaimed themselves to be gods,
heroes, that T were deified by the people.  'T'his did not always happen through
l‘:i“’m:t’“b”:’ vanity and empty ambition, nor because the people wished ta
have as flatter them ; it was rather a clever invention of these men, the
Fods, object of which was, in making such heroes believe that they
were descended from the gods, to induce them to behave in a
manner worthy of their divine descent and to do great things for
the welfare of their country. Therefore Varro, quoted by St.
Angustine, writes: <“ It is useful for states that brave men should
think they are descended from the gods.”' For, thus they
will be forced to live, not as ordinary men, but as gods. Cains
Valerius was one of the most vicious and desperate men amongst,
the ancient Romans ; he lived a thoroughly sensual life, like a
brute animal. Publius Lucinius, in order to induce him to amend
his ways, formed a wise plan, and made Valerius a high priest of
Jupiter, which was one of the greatest dignities of the time.
It is wonderful how a man changes wlhen he is raised to an hon-
orable position ! This dignity made such an impression on Val-
erius that he became another man. IMe felt ashamed whenever he
thought of his former vicious life, and, as he could before find
no one to equal him in vice, so he now was unsurpassed in virtue
and honorable conduct. ¢ As he before gave an example of sen-
sual indulgence,” writes Valerius Maximus, < so he afterwards be-
camea pattern of modesty and virtue.”? This change was effect-
ed in him by the light of reason alone, assisted by the consideration
of the dignity to which he had been raised ; so that he saw him-
self obliged so to live in the sight of honorable men as becam:
the position he oceupied.
Christians Ab, Christians! to what are we raised when we are baptized in
ateeondren the name of the Most oly Trinity? Do we think and believ::
they must What a high dignity is thereby conferred on us? It is an article
1veas such. of faith; we are children of God,® and brethren of Jesus Christ.
We are admitted to a participation of the Divine Nature; do we
then acknowledge that this dignity far surpasses all others in the
world, no matter how great they may be? Donbtless we acknow]-
edge that.  Now, if a worldly dignity requires that we should

! Utile esset civitatibus, ut 55 viri fortes ex Diis genitos esse credant.

% Quantum prius luxuriae fnit exemplum, tantum postea modestize et sanctitatis $peeIme:
evasit.

3 Nune filii Def sumis !
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live and behave in a proper manner, how are we to live and be-
have, what sort of alife must we lead as children of God Almighty?
Oh, Christiau, “*ask of thy condition,™ says St. Maximus;
«see how great thou art and =ee what thou owest.”™ We are
children of God. Well conld St. John Chrysostom say: < We
opught to be better than the angels and purer than the archangels,
since we surpass them all in honor and dignity.™  What
would it help us, he asks further on. to be children of God. if onr
lives were not conformable to onr dignity? - Although you have
an illustrions Father, yet that will not be any honor or glory for
you unless you imitate Him in yvour life.™ = If vou are chil-
dren of Abraham,” said Christ to the Pharisees, when they were
boasting of Abraham their father. *¢ do the works of  Abraham,™
and do not be satisfied with mere words.  Ile says the same to
us: < Tf you are children of God. do the works of God ™ Tive
as becomes children of God : let it appear in your manners and
behavior that you are children of God.

And, my dear brethren, what sort of a life must that be?  See
how the children of the vain world act.  They consider that life
to be suitable and becoming for them which they see and admire
in others of a similar condition to themselves, so that we can sce
how one secks to imitate the other in everything. It isthe fashion.
it is the enstom. others of my station do the same. they are
clothed in sieh a manner, they send their danghters to foreign
countries. they have so many servants, they sleep o long in the
morning, they keep such a table, they behave so and so in their
visits and conversations. in society and assemblies, &e. Tam as
much as they and T must do what they do. Equality must be kept
up, let it cost what it will: there is no nse in trying to persuade them
of anything else. Sce. that is what it means to live properly and
according to oue’s station, in the ideas of the children of the
world. ** Children of thisworld.™ as they are called by Christ.
Best < leave them to themselves.™

Christians! we are children of God by the grace of Baptism. in
which we renounced the world and its vain works; we must
live, then, differently from the world. if we wish to live ac-

1 Interroga statum tuum. ¢ Respice. quantum valeas, et perpende quantum deheas.
3 Angelis oportet esse meliores et Archangelis wajores, ut qui iis omnibus sumns honore
prepositi.

4 Etiams! celebrem habeas parentem, ne putes tibi illnd ad salntem sufficere, aut ad bon-
orem et glorfam. nisi et moribas il cognatus sis.

5 qj filif Abrah@ estix. opera Abrahwe facite.—John vit, 39, 6 i filil Def estis, opera Dei
facite.

T ORIl hnjns seculi. * Kinite illos.
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cording to our high position and descent.  We must see, too,
how others of the same station live.  Now God is our Father,
Christ is our eldest brother, by im we are adopted children of
(iod; consequently, from Him we must learn the manners,customs,
and usages of our lives. St. Gregory Nyssenus says, ““ We must
carcfully examine the attributes of our heavenly Father, that we
may reproduce them in ourselves as far as possible, and so be
legitimate children of God." St. Peter Chrysologas says, “ Let
us live according to our descent, not for the world, but for heaven,
which is onr inheritance, and let ns show forth the likeness of
our Father in ourselves.” 'This is the warning of the Son of
God ITimself: ** Be ye therefore perfect, in sanctity of life, as your
heavenly Father is perfect.”

3ut how? you will say, as Philip said: ¢ Lord, show us the
Father.™  We have never scen Him, we know not what He is
like. How, then, can we be like to Ilim? Hear the answer that
was given to Philip and to us: ** 1fe who sees Me, sees also my
Father.™ In Me you have the image of my heavenly Father
and yours. From Me you shall take pattern and example, as to
how vou are to Jive and to behave according to your high dignity
as children of God.  ** Learn of Me.” What? 'To be meek
and humble of heart. to be temperate and amiable with all who
contradict you, to be mereiful and patient. e who will come
after Me, must deny himself, take up his cross daily, and follow
Me.  Love your enemies, do good to those that hate you, pray
for those who perseente and calumniate you, as I have done.
"Then you will be really children of your Father who is in Heav-
en.” Sce, my dear brethren, how much is said in a few words.
The Jife and conduct proper for the children of God is the imi-
tation of the life of Christ.

But. alas! how few Christians there are who really practise
those virtues! With what reason has not Christ Himself com-
plained: ** The ehildren of this world are wiser in their genera-
tion than the children of light.”® They are much more ener-
getic and diligent in adapting and suiting themselves to the
world and to their equals among the children of the world, than
the others in harmonizing their lives with that of the Son of God,

! Exacte convenit inspicere Genitoris nostrl proprietatis, ut ad similitudinem Patris
nosmet formantes, legitimi fllii flamus Dei.

* Respondeamus generi, vivamos ccelo, Patrem similitudine referamus.

3 Estote ergo perfecti, sicut Pater vester coelestis perfectus est.

4 Domine os ende nobis Patrem. 5 Qui videt me, videt et Patrem meum.

8 Discite 1 me 7 Ut sitis flli Patrds estis, qui in ecells est.

R Riii hajs seenll prudentiores fliis Weis in generatione sua sunt.—-Luke xvi. &
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and with the lives of those holy children of God who imitated
Him. IHow is it with us, my dear brethren? How are your
lives and mine regulated? < All you who are baptized, have put
on Christ as a garment.” ' When Joseph’s brothers had dipped
his coat in the blood of a kid, they showed it to their father
Jacob, and said, ¢ See whether it be thy son’s coat or not.”
If we were now to appear before our heavenly Father, to give
an account of our lives, and the angels asked : See whether that
man has on the garment of Thy Son or not; dost Thou ac-
knowledge his life to be an imitation of the life of Thy Son? what
sort of an answer would be given? Ah, what little resemblance
there is! How the beautiful robe, that [ gave thee in holy Bap-
tism, is soiled and torn! No, I can see nothing like my Son in
that man, and, therefore, nothing becoming my children. And
how would it be if our heavenly Father were to reproach some
of us, on account of our perverse and vicious lives, as the Son of
(tod formerly reproached the Pharisees: T do not acknowledge
vou as my children. you belong to your father, the devil, 3
whose works you do.  After I had adopted you as my children,
and given you that holy name, not only did you not live according
to your dignity. as becomes my children, but you lived as chil-
dren and slaves of the devil.  What a shame that would be for us,
Christians! For our admonition we shall consider this in the
second part.

Second Part.

In the celebrated city of Athens, a play was once produced, in The snctent

which the person of the god Bacchus was to be represented e
pexks : g ACCHTLS WS pr * consideredit

T'here was 10 one capable of taking the part but a certain slave, ashame for

who belonged to a noble named Nicias. The slave, having ob- 2 ¥ "

i o ) ) represent &
tuined permission from his master, performed the part of Bac- godina
chus so well, and was 8o sleck and well formed, that the whole play-
audience were mightily pleased, and congratulated Nicias on
having such a talented slave.  Nicias. who was present, said with
an earnest countenance: Henceforth I do not wish to keep him as
a slave. and I give him his liberty. The people were very much
sarprised at this apparently strange conduct, for they thought he
would look upon it as an honor and pleasure to possess such a
slave, who could please so well by his acting. Certainly, an-
swered Nicias, it is an honor for me, but it would be a shame for

1 Quicunque baptizati estis, Christum induistis.
% Vide, utrum tunica Alil tui sit, an non ?—Gen. xxxvii. 32. * Vos ex patre diabolo estis.
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him to remain my slave, and therefore 1 give him his liberty;
for it is not right that one who has represented the person of
a god, should serve a man in slavery. 'These are the words
of Plutarch in his history:  Ile stood up, and because he
thought it a shame that the body consecrated by representing
a god should be any longer in slavery, he freed the young
man.”!

And now I ask you, my dear Christian brethren, is there any
comparison between a senseless idol and the true and living God?
between a false and a true divinity? Certainly not, as yon must
acknowledge. I ask yon again, is there any comparison between
a man who represents the person of a false god, by means of a
disguise, for an hour or so, on the stage of a theatre, and one who
has received a real participation of the divine nature, a child of
the Most Iligh God?  Certainly not, you must again acknowledge.
I ask you a third time, can any comparison be made between
the servitnde and slavery in which some poor man serves another
man, in order to earn his bread, and that by which a child of
God, an heir to the kingdom of Ieaven, is held under the yoke of
the devil?  And you must answer, certainlynot.  Now, we are the
image of the true God, we become Ilis children by adoption in
holy Baptism, as our infallible faith teaches ns. If, then, an ig-
norant heathen eould see, by the light of reason alone, that it
was wrong and shameful for a poor man, who represented the
person of an idol only on the stage, to serve another man as his
slave, what reason can ever grapple with the enormity of the
shame, if a child of God becomes a slave to the wieked spirit of
evil?  And yet, all those who consent to a mortal sin are in this
slavery, and with theirown full eonsent and deliberation. As the
Apostlesays, speaking of all sinners: **And they may recover them-
selves from the snares of the devil, by whom they are held captive
at his will.” *  What a shameful dishonoring of one’s self and
one’s own high dignity! The bare idea of the son of a rich man
sinking so low, through his own fault, that he is reduced to feed
swine and to satisfy his hunger with the husks thrown to them
(as the gospel says of the prodigal son), the bare idea of this is
enough to make one shed tears of pity and compassion; what a
pitiful thing, then, is it not, to think that a ehild of the true
God should, by his evil conduet and vicious life, abandon his

1 Surrexit, deoque dicatum corpus servire, nefas se putare inquiens adolescentem manu-

misit.
2 Resipiscant a diaboli laqueis, a quo captivi tenentur ad ipslus voluntatem. - II. Tim ii. 26,
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heavenly Father, lose his eternal inheritance and beeome a slave
to the devil, while his soul is perishing with hunger!

Alas! how many there are who sink to that vile and wretched
state for the sake of a momentary pleasure, a little money or a
worthless gain. Of such as these may the complaint of the Psalmist
with truth be uttered: ¢ When man was in honor he hath not
understood;” ' * he hath lowered himself to the senseless beasts,
and is become like unto them.”* < Their glory they have
changed into the likeness of a calf that eateth hay.”?® So he
speaks of the godless Israelites, who, after having been so wonder-
fully led by God Himself in the desert, and after having
been protected and fed by Him, adored a golden calf as their
zod. Could not the same complaint be made of most Christians?
St. Paul, wishing to give the baptized Ephesians a true idea of
the great grace they had received in Baptism, and to lay down a
rule of life for them to follow quite opposed to that they had
formerly observed, says to them: < You were dead in your sins,
wherein, in time past, you walked according to the course of this
world, according to the princeof the powerof thisair, of the spirit
that now worketh on the children of unbelief, in the desires of
the flesh, by nature children of wrath; youbeing heretofore gentiles
in the flesh, having no hope of the promise, adulterers, thieves,
avaricious, calumniators, idolaters.” Such were you formerly;
but rejoice and thank the divine mercy, for now you are justified
and eleansed from those sins, and are sanctified in Christ Jesus by
the Spirit of God. ¢ You were formerly darkness, but now you
are light in the Lord.”* You were formerly slaves of the dev-
il, now you are children of God. < Fellow-citizens of the saints
and friends of God.”*® But I, my dear brethren, could invert
these words of the Apostle, and say to many Christians: You were
formerly justified and enlivened, and sanctified in holy Baptism,
but now you are dead in sins of all sorts. You were formerly
children of light, but now you are children of anger and darkness,
who walk aceording to the world, the flesh, and the temptations
of the devil. You were formerly children of God, fellow-citizens
of the saints, friends of God, but what are you now? For your
great shame, you are slaves of the devil, adulterers, idolaters,
avaricious, thieves, calumniators, drunkards, blasphemers. I say
adulterers, for St. Paul ealls by that name, not only those who

1 Homv, cum in honore esset, non intellexit.

2 Comparatus est jumentis insiplentibus, et stmills factus est illis.

3 Mutaverunt gloriam suam in similitudinem vituli comedent!s fcenum.

+ Eratisallquando tenebrie ; nune autem lux in Domino. 5 Cives Sanctorum, et domestici Dei.
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give way to the foul desires of the flesh and violate the sanetity of
marriage, but also all sinners who dishonor the grace of Baptism
for the sake of a vain and frivolous creatnre, althongh they were
brothers and members of Jesus Christ. I say idolaters and blas-
phemers, for, according to St. Jerome, *“ We adore as many new
gods as we have sins and vices.”" If anger makes me violate the
law of God, then anger and desire of revenge have become my
god.” If I look at a person with an impure pleasure, lust
has become my god.®* Am I pround? Then pride is my god.
Do Ieat and drink to excess? 'Then my sensual appetites are
my god.* See, I repeat to so many Christians, you have de-
liberately reduced yourselves to this disgraceful condition, you,
who before were children of God.

Like St. John the Apostle, I cry out to all those who are still in
the state of sin and in the slavery of the devil: ‘*Remember, oh, sin-
ner, whence thou art fallen,” think of the honor and dignity
to which thon wast formerly raised, and the shame and disgrace
in which thou art now, and, after having considered thy wretch-
edness, resolve with the prodigal son, ‘“Ilow well off are even
the servants in my father’s house, and I am here among
swine!”* In what an honorable position are the children of
God, who love my heavenly Father, as good children ought, in
whose number I formerly was; can I not return to them again,
if I will? Whydo I still remain among the slaves of the devil?
T will arise at once, I will hesitate no longer; I will arise and re-
turn to my Father,” by a sincere repentance! I will say to
Him, Father, I have sinned against ITeaven and before Thee; I am
not worthy to be called Thy child® Receive me again into Thy
favor, and let me hear, to the great joy of the angels, *“I have
found again my ehild who was lost.”® Yes,sinners, such will really
be the case, if you only return to your heavenly Father with con-
trite hearts.

But for you, my dear brethren, or holy hearers, as I should eall
the just, for youare, as I hope,-children of God in the state of grace,
my conclusion must be in the words of St. Leo: ¢ Oh, Christian,
recognize thy great dignity, and, sinee thou art made partaker
of the divine nature, be careful not to return to thy former vile-

1 Queecunque vitia habemus, tot recentes habemus deos.

2 Jratus sum, ira mihi Deus est. 3 Libido mihi Deus est.

+ Quorum Deus venter est ® Memor esto itague,unde ceeidetis,et prima opera fac. ~Apoe-. 4.5.
¢ Quanti mercenarii in domo patris mei sunt, ete. 7 Surgam., et ibo ad patrem.

# Dicam, Pater peccavi: jam non sum dignus vocari filius tuus.

? Filius meus perierat, et inventus est.
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ness by an unworthy life.”  Such was the warning of the
elder Tobias to the friend who was ridiculing his piety: ** Speak
not so, for we are children of saints.”®  Such should also be
the daily teaching and warning of parents to their children, of
masters and mistresses to their domestics, and of cach individual
to himsel: Do not speak so foolishly, leave off swearing and
cursing; away with quarrels, abusive language, back-biting, lies,
and impure conversation; for we are children of God, who
must speak an angelic, a divine language. Away with impure
imaginations and desires, with thoughts of vengeance, or despair,
or pusillanimity. For we are children of God, whose hearts
must be always in Ileaven, with their Father, in childlike con-
fidence and uniformity with s holy will. Let nothing of the
pride, impurity, injustice, or drunkenness of the world be seen
in your conduct, and, to say all in a word, avoid everything that
has the least appearance of sin; for weare children of God, who
must lead a holy life. In nearly the same way King Menedemus
tried to inculeate good manners on hisson. When the son was once
invited to a feast, and asked leave of his father to go, ** Go,” said
the father, **but remember thou art the son of a king.™ lle
meant by these wordg, do not forget who thou art, always behave
in 2 manner becoming the son of a king. ~ Ah, Christians! do not
forget who you are. Wherever you be, whether you stand or walk,
in whatever you do, remember, you are the son of a King;
let each of you remember and think to himself, T am a ¢hild of
God. If you arc alone in your own house: remember, think, I
am a child of God, my Father sees me, although no one else does.
If you are in company; remember, think, T am a child of God,
and behave in such a manner, that every one may see, from your
conduct and conversation, from your temperance and modesty,
that you are a child of God. As often as the devil with his
temptations, the flesh with its unbridled desires, or other men
with their evil example, tempt you to sin, forget not what you are.
Remember, think, I am a child of God ; T will do mnothing
against God, my heavenly Father, nor against the high dignity I
possess as Ilis child. In prosperity, when everything goes on
according to your desire, say, I ama child of God;' 1 value
that more than everything else. In adversity, when the sensitive-
ness of nature prompts to impatience, remember, think, I am

1 Agnosce, O Christiane dignitatem tuam et divinge consors factus naturse noli in vet
erem vilitatem degeneri conversatione redire.

2 Nolite itaque loqni, quoniam filif sanctorum sumus.—Tob, il. 17-18.
5 Qed memento, recis filius es. 4 Dei fllius sum.
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a child of God: God is my Father and He will take care of me.
It is the will of God, my heavenly Father, that things should be
with me now as they are. My inheritance is the kingdom of
Heaven; it is there I expect my happiness and unending joy.
And that the remembrance of this may be always before you, use
these words, for a time, as an aspiration: 1 am a child of
God;' I love Thee, my heavenly Father. By this means our
thoughts, words, and actions shall be such as are becoming
Christians, and we shall insure to ourselves the reward of which
St. Paul speaks. If we are children of God and live as such, then
we are also heirs of God.” and joint heirs with Christ, our
eldest brother, and with the elect children of God, we shall one
day possess eternal happiness, in our heavenly Fatherland, with
God the FFather, God the Son, and God the Holy Ghost. Amen,

FIFTI SERMON.

ON THE DIGNITY AND OBLIGATION OF MEN WHO HAVE
ANGELS AS THEIR GUARDIANS,

Subject.

Every man has an angel to guard him. 1. How God loves and
values man! 2. What great reverence and gratitude each one
owes his angel guardian '—Preached on the Feast of the Holy
Angels Guardian,

Text.

Angeli eorum in celis semper vident faciem Patris mer.—Matth.
xviil. 10.
““Their angels in llecaven always see the face of my Father who
is in Heaven.”
Introduction.

1 have read an unusual text for you to-day, my dear brethremn,
because the Catholic Church celebrates a peculiar feast to-day,
to which the usual Sunday’s Mass and office must give way,
namely, the Feast on which we thank and honor our holy
angels guardian. I owe these angels far too much ever to for-
get them, or to pass by their feast-day in silence. When I consider,
on the one hand, what sort of creatures angels are, and on the
other what sort we men are, and that each one of us has his own

1 Dei filius sum TSIfME. ... et haeredes.
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angel guardian, good God! Isay with astonishment, how is it
that Thou so lovest man? Holy angels! what do we not owe
you? Such is the matter of to-day’ssermon, or rather meditation.

: Plan of Discourse.
 Buery man has an angel to guard him : the leading idea.  How
tod loves and values man ! the first consideration and first point.
What great reverence and yratitude each one owes his angel guard-
Jun : second consideration and point.

The object is to awaken in us a constant devotion and love
of God and of the holy angels. All ye heavenly spirits, and you
in particular, Queen of Angels! I have hitherto experienced
nndoubted benefits from your assistance; therefore, on this
day, which is one of special honor for you. I do not doubt that
vou will help and assist me, so I begin with great confidence.

First Part.

Al princes, counts, and nobles, of whatever degree they may be,
qive to their children, especially when they travel in foreign lands.
an intelligent, prudent, pious and well-mannered tutor, whose
otfice it is to accompany the young nobles at all times, and in all
places, to direct them, to instruct them in good manners, to teach
them according to their high position, to protect them from heing
led astray, and, when necessary, to punish and reprove them.
T'o that end, they give the tutor full power and paternal authority
over their children, and the latter must obey them as their own
father. The tutors, on their side, must also freque:.tly inform
the parents, by writing, how their children are getting on, for it
is of great importance to a noble family that its children should
be brought up and behave in a becoming manner. Now the
tutor need never be of nobler birth than the children. Sometimes
we see rich counts who are entrusted with the care of the sons of
kings or emperors, and nobles who become tutors to princes; but
who ever heard of a count or a prince, not to say aking, undertaking
the office of tutor to the son of an ordinary nobleman? The higher
in rank will never undertake this duty for one who is lower; for a
tutor generally receivesa yearly salary for looking after his pupil,
and he may also look forward to some otherreward to induce him
to use all possible diligence and care in the fulfilment of his duty.

You sce already, my dear brethren, what is the meaning of this
simile: we are all children of one Father, to whom all of us, who
have the gift of faith, ery out every day, < Our Father, who art
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in Heaven.” But as long as we are on this earth, we are n

a foreign land, we are sent as travelling strangers into this vale
of tears, as St. Panl writes to the Corinthians: * My dear brethren,
we have to know, that while we are in the body, we are absent
from the Lord.”® Oh, my God! who can count, oreven im-
agine all the dangers and snares that threaten both soul and body,
to which we are daily, hourly and at every moment exposed in
this strange land? We are surrounded by visible and invisible
enemies who are plotting our eternal ruin. The greater number
of people, in spite of the helps they so frequently receive, allow
themselves to be led astray, and are ruined eternally. What
would become of us if we were abandoned to our own weakness,
without any helper, guardian, or leader to take care of us?

Therefore, our heavenly Father takes care of His own, and
looks after His children in a foreign land with a more than
fatherly care; for. in the first place, we are all hound to look after
cach other, according to the Wise Man: “* And he gave to every
one of them commandment concerning his neighbor.”® By
virtue of this commandment, every one is bound to help his
neighbor to good and to the salvation of his soul, however and when-
ever he can.  In the second place, IIe has so divided the world,
and arranged it in order, that each kingdom, province, and district
has its king, its prince, its lord, every town and community
has its superiors, by whom it is guarded and governed in its
temporal interests, as well as bishops, parish-priests, and clergy
to instrnet it in spiritual things and to lead it to Heaven. Fur-
ther, every houschold has the father or mother of the family as
its superior and head, to look after the spiritnal and temporal in-
terests of the family with parental care, according to the warning
of the Apostle “Forthey watch as being to render an account for
your souls.” (Take notice of this, parents and fathers of
families!) And is not this enough, oh, my good God, for Thy
bountiful Providence to do for men? especially, since, in addi-
tion, Thon Thyself art always present to help and protect them
with Thy continual, unceasing care®

No, my dear brethren, we have a great King as our Father, and
we have the happiness <“to be called and to be children of
God.™  All this is not enough for His glory and wealth, and

! Pater noster qui est in coelis!

2 Scientes, quoniam dum sumus in corpore, peregrinamur a Domino. —II. Cor. v. 6.

3 Mandavit illis unicuigue de proximo suo.—Ecel. xvii. 12.

# Ipsi enim pervigilant tangquan rationem pro animabus vestris reddituri.— Heb. xiii. [7.
& Ut ilii Do’ nominemur ¢t simus.—TI. John fii. 1.
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for the love and esteem that He has for Iis children.  Besides all
this, e has given to every one, no matter who it may be, even
to the poorest beggar, and to the most wicked sinner, a special
tutor and guardian for his jowrney, who is invisible to mortal
eyes and is never absent from the object of his care. And what
kindof a tutorisit? Oh, man! < Ile has given 1Tis angels charge
over thee, that they should gnard thee in all thy ways.™ llere
I could wish to have a more than angelic intelligence, in order
to understand properly the nature of these heavenly spirits, and
to represent it to your minds. But, since no eye can see, Bo car
hear, no finger touch them, we cannot represent them to our
1magination, and so I must keep silent on this head, lest I should,
like the angel that St. Augustine saw, endeavor to pour a fathom-
less ocean into a little hole with a spoon; a folly I should certainly
be guilty of, if I attempted to describe, with my own unassisted
reason, the excellence of the angels.

Holy Fathers and Doctors of the Church, you whose minds
were so especially enlightened by God, to whom Ie revealed su-
pernatural things and hidden mysteries, lend me your words
and your testimonies, that we may form some idea of the greatness
of those heavenly princes, the angels. All acknowledge, with
St. Thomas of Aquin, that the lowest and least among the angels
surpasses, in nature and excellence, the most perfect of mortals,
as much ag the brilliant light of the sun excecds that of the stars.
They are called the first-born of God, the first invention of the
Divine Wisdom, the first masterpiece of active Omnipotence, the
first fruits and flowers of nature; so speaks St. Angustine.  Alas!
what are we men in comparison with these heavenly hosts?  Poor
eripples composed of flesh, skin, and bone; while they are pure
spirits, not subject to decay and death. Our origin isthe clime of
the earth, theirs, the beautiful ITeaven; we are born in ignorance
and weakness, they are created full of wisdom and strength; we
are in misery, they in happiness; we in danger, they in security,
for they really enjoy the beatific vision of our heavenly TI'a-
ther, * 1If itis true, as St. Thomas teaches, that the number of
the angels surpasses that of all other created things, in which
teaching St. Gregory agrees, we may ask with the Prophet Job,
“Ts there any numbering of his soldiers ?”* The stars in the
heavens, the different animals on earth, the plants, the leaves on

1 Angelis suis mandavit de te, ut custodiant te in omuibus viis tuis.—Ps. xc. 11

2 Semper vident faciem Patris mei, qui in ceelis est.
$ Numquid est numerus mi itum ejus ? —Job xxv. 3.
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the trees, the fish in the sea, what a vast number they make, and
yet, if they were all taken tfogether, they would not equal the
number of the angels.  And further, if it is true, according to the
opinion of the same Angelic Doctor, that not one of the angels re-
sembles another in excellence, but that one is more beautiful,
wise, and powerful than the other, then, I must think, since the
lowest of the angels possesses such great excellence, who can un-
derstand the glory and greatness of the higher choirs, since one
surpasses the other in excellence? Do you wish to know some-
thing of the natural strength and power of the angels? TRead the
19th Chapter of the 4th Book of Kings, and you will see that a
single angel slew, in one night, 185,000 Assyrian soldiers ; one
angel, even the least powerful, says the learned Suarez, has
strength enough to oppose all the powers of hell.' One angel,
says Cardinal Aigidius, would be enough to protect the whole
world. The Iloly Ghost calls them in the canticles, ““the choirs
of armies.” And therefore the Church sings, “with all the
soldiers of the heavenly host.™

St. Bridget, in her Revelations, speaks of the great beauty
ol the angels ; if you only could catch one glimpse, she says, of
the beanty of an angel, your body would fall asunder with joy
and wonder, like a worm-eaten vessel.  St. John the Apostle, that
eagle who saw so much of the Godhead that the whole heavens
and the Divine Nature were shown to him, yet, when he once
saw an angel, was so enraptured with his beanty, that he fell down
on hisknees to adore him as God,as he himself says: ““ I fell downat
hisfeet, to adore him.”*  What is the reason that, in the Book of
(ienesis, which gives such a particular account of all that God cre-
ated oneach day, there isnotasingle word about the creation of the
angels, although they are the most excellent amongst all ereatures,
as far as their nature is concerned ? Theodoret answers this
question, which he puts to himself, as follows : It would not have
been good for the people of the Old Law to have known anything
abont the angels, for, they were so addicted to idolatry, even to the
extent of worshipping a calf as their god, that they would cer-
tainly have adored the angels, had they known anything of their
invisible, noble, and glorious nature.®

The Prophet Daniel can give us some idea of the glory
and majesty of the angels, for he saw one, whose clothing

! Ita ut minimus angelus custos possit potentize totius inferni resistere.
2 Choros castrorum. 3 Cum o:nni militia ccelestis exercitus.

4 Cecidi ante pedes ejus, ut adorarem eum. -Apoe. xix. 10.

% Quid non perpetrassent invisibilis nature notitiam asse uti.
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he nas described : ¢t I saw him,” he says, **and I was so over-
whelmed by his majesty, that there was no strength left in me:
and the appearance of my countenance was changed in me : and [
fainted away and retained no strength.” Certainly, it was
his beauty and excellence that made Lucifer so conceited and
proud, that he thought himself equal to the Almighty God, and
when it was announced to him that he must one day adore God
in human form, he began to rise up against God (in this his sin
consisted, according to the general teaching), asif he thought ita
shame for such a great spirit as he was to subject himesell to
one who was to be clothed with weak hwman nature.

Behold, my dear brethren, it is these glorious princes of Heav-
en that our heavenly Father gives to you and me, poor mortals
as we are, to be our tutors, guardians, and leaders, nay, even, so to
say, our servants and attendants. as long as we are sojourning in
this earthly pilgrimage. ** Behold,” says the Lord. - oh. man,
and see my goodness, learn how | love and value thee. | send
my angel,”® “who is to go before thee. and with thee and
to protect thee on thy way.”™ who will never depart a hawn's
breadth from thee during thy whole life @ = who will bear thee
in his hands,”™ wherever thou goest or art during the day.
And in the night, when you are asleep, he will stand by your
bed, and keep a continual wateh over you. If you ask him todo
s0, he will put you right when you go astray on your journey;
and many must be persuaded of the truth of this. If you ask
him in the evening with confidence, he will awake vouin the
morning at the desired hour: as many experience every day.
Finally, his greatest care will be to watch over you alone, so that
no evil may happen, against your will. to either your soul or
your body. *“ With great care and watchful diligenee our
guardian angels are with us at all times and in all places,
providing for our nccessities.”™ Such are the words of St
Augustine. In what necessities, do yon say, St. Augustine ¥
In all. What particalar hours of our lives do our angels
keep guard over us? At all times withont exception. In
what places ? In all places, at home and abroad.  And
what angels are thus made our tutors and guardians ? Not the

1 vidi, et non remansit in me fortitudo; sed et species mea immutata est in me. et
emarcui, nec habui quidquam viriwm.—Dan. X 8.

? Ecce ecce mitto angelum meum. 3 Qui praecedat te et cusodiat in via-

4 In manibns portabunt te.

5 Magna cura et vigilanti studio adsunt nobis omnibus horis. atque omnibus locis cns-
todes angeli, providentes necessitatibus nostris.
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lowest only but also some from the highest choirs.  The Apostle
says: ** Are they not all ministering spirits, sent to minister for
them. who shall receive the inheritance of salvation »"

Oh, David! As you were once considering in deep meditation
the beautiful sky with its twinkling stars, the vast earth with all
its fruits, the boundless ocean with all its fishes, the great ex-
panse of air with all its birds, you thought that all this was cre-
ated by God for man’s use. and ravished out of yourself in sheer
astonishment, vou cried out: “Oh, Lord. our Lord, what
is man that Thon art mindful of him? Thon hast subjected
all things under his feet. Oh., Lord. our Lord, how won-
derful is Thy name in the whole earth ?”” But, oh, Prophet,
how does that astonish you, when you say, immediately after
that, (iod is not satisfied with having subjected to man all things
under heaven. but he has also given what He has in heaven,
namely, His holy angels, His own courtiers, for the service
of man.  You say in the same place, ** Thou hast made man
a little less than the angels.”™ Yes, it is true, that so far
as our nature is concerned, we are poor beggars compared with
those mighty princes of heaven; but when yon consider their
oftice. could vou not say rather, Thou, oh, Lord, hast raised man
somewhat above the angels.' inasmuch as Thou hast given
them to him as guardians.

My dear brethren, what are we to think of all this?> When
Tobias learned that it was an angel who had shown the way
to his son, he and all his family prostrated themselves, through
holy fear, on the ground. ** Then they lying prostrate for three
hours npon their face, blessed God. Andrising up they told all
His wonderful works.”” Oh, souls of men, how God esteems
and values you. eries out St. Jerome: ¢ Oh, surpassing dignity
of souls that each one should have an angel sent to guard it.*
C'ould we have a clearer proof of the divine clemency, love,
and goodness to us 2 If God the Son had not died for us, if we
had received no other benefit from Him. this alone shonld suffice
to convince us that we are very near. so to speak. to the heart of

! Ompes sunt administratorii spiritus, in ministerium missi propter eos qui beredita-
tem capiunt salutis.—Heb. i, 14.

* Domiue, Dominus noster ! Quid est homo, quod memor es ejus? Omnia subjecisti
sub pedibus ejus. Quam admirabile est nomen tuum in universa terr !—Ps viii.

3 Minuisti ewm paulo minus ab angelis. i Exaltasti eum paule magis supra angelos.

® Trementes cecidernnt super terram in faciem suam ; tunc prostrati per horos tres in
faciewn, benedixerunt Denm. Ei exsurgentes narraverunt omnia mirabilia ejus.—Tob. xii. 22.

¢ Magna dignitas animarum. ut unaquseque habeat in custodiam sui angelum dele-
gatumn.
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God, that He is very much concerned about man. and that it is
His sincere wish and desire that all men should be saved.
This alone would be enough, if we have not hearts of stone or
steel, to force us to love, with all onr strength, and with our
whole hearts, such a kind and toving ather. Christians !think a
little over this matter, and see whether it is not so. And we
think so seldom of it ! Have wé even once reckoned that amongst
the benefits we receive from God, and thanked Him for it? Why
have we not done s0? Now. at least, let us begin with Tobias to
relate the wonderful goodness of God to ns. to praise and to bless
Him for it. There is xtill another point to consider: every one
hasan angel gunardian: what revercnee, love and gratitude does
not cach one owe hig angel! Have we ever thonght of that? Let
us do =0 now. and briefly.

Second Part.

Even if the holy angels were not given to us ax guardians, if
they were in no way connected with usand we were quite strange to
them. if we could neither hope norexpect any benefit from them,
we should still have reason enough to hold them in great vespeet;
for, if it is according to the natural order and to all laws that
inferiors should show reverence and respect to snperiors: it we
miust honor even foreign princes.to whon weare in no way subject,
how much more are not we mortals bound to honorthe bhely
angels, whose glory and excellenee far surpasses that of all earthly
kings and potentates? But now. oh, man; whoever you are. eount,
it you can. all the moments of vour life, recall to your memory all
the dangers that threatened your soul and body. from which you
have been happily saved : all the dangers to soul and body
into which vou wmight have fallen, but which have been kept
away from vou. How often might you not have fallen down in
vour c¢hildhood and broken a leg. or anarm, or even your neck?
How often might vou not have fallen down stairs or into the fire?
How often. in after vears, might you not have been drowned,
struck with lightning, or with a thunderbolt. pierced with a
knife or sword. shot with a bullet. or erushed beneath a fall-
ing rock or heam? Count the sins vou have committed, and
those which you might have conmitted: how often were you
in such a state. that if an accident had happened to von and
vou had lost vour life, you would have been condemued  to
hell forever 2 1low often were vou in sueh a state that the
devil and all his ereatures were looking out for vou like -1 uth-
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hounds, their teeth watering with the desire of being revengud
on you, and awaiting only the word of their Creator to fulfl
their desire, and out of that state you have been saved by an
inward impulse, that vou felt, to repent and to recover the
state of grace? Count the temptations which sometimes as-
sailed you so violently, and which you overcame, and the tempta-
tions and snares which the enemies of your soul laid for yonu,
and from which you were protected. How often have you
had. in this or that occasion. a desire to sin, which vou op-
posed by the fear that yon felt within you? Ilow often have
you wished to go into that house. or that company. in which
you would have been in danger of sinning. when something
oceurred to prevent you? IHow often might vou have incurred
many dangers from temptations and sednctions. especially in
your vouth, and you were saved from them all?> Count the in-
spirations that have impelled vou to read a spiritnal book, or
to hear a sermon. by which you have been kept away from evil,
or incited to do good. Count all the good thoughts vou have had in
your life. which have been to you the occasion of meritorions works:
when you ean bring all these, and alot more that have escaped your
memory. before vour mind, then you may cry out with as-
tonishment : My holy angel, what do I not owe thee? These are
the benefits I receive from my tutor and my guardian. which he
either obtained for me from God by his intercession, or bestowed
on me himself, or which were given me through his in-
strumentality; sinee, aceording to the general teaching, God does
everything by means of the angels.

And this great serviee has been rendered to me, a poor, miserable
mortal, for such along time. so carefully and so constantly by «
great, mighty, beautiful. and blessed Prince of Heaven. What an
honor. nay. what a humiliation! What Clianus writes of the
whale iz remarkable. This great monster, since it has small eves
and bad sight, wounld often be exposed to dangers from other
fishes, and from different causes. and ecould not long avoid them.
if nature had not given it a pilot and conduetor. This pilot, says
Clianus, 13 a small fish of a white color.’ which swims contin-
ually before the whale, is always on the lookout. and when it
sees any danger, it gives due warning: it leads the whale to its
feeding place, and guides it away from rocks and stones which
might do it an injury: in a word. it docs everything that, among
human beings. one friend can do for another. The same au.

1 Piscis est parvus colore albo.
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thor says it 1s a very remarkable thing thut nature has given to
such asmall animal the charge of such a huge one.'  But
that does not excite my wonder so much as if the contrary were
the case. and the big fish rendered those services to the little
one. Ishould certainly be astonished at that, for it isa common
and daily occurrenee for the less to serve the greater; but that
the greater should be at the service of the less, day and night,
that a mighty whale should conduct a small fish about the
ocean, that would indeed be wonderful. And precisely on this
aceount, it is no mere natural etfect, but an extraordinary ben-
eficence, and an unspeakable love for us mortals, that makes the
angels serve us as they do. What are we in this life, my
dear brethren? <Men are as the fishes of the sea,”™ says the
prophet Habacue, and if we compare ourselves to the holy an-
gels, what small and worthless fishes do we not appear, in con-
trast to these heavenly prinees, whose greatness and might our
whole nature cannot reach. Nevertheless, one of these great
angels has, up to the present, done me all these services and e
great many more, and as long as I live he will not cease to serve,
protect, and wateh over me. What a great dignity that is, 1
must repeat, and what a humiliation!

And these services are performed for me by one who has not
the least need of me, and who can expeet 1o reward, to say no-
thing of profit or utility from me, as tutors expect from their pupils.
If T gave him, like Tobias, the half of my goods, or even the
whole of them, what would it profit him? Ie has no need of
such thing, so that he serves me gratuitously. What goodness!
And he showed me that goodness many times when I refused
to listen to his warning voice, despised his inspirations, turned
a deaf ear to his entreaties, and troubled him with my sins.
[ have so often tried to drive him away from me, and he
would not leave me; he still remained with me and continued
his usual watchful care of me. What mildness, patience, and mercy
on the part of my angel! And hitherto I have hardly even
thanked him, hardly thought of him once during the week.
What monstrous ingratitude on my part! And in my temptations,
dangers and difficulties, I have hardly ever had recourse to this
guardian, who is always at my side, although he is so powerful
and so anxious and ready to help me. What a want of confi-
dence! And in his presence, before his eyes (I am ashamed of

1 Quod mirmn videri debet.
2 Ho nines qu i< plsees maris. —Habage. 1. 14
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myself when I think of it), I have dared to commit those crimes, .
which, in order to keep them hidden from men, I committed only
in darkness and in secret, to use language which I would not
wish an honorable man to hear, and to be so proud, vain, im-
moral, and passionate in my thonghts, desires, eyes, and behav-
ior, that I have reason to blush even before a mortal like myself.
What shameless depravity!

When I consider all this, what must I think, what conclusion
must I draw ? Is it not right that, in the future, I should show all
the more devotion, confidence, honor, and love to this, my greatest
benefactor, in proportion as I have been hitherto so rude, so
thoughtless, so ungrateful, so shameless and so impious towards
Lim? Let us, therefore, my dear brethren, all make the resolution
which St. Bernard suggests : < Let us then all be devout to these
great guardians, Let ns thankfully return them love for love.
Let us honor them as much aswe canand ought.”™  If we do this
with all our strength, it will still not be a sufficient return for
the great and manifold beunefits we have received from them. It
1s not in vain that [ implore the assistance of the holy angels
guardian, in the begiuning of all my sermons. My end and object
in so doing is to remind you of your duty of honoring the angels.
As often, then, as you hear that, in future, let cach one think to
himself, there is another hint, another warning for me to rever-
ence my angel guardian. And make this resolution also: no
day of mylife shall pass without my doing something in his honor,
either by going on my knees before his image, or by doing a cer-*
tain work, or by visiting the sick, or giving alms to please him. 1
shall set aparta certain day of the week in his special honor. Inall
my business, you, oh, holy angel, shall be my help and support ;
in doubt you shall counsel me, and console me in trials and dif-
ficulties, for I shall always call on you for help. As often as the
wicked enemy shall assail me with temptations and evil inspira-
tions, whenever wicked men try to lead me into sin, or my own
corrupt flesh incites me to unlawful pleasure, you will be my pro-
tector, to you I will fly for refuge, with as much confidence as
the child runs to its mother’slap, and I will ery out, as the young-
er Tobias did to his guide, when the huge fish leaped up at him
to devour him : See, oh, master, my holy angel ! he is attack-
ing me.”  The blood-hounds of hell are opening their jaws to

1 Simul igitur tantis custodibus devoti simus; grati redamemus eos; honoremus eos,

quanimn valemus, quantum debemus.
# Do ey Invadit me !
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-devour my soul, temptations are troubling me and I am afraid of

being faithless to my God. < Ielp me, holy angel, protect me,
that I may not perish.” " What have I to fear with you on my
side? And at the end of my dangerous journey, when my troubled
soul shall be most in need of help, when, on my death-bed, the
journey into eternity will begin, you shall be my companion on the
way, who, as I trust, will lead me into the land of eternal joys,
where I, with the greatest thankfulness, and amidst the congrat-
ulations of all the lieavenly court, shall see my heavenly Fath-
er, and say, as the younger Tobias said to his father on his re-
turn home: Behold, this angel has conducted me to and fro, and
has happily led me hither.® I must thank him that T have
not been devoured by the fish, by the hellish dragon. Through
him we have received all kinds of benefits :* there, oh, holy
angel, I shall be thy companion in joy for all eternity, and with
thee, I shall praise and love the infinite beauty of God forever.
Help me, that this may come to pass. Amen,

SIXTH SERMON.
ON THE NECESSARY OCCUPATION OF CHRISTIANS.

Subject.

1. It is necessary for us to be always and entirely oceupied in that
alone which concerns God and our soul’s salvation. 2. The
great majority of men know little or nothing of this one
necessary occupation.—Preached on the first Sunday after Epiph-
any.

Text.

Nesciebatis quia in his, quee Patris mei sunt, oportet me esse ?
< Did you not know that I must be about my Father’s busi-
ness ?’—Luke 11. 49.

Introduction.

The Incarnate Word of God preaches for the first time ; who
would not wish to listen to Him ? The Master of all masters
gives His first lesson ; who could doubt of its truth ? It is true
that it is a Child of twelve years who is speaking; but it isalso He
who is from eternity, and who inspired the prophets with what

1 galva, Domine, nos perimus. 2 Me duxit et reduxit sanum.
3 Bonis omnibus per eum repleti sumus.
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they had to say. Let us hear, then, oh, Christians, what Christ
preaches to us: I must, it is necessary forme ; what ? ¢ Imust
be about my Father’s business.”' Oh, that is certainly a truth of
great importance ! But, alas! the greater part of men eould be
asked, regarding it : Did you never know anything about it ?*
It is necessary that you, as well as I, should be always occupied in
those things which coneern my IFFather and your souls. Did you
know that before ? Oh, gracious God ! as necessary as thisis, therc
are few who have a right idea of it, as I will now prove by Thine
own words, and bewail.

Plan of Discourse.

L. 1t is mecessary for us to be always and entirely occupied in
that alone which concerns God and our soul’s salvation. Such s
the subject of the first and principal point. 2. The great majority
of men know Uittle or nothing of this one necessary occupation.
Such will be the sad complaint of the second point.

Oh, wisest of all teachers, Jesus Christ, who excited the udmir-
ation of allin the temple, give tometo-day, and toull here present,
aclear insight into this great truth : it is necessary, and teach ux.
too, to deplore our blindness, which has caused us to be hitherty
so ignorant of that truth ! This we ask of Thee throngh the meriis
of Thy Mother Mary, and the intercession of our holy angels.

First Part.

We are obliged to perform, with all diligence and at all times,
that business, for the sake of whieh alone we are sent into this
world, and which, if we neglect it, will eause us an irreparable
loss. For instance, a servant is dispatched to Treves, in order
to appear before the prince, on a certain appointed day, and at a
certain hour, to give an aeeount of the service rendered by him,
so that he may be promoted to a higher and more lucrative
position. Suppose that you are acquainted with this man, and that
you invite him, at the time appointed for his business, to dine, to
play, to dance, to hunt, or to amuse himself with you, would he
allow himself to be persuaded by you to aceept the invitation?
No, he would say, I have something else to do now. I must
appear at court, for it is for that alone that I came to Treves.
Oh, never mind that, you would answer, eome with me and let us
amuse ourselves. What! he would reply, amuse myself? There
is no time for that now; what I have to do is much more im

! In his, quee Patris mef sunt, oportet me esse. % Nesciebatis.
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portant. But, you might say again, there will be time enough
to-morrow. No, he will answer, I have been ordered to come,
1ot to-morrow, but to-day; if I lose the opportunity now, I lose
all my future prospects with it. It is not a profitless or trifling
thing that I have to do to-day; therc is question of my pro-
motion, on which all my future life depends. I must consider
that before everything else.’
My dear Christian brethren, of this kind, and of far greater Such 13 the
. . . . business of
importance, is the business that we have to do concerning God gur saiva-
and our souls. For what end and object are we in this world? tion, for that
What are we doing here? Ask the children in the catechism ’;fc':::ry
class why man was created. They will know how to answer for all men.
hetter than many grown-up people, and they will tell you that
man was created to know God, to love God, to serve God, and
thereby to bring his soul to eternal happiness. This is the one
necessary occupation, of which the Son of God spoke to Martha:
~ One thing is necessary,”” without which all the others are
worthless, to which everything eclse we undertake must tend,
s toits final objeet. I may be rich in this world, and have gold
and lands, but that is not necessary; it is not for that that God
has sent me here.  One thing is necessary, and that is, to serve
Giod and save my soul. I may be held in honor and esteem by
men, but that is not necessary, it is not for that I am sent here;
one thing is necessary, to serve God and save my soul. I may
live in quiet and peace, in pleasures and lawful enjoyments, but
that is not necessary, I am not created for that. One thing
s necessary, to serve God and save my soul. That I can and
must do, although I may be poor and despised, although I may
be living in trouble and misery. That is the business on which
the whole life of man hinges, and it concerns each and every one
of us, without exception, to attend to that. Such are the words
of the Wise Man: ¢ Fear God and keep 1lis commandments, for
this is all man,”* that is to say, every man. 'This is the busi-
ness of the Pope, in governing the Church; of the king, in ruling
his kingdom; of the courtier in the palace; of the soldier in the
tield; of the merchant in his counting-house: of the laborer at
his work; of the father of the family in his Lousehold; of the
servant and hand-maid in their employment. To fear God and
be eternally happy: < For this is every man.” The Pope was
not sent into the world to be Pope ; the king, courtier, citizen,

1 Oportet me esse. 2 Porro unum est necessarium.—Luke x. 42.
3 Deum time, et mandata ejus observa, hoc est enim omnis homo. - Feel. xil. 13,
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peasant, merchant, soldier, father of a family, all these are not
in this world to be kings or eitizens, peasants, merchants, or
servants, but to serve God and save their souls. This is the chief
occupation, which alone the Apostle Paul calls our business. ¢ My
dear brethren, one business I wish and desire you to perform,
that you abound more in every good work;”* < and that you
do your own business.”* All other worldly oecupations, no
matter how great and important they may seem, are, when com-
pared to that, what St. Augustine calls **most worthless trifles
and most empty vanities.”?

The same St. Augustine says, when explaining the words of
Christ, “*Seek first the kingdom of God,”* that the meaning
of our Lord is, not that we may seek anything else in this world
besides the kingdom of God; but that, first of all, that is, with
the greatest care, we must seek nothing but the kingdom of God
and the salvation of our souls in every business we undertake. It
is not forbidden to labor for worldly wealth, for food and cloth-
ing, in order to support decently ourselves and those who depend
on us: it is not forbidden to work and to be diligent in the per-
formance of the duties and services required of us, nor to get
through our ordinary tasks carefully; nay. even we are command-
ed to do the duties of the state of life to which God has called
us. But no one must separate his daily labor from the business
which concerns Grod and the soul, as if they were two different oc-
cupations, one of them consisting in serving God and work-
ing for salvation, the other in looking for temporal prosperity
and in serving the world. No ; all this must form bnt one busi-
ness for us all, and must tend to the end and object for which we
are created. Moneyand property: youmust be sought for, and la-
bored for and kept, only as a means of serving God better and se-
curing the soul’s salvation. Good name and reputation before
men: you are praiseworthy and good, only in so far as you can help
the glory of God and the salvation of souls, and no farther. Eating
and drinking, sleeping and other bodily necessities and conve-
niences: you must be used and enjoyed for no other purpose
but to keep up our strength that we may be able to serve
(iod longer and more zealously, and to gain eternal happiness
for our souls. Worldly joys, honors, and riches: you cannot make
me happy, if you do not help in the business of my soul to this

3 Negotinm rogamus, ut abundetis magis in omni opere bono.—I Thess. iv. 10.
2 Et ut vestrum negotium agatis. 3 Nuga nugarum et vanitates vanitatum.
4 Queerite primum regnum Dei.
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end; you will make me miserable if you are, in the least degree,
a hindrance to me in the business of my soul. IHumiliation, con-
tempt, poverty, and contradietions from the world: I must not
be esteemed unhappy on your account, if T ean only serve God by
means of you, and work out my salvation; you are even good
and desirable to me, if you furnish me with a better opportunity
of doing this. Every thought. word, and aet that eannot be re-
ferred to this business, is vain and useless.  Every thought, word,
and act contrary to this business, is sinful and damnable; for
thisis my only necessary business.  Because, < I must be about my
Father's business,””* in which alone I must be always and every-
where occupied, to serve God and to save my soul: for this rea-
son alone, I have been called by God, for this alone am I in the
world.

And, woe to me! if T do not perform this business carefully and
terminate it successfully., No favor of an carthly master, no li-
erative employment in a worldly court, is to be won or lost there-
by: everything depends on it: an endless eternity, an cternal
Heaven, the perpetnal favor and friendship of the great God of
Ileaven, an cternal crown of honor, an unfailing treasure, per-
petual, indescribeble joys in [Teaven @ all these things depend on
this business and oceupation, as to whether they are to be won or
lost in a short interval of time. Ah, my God! imprint deeply on
my heart and memory every one of these words of Thine, that I
may never forget them: ** What doth it profit a man if he gain
the whole world, and suffer the Ioss of his own soul;™* and
lose Heaven? ¢ What doth it profit him®”  What are the hase
jovs of earth when compared to the beauty of [Heaven? What
is the praise of man, compared to the dignity of Heaven? What
are the vain goods of the world to the eternity of Heaven?
“ What doth it profit him?" What is the good of all these things
if I lose Ileaven forever?  Oh, what a terrvible loss!  DBut, woe
is me! now that T think of it. it is not alone the loss of the cternal
good, but everlasting damnation also that depends on this great
business of mine. It is a very different thing from a temporal.
worldly business. If the servant delays beyond the appointed
time, and loses the promotion his prince promised him, he has
certainly lost his good fortune, but he has not therefore incwrred
a misfortune: he has gained nothing, but neither has he lost: he re-

1 Quia in his, que Patris mei sant, oportet me esse.
2 Quid prodest homini, si mundmn universum lueretur. anima vero sn@e detrimentom
patiatur.—Matth vvi. 26,
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mains as he was before.  But how will it be with us, my dear
brethren, how will it be with all of us, if we neglect the business of
our salvation during the appointed time of thislife? We shall lose
aneternity of happiness, and, at the same time, Ineur an cternity
of misery. If I do not gain all, I lose all. If I am not in eter-
nal joys, I am in eternal torments. If I do not go to Heaven
with Giod, T must remain in hell with the devils. Either Heaven,
or hell, forever; there is no other alternative, no third place for
Christians during eternity. My dear brethren, is there any busi-
uess of sueh importanee as this, any on which so muech depends?
Is it not right, then, that we should direct all our thoughts, de-
sires. cares, and troubles to the successful accomplishment of that
alone?

Now if thix were the same as any worldly business, there might
be some hope of a remedy, in case it is neglected. The profit
that I lose to-day by carelessness, [ may make to-morrow by re-
doubled diligenee, or if 1 eannot tind exactly the same good for-
tune, I may find something very like it, if 1 wait long enough.
But, oh, man, if yon neglect the business of your soul during life,
where will you find another life in which to serve God? If
your soul is once lost and damned, where will you find another
to make eternally happy® We have only one life, and that a
very short and uncertain one, for this husiness. We have only one
soul; if that is lost, then all is gone, and forever; there will never
he any chance of repairing the loss.  Inthe Areopagus, in Greece,
as Father Cataneus writes, there was once a curious case tried.
Listen to it, my dear brethren. In those days the old law prevailed,
reye for eye, tooth for tooth.”" so that he who gave another a
box on the ear, had his own ears boxed, without further trial; he
who beat another, was beaten in return; he who killed another,
lost his own life.  Now it happened that a tradesman, who was
blind of the left eye, lost the other eve also, in consequence of a
blow that he received from an opponent. The eriminal was conviet-
ed. the erime proved, the law clear, and the sentence was, that he
who put out the other’s right eye. should himself lose his right eye
also.  But a skilful lawyer stood up and said: < Wait, my masters,
it must not beso; the sentence is not just.” << How is that,” said
the others, * the law says, eve for eye.””  “* Yes,” he answered,
““when the circumstances of the case are the same on both sides.
To put out the eye of & man who has only one, is a far greater
injury than to deprive of one eye him who has two, for the

T Oeulum pro octlo denting pro dente,
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“ormer must remain completely blind all his life, while the latter,
having one eye left, can stillsce.  Hence the punishment deerced
is not proportioned to the injury suffered.  The poort radesman,
having lost his only eye, can no longer sce: the sun is darkened
for him as long as he lives, he has nothing but a continual night,
e will never more be able to see his wife and children, his par-
ents and dear friends, noranything else in the world.  Is not that a
grievous misfortune which this wicked man has caused him? Con-
~equently, according to justice. the punishment must be equal to
the erime, and he who deprived another of his sight, must himself
lose his sight completely also, and if he had a hundred eyes in
his forehead, they should be all put out, for the loss of one eye
is as great to him who has only one, as the loss of a hundredis to
him who has 2 hundred: for it is just asimpossible for him to sce
.3 if he had lost 2 hundred thousand eyes.”  Thus spoke the wise
Jawyer, and he showed thereby how irveparable is the loss of a
thing that is absolutely necessary and that we can have only once.

My dear Christian brethren. if one man had a hnndred souls,
and another only one, and the latter lost his only sonl, while
the former lost his hundred sonls all at once, is not the loss of
him who has but one soul just as great as that of him who has
2 hundred?” Let the latter die one bad death, and the former a
Lundred bad deaths, is not the eternal misery of hell just as great
for one as for the other, if the lives of both have heen equally
bad?  Ah! we have only one soul to lose, we can die only once!
If we lose that one soul. then all is gone and the loss is irrepara-
ble.  Should we not then undertake sueh an important business
with all possible diligence, in order to bring it to a successful
termination?  Oh. certainly ! it is necessary; ' with this bus-
iness we should be always oceupied, in it we should be complete-
Iv oceupied, with it alone we should be occupied, to serve God
and save onr souls.  But, alax! (and we can make this complaint
before (God) did you not know * that?  Of all business, that of the
soul is the only one of which the majority of men care to know
little or nothing. This just complaint we shali consider briefly
in the second part.

Second Part.

Many men do not know that they are created for this end and
object alone; for they occupy themselves with anything rather
+han the business of their souls. Many do not know that all de-

' Oportet 2 Neseciebatis ?
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pends on this, for they hardly ever think of it. Mauy do not
know that its loss is irreparable, for they do exactly the contrary
thing. See, my dear brethren, how justismy sorrow, when I con-
sider the life that most men lead. Who is not astonished at the stu-
pidity of the Emperor Michael of Constantinople? A courier once
came to him in great haste. when he was at a tournament, and
brought him word that the greater number of his provinces were in
revolt against him, and had taken up arms against their emperor;
he therefore begged of the emperor to find some means of quell-
ing the rebellion, or else his throne would be in the greatest dan-
ger. Such news as that certainly demanded prompt and care-
ful attention. Bnt what did the emperor do? e got into a
great passion with the courier, not through anger at the rebels,
nor through impatience at the bad news, but because, as he said,
he was disturbed during the tournament with such trifles. Oh,
you foolish man! you look upon rebellion among your subjects and
the imminent danger of losing vonr erown as trifling things, of
so little importance that you are not to be disturbed in your amuse-
ments on their account.  So that the caracoling of horses is a far
moreimportant matter in your eyes, and deserves your closest atten-
tion! But why should I say anything about this emperor? There
was question only of losimng a temporal crown.  Blind mortals! I
have far more reason to complain of you! do you not act in the
same manner, althongh there is danger of losing vour soul and
forfeiting eternal happiness? To enjoy yourselves and have a
pleasant time, to be full of cares day and night and to run to and
fro to make some profit in your worldly business, to hoard up
money and worldly goods, to curry favor with the great ones of
the earth, to obtain a prebend for yourselves or those belonging
to you, to gain a lawsuit, to get your son or your danghter married
advantageonsly, these are the things that keep your mental
and bodily powers always on the streteh, says Thomas a Kempis;
for these things you can never look out soon enough, nor long or
arefully enough.  To keep up the state of the family, to leave
a rich inheritance to their descendants, to build houses, to cure
their bodies, to procure food and clothing, to eat, drink, and sleep
well, these are occupations in which the greater part of men spend
most days in the year and most honrs in the day. And what be-
comes of the service of God? What of the salvation of the soul?
Oh, that is, generally speaking, the last thing of all; that may be
attended to when all the other things are secured. A courier comes
to many a one., and savs to him, there is a revolt in your kingdom:
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that is, God, by 1lis inspirations, calls out to those in the state of
sin, and preachers warn them with the word of God: poor man! you
are in the greatest danger of losing your soul forever; the devils
are on the look-out for it, when death surprises you. Quicek, you
must immediately seck help; do 1ot loiter, go at once and show
yourself to the priest,’ examine your conscience, repent of
your sins, eonfess them, perform your penance. and rescue your-
self from this dangerous state! Eh! what nonsense you are talk-
ing; I will do it some other time, next Taster; I have something
else to do mow. A courier comes—a good inspiration in the
morning—to say that it would be well to hear Mass, and thus te be-
gin the day with God. No, my business does not allow me: T
must first attend to what concerns my house. my eondition, and the
world, A courier comes, with the sound of the bell on Sundays
and holydays, to say that it is time for the sermon: God will
now instruct you in matters relating to your soul’s salvation.  No,
it does not suit me now, I should have to get up too soon. I must
sleep a little longer, 1 must dress first, it is too cold, and o forth;
some other time. Christ [Timself comes, in the person of some
poor man, to your door: Give me an alms, for God’s suke! No. |
cannot give you anything now:some other time, when T am richer.
The Apostle Paul cries out: Parents, bring up your children in
the fear of the Lord. to their last end.  Oh, they can learn that later
on; they must first know the world, learn foreign languages, and
know Low to play, to fence, and to danee, and how to behave in
society. An uneasy conscience gives warning: do not go to that
house, nor into that company—your soul might be in danger there.
Oh! that does not matter, perhaps there will be no danger; it will
be time enough to keep away when I find out that there is dan-
ger.  On the other hand, if an eye pains us, if there is danger of
a fever, or some other illness, not to say of death, there is no talk
then of putting it off to some other time, or of having something
clse to do, but to-day. at onece, immediately, the doctor must be
sent for, and medicines must be procured. And so, generally
speaking, all other occupations have the preference in time, care,
and diligence; the business of the soul is the only one that is put
off to the last moment. All trouble taken with the former scems
light, while the least care employed on the latter appears exceed-
ingly grievous and intolerable! Ah. stupid mortals! did you not
know * that this is the only and most important business, for

1 vade, ostende te sacerdoti.— Matth. viii. 4. 2 Nesciebatis ?
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the sake of which you are in the world, and that, therefore, all
vour care and labor must be bestowed on it?

But, there is little use in talking ! there are many who
hardly think of it carnestly once a day. If we could see in-
to the hearts of others, what a swarm of thoughts, ideas, and
opinions would we not find, and hardly onc amongst them
that has reference to the affairs of the soul. How often does
the merchant in his office, the tradesman at his work, think
of his last end ? T will try to consider the thoughts of one
who is about to make choice of a certain state or occupation,
on which the whole of his after life, and his eternity, gen-
crally speaking, depends. It is, for instance, some one who
wishes to marry ; what is the direction of his thoughts ? Yes,
he thinks, that person is suitable for me, she is rich, of a
noble family, and I can live contentedly with her. And is that
all 7 Will you be able in that state, and with that person, to
serve (God and to secure your soul’s salvation better than in
any other state of life? There is no thought of that, that
business must look after itself. Another man is looking
out for some employment; what are his thoughts? Is the
employment a profitable one, is it not too laborious, is it are-
speetable one in the eyes of the world, will it enable me to
keep up a certain style, &ec., &e. Ilas he thonght whether
he is able to fill the position or not ? whether he can satisfy
God and his conscience therein ? whether he can save his soul in
that position ? Alas ! those are the last thoughts that enter his
mind. That child must become a clergyman. Why ? because he
has fortunately received a benefice, he will be able to live respect-
ably. But is the child called to that state of life by God ? Will
he certainly be able to work out his salvation therein ? What a
question ! T do not even dream of such a thing. And so it
goes on, as if the business of the soul were nothing at all to us,
or as if it could look after itself while we are asleep. Ah,
Christians ! of what use is our reason to us if we do not use
it for the one thing necessary, for which it was given to us,
namely, to gain Heaven and to escape the eternal pains of hell ?
This very reason we use, or rather abuse, in the veriest trifles,
while we utterly neglect the most important business of all, on
whieh all depends. We can hardly bring ourselves to think
seriously upon it.

I have made a mistake, my dear brethren, and tomy great-
est sorrow, when T said that many hardly think of the busi-
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ness of their souls. They do think of it, they give themselves ifthey knew
a deal of trouble and labor about it; but why? That they ft‘_’mmg g
may lose their souls, that they may forfeit Heaven and be
lost for all eternity. This requires no proof ; all sinners, who
constitute, unfortunately, the majority, show the truth of
this : for all their thoughts, desires, undertakings, and labors
have only the one object, to satisfy sensuality and the lusts of
the flesh, to gratify their thirst for revenge, to practise injustice,
to commit sin.  Well may you weep and lament, oh, Jeremias !
<« They give their beloved soul into the hands of its enemies,”
They often labor and suffer more to lose their souls than
others do to gain Ileaven. Precious, immortal souls, bought by
the Blood of Jesus Christ, how blind you are to your own salva-
tion ! How I pity you ! How many millions of you are ruined
eternally ! ¢ Did you not know #”*did you not know what it is
to lose Ieaven, a place of eternal joys, to gain which we should
easily and willingly spend a hundred millions of years in the most
abject misery ? did you not know what it is to be condemned
to hell for all eternity, that is, to a place of torments so great
that all that men have suffered from the beginning of the world,
and all they can suffer to the end of it, is as nothing compared
to them ? You lose this Heaven so recklessly, you give your souls
to hell for such miserable things in a short and uncertain life !

Ah, my dear brethren, 1 ask of you all, not for my eternal wel- Conetoion
fare, but for your own, in the words of the Apostle : I ask of i:'tl,-‘(l,,:imm
you to do your own business,”* your only business, your most
necessary business, at all times and with the greatest care. [must
go about my Father’s business.* Let that be our conclusion.

I must necessarily, as long as I live, be employed in the service
of God; I must necessarily, let it cost what it will, save my soul.
If, in future, a creature, an occasion, or a temptation tries to al-
lure you into sin,—¢I must, itis necessary ” *—let the thoughtcome
immediately, no, it is not for that I am here, T haveanother busi-
ness to aitend to, I must and will save my soul. In everything
that happens to you, think and say every day, with that holy
servant of God, who always used to ask himself before commene-
ing anything : <“How will this help me to save my soul P7e
Will it help my soul to attain its last end ? If it is likely rather
to hinder me from doing so, away with it ! even if I could there-
1 Pant dilectam animam suam in manus inimicornm ejus. 2 Nesclebatis ?

3 Rogamus, ut vestrum negotium agatis. 4 In his, quee Patris mei sunt, oportet me esse-
§ Qportet me esse. 6 Quid hoe ad vitam scternam ?
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by gain the whole world and all its joys. ¢ What would it profit
me,” " if T lost my soul on its account * That soul, which will
still exist when the whole world is destroyed ! that soul, for which
(od would give athousand worlds! that soul, for the love of which
God has given His own life’s blood ! that soul which, if once lost.
cannot be saved for all eternity ! But is this business of my soul
a profitable one? Then I must and will undertake it with all my
strength, no matter how hard it is to nature and sensuality. )
must and will serve God ; [ must and will bring my soul to
Heaven. Is it necessury to this end that [ forget those sinfu?
thoughts and love my enemy? Then come here, my dear enemy;
I forgive you from my heart. Does that end require me to restore
the property of others? Then, away with whatever I have ne
right to, even if 1 were to be reduced to beggary. MustI, for my
soul’s sake, leave that person, that friend, that house, that com

pany, which is the proximate occasion of sin to me? Then good

bye to them, once for all; no matter how dear they are to me, I
will have nothing more to do with them. Must I, for my soul’s
sake, do penance, chastise my flesh, mortify my five senses, re-
nounce the vanities of the world, enter on the narrow way of hu-~
mility, poverty, persecutions, trials, and contradictions, and suffer
these things whenever God decrees that T should do so ? Then
come, you will henceforth be my dearest friends. I must and
will go to Heaven. Amen. Most merciful GGod, strengthen me
in this resolution. Amen.

SEVENTH SERMON.
ON THE FALSE AND TRUE HAPPINESS OF CHRISTIANS.
Subject.

True happiness is nowhere to be found in the world; so that
most people trouble themselves about it to no purpose. Let us
therefore seek Jesus, in whom alone true happiness is to be found.
—Preached on the Feast of the Epiphany.

Text.

Usque dum veniens staret supra, ubi erat puer.—Matt. ii. 9.
¢ Until it came and stood over where the Child was.”

1 Quid prodest ?
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Introduction.

There, where the poor Child lay in the stable, the star finally
rested; there, where the Child was, the three kings found what
they were seeking in such a long and tiresome journey. They
went in, they saw, recognized, and adored their King, their Sa-
viour, and their God.' What joy, what consolation and sweet-
ness filled their hearts in the presence of this Child! Who can
describe it, unless they who have experienced it? My dear
hrethren, all of us mortals are following a star also, I mean the
star of happiness, for it is well known that happiness is called a
star.  All men, great and smaull, old and young, rich and poor,
follow this star. ** Iivery man,” says St. Augustine, “ no matter
who he is, wishes to be happy.”* But how few there are, alas!
who reach thisstar of happiness! IIow many, after long striving,
come back empty-handed, because this star would not stand still
for them! Nay, even the greater number, notwithstanding their
endeavors, cannot even cateh a far-off glimpse of that star.  On
that account, so many are heard to sigh everywhere : Oh, what
an unhappy man I am! I have no luck, no happiness! I seem to
Liave been born under an unlucky star, &c.  And why is this, my
dear brethren? Because we do not seek for that star in the
proper place, where it is really to be found. We run over the whole
carth and give ourselves no rest in the pursuit of worldly goods,
and we place all our happiness in them. Ah, no, Christians! we
should not do that; such labor is in vain, for our star is not to be
found in worldly goods. And where then? Follow the three
kings. 'There, where Jesus is,* there is our star and our hap-
piness. Where Jesus is not, there is neither star nor happiness
for us.  As I shall show in to-day’s sermon.

Plan of Discourse.

True happiness is nowhere to be found in this world, so that
most people trouble themselves about it to no purpose. That is the
subject.  Let us therefore seek Jesus, in whom alone true happi-
ness ts to be found.  Such shall be the conclusion.

Jesus Christ! our only end, our highest good, we beg of Thee
to-day, through the intercession of Thy Virgin Mother, and our
holy angels guardian, to let the star of Thy grace shine before us,
that we may see the vanity of worldly goods, and seek our
happiness in Thee alone.

1 Et intrantes invenerant puerum. 2 Omnis homo, qualiscumque sit, beatus vult esse.
3 Supra, ubi erat puer.
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True happiness, as all agree in describing it, consists in the
certain and peaceful possession and enjoyment of a true, perfect,
and lasting good. If one of these qualities is wanting, then
there is no true happiness. A good thing may be great and
beautiful in itself, but as long as you have not certain possession
of it, or cannot enjoy it, it cannot make you happy, any more
than the coat that I wear cannot keep yon warm; nay, even
the greater the desire one has for something he cannot attain, the
greater is the pain he feels; just like a hungry dog, who sees a
piece of meat hung up above his reach, and keeps snapping at it
with his teeth, although he cannot get at it. And supposing you
actually enjoy some good, if it is not a real one, you are again at
fanlt. Who would think a fool happy because he imagines himself
a king, and that he has authority over countries and peoples, and
that he is seated at a well-spread table, although in reality he
can hardly get bread and water enough to keep himself from
starving? Such a man deserves Christian compassion and is
not to be felicitated on his condition, for, although he is happy
in his own imagination, yet, since the good he thinks he pos-
sesses is only an unreal one, he is in reality an unhappy man.
Further, the good must be a perfect one; for, as long as there
is the least thing wanting to youn, or you feel the least uneasi-
ness, you cannot call yourself happy. Ask some hungry beg-
gar man, who has managed to slip into a theatre, where he sees
and hears everything that can delight his eyes and ears ; say to
him: My good friend, are we not both very happy in being pres-
ent at such a fine play, and in having sucha good place to sce
it from? Yes, he will answer, that is all very fine, but 1 wish T
had something to eat, for neither musie, norsinging, nor dancing
will fill my stomach, and T am very hungry. Finally, it must
be a constant, lasting good; the greater the joy and pleasure onc
has in a thing, the more is he troubled, even in the midst of his
joy, at the thought of losing it in a short time. So that no one
can have true happiness, unless he enjoys a true, certain, perfect,
and lasting good.

Vain children of the world! You may well despair of tinding
your star of happiness in the world, as long as you do not find
Jesus.  Walk, run, fatigue yourselves as much as you will, and
if you find the star, let me say to you, like Herod: ‘“ When you
bave found it, let me know, so that I too may come”" and
be happy with you. But I am afraid that T wounld remain

1 Cum inveneritis renuntiate mihi ut et ego veniens.
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here for eternity before one of you would come back to me with
the joyful news. St. Augustine asks: = Are you looking for a
happy life in the land of death?”" You foolish people! what
do you mean? There is no such thing there.” For, tell me,
what good can you find in the whole world? St. John describes
it for us: < All that is in the world is the concupiscence of the
flesh, and the concupiscence of the eves, and the pride of life;”?
that is to say, riches, honors, and sensual pleasures, that i< all.
So that, if I were to describe to you a man who is happy. in the
estimation of the world, T should represent to yon one who is
looked up to and beloved by all, who has money and property in
abundance, who spends day and night in sensnal gratifications, o
that he cannot wish or desire more of these things than he alveady
has. Oh, what a happy man, you wounld say, admiringly: he wuas
born under a lucky star.  But, God help us! what a wretehed
happiness that is! what a plastered-up poverty! Have you nothing
else, oh, world, to give to those wholove you but these false goods?
Away with you and your beggar's wallet: your wares are rotten,
the things you offer are no good, they are useless and transitory.
I am sorry for those whose desires carry them., day after day. to
stch a worthless shop, while they forget the real happiness that
they should seek clsewhere.

Tell me, in God's name, what are the goods of the world? sk
St. Nilus, and he will say : =* ATl worldly things are shadows,
smoke, and empty bubbles.™ What can be more worthiess?
If you grasp at them, nothing remains in your hand.  What ix
more unsubstantial than the smoke, which is driven away by the
wind, or more perishable than the air-bubble, which is all the
more likely to burst, the bigger it gets 7+ Oh, yve sons of nen I
sighs the Psalmist. “*why do vou love vanity. and seek after ly-
ing?’® Money! what is it but shining earth. whicl is precious be-
cause it is rare ? Take a handful of iron. orafew needles, to many
countries in the East, and you will get gold enough for it. In
former times shoe leather was used instead of silver coin. Many
think more of a copper penny than of a golden ducat. The val-
ue of such things depends on caprice and imagination.  Honor,
favor, a great name, what else are those things but the esteem
in which one is held 2 There may be, perhaps, a hundred people

1 Beatam vitam quaritis in regione mortis ? 2 Non est illie.

3 Omne, quod estin mundo, concupiscentia carnis est, concupiscentia oculorum, et su-
perbia vite.—I. Johu ii. 16.

4 Omnia mindant nmbre, frirmas of hulle sant.

& Pilli hominmm, nt o'd di'T 0 vanfrgiem ot quieritis mendacinm Py, 3.
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who have a great opinion of me, but what better am I for tha -
There may be, on the other hand, a thousand who cannot bewe
me.  What worse am [ on that account *  That does not make
nie more wicked than I am in reality. So that all this is mere
imagination.  What are sensual joys and gratifications but vile
pleasures which belong properly to the brute beasts and which we
enjoy in common with them ¥ One takes pleasure inone thing,
another in another, all being led therein by the imagination.
There is nothing in the world but falsehood, it possesses no real
good. ¢ Why do you love vanity and seck after lying?™"

But what is the use of taking so much trouble to prove the
vileness and emptiness of worldly goods? I shall not succeed in
convineing those who love them.  Very well, then, granted that
they are precious and worth having.  But, tell me, how do you
come to that conclusion ? How can you bring all the necessary
conditions together in any worldly goods ¥ Show me one man who
lias everything that he wishes for and desires, one, that is to say,
who has money enough, honor enough, pleasure enough.  You
will not find one sueh person in the whole world.  You will find
many. in fact, the greater number, who labor for these things,
who desire and strive for them day and night, like the dog snap-
ping at the piece of meat, but they are always unhappy because
thev never can attain the objeet of their desires.  St. Angustine
asks, - What is certain on this earth »”* * You hope for money,
it is uncertain whether you will get any : you hope to marry a
certain person and you know not whether your hope will be ful-
filled.”® Nince these things are so uncertain, thousands of peo-
ple toil and worry themselves about them, and no one gets all that
he wishes tohave.  The labor and tronble that we give ourselves
seem to me to resemble the spider’s web, as the Prophet says :
“ They have woven the webs of spiders.™* The spider draws all
the material for its web out of its own body ; and to what purpose ?
To cateh any fly or gnat that may perchance fall in its way.  And
when the poor spider has spun itself out, after days of labor, and
is conftentedly waiting, perhaps a week, for some fly or other insect
tocome into its net, the housemaid suddenly comes and, with one
sweep of hier hroom, puts an end to the whole affair, and to the
spider itself in the bargain. ** They have woven the webs of
spiders.” The ehildren of the world go through the same
fruitless labor, when they seek after worldly goods and place their

t Ut quid diligitis vanitatem et queeritis mendacium? 2 Quid in hoc terra certum est.

3 Speros pecnniant, incertuun est, an proveniat ; speras uxoreim, ineertum est, an aceipias,
4 Telas aranere texuernut. —Isa. lix. 5.
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happiness therein : they are trying to cateh gnats and flies, and
get caught themselves in the end.  How often, how many days
and years have we not worried ourselves to get that property, that
employment, or that person in marriage ¥ How many sleepless
nights and troubled days have we not passed, how many plans
have we not invented for the sake of these things ?  And when
we thought that everything was ready to carry out our project,
there comes the housemaid and sweeps it all away with her broom:
. sickness comes and econfines us to bed ; death comes and hur-
ries off into eternity the person on whom we had built our hopes
of happiness. Sometimes our designs are erossed by another
person, or some difficulty comes in the way that we cannot sur-
mount ; there is an end to all our hopes ; we have caught no flies,
our labor is fruitless. Such is the way of the world ; it shows us
its goods from afar off, and there is hardly any one who ean have
as much of them as he desires.

But what am I saying about goods and pleasures 2 Does not
everything that we seek in this world contain more gall and bit-
terness than pleasure and sweetness 2 Can there be any real
pleasure in that good which, before we possess it, costs so much
labor and trouble, while we have it, canses us so much care and
anxiety lest we should lose it, and when we are deprived of it,
fills us with grief ? Ah, the saying of St. Augustine is only too
true: “ The bonds of this world have in themselves a real bit-
terness, a false pleasure, a wearying labor, an anxious repose,
abundant misery, and a vain hope of happiness.”* If there
was ever a man who had the goods of the world in abundance, it
was King Solomon ; he had treasures and money as plentiful as
the stones in the street, as we read in the 10th chapter of the 3d
Book of Kings ; he was so highly esteemed for his wisdom that
kings and queens came from far distant lands to Jerusalem to
hear him and admire him. Of the pleasures he enjoyed, which
were such as no man, except himself, ever had enjoyed, or ever
will enjoy, he says himself : <“ Whatsoever my eves desired I re-
fused them not ; and I withheld not my heart from enjoying every
oleasure, and delighting itself in the things which I had pre-
pared.”?  Was he therefore happy ? Ilear his sighs : ¢ Behold,
all is vanity and affliction of spirit.”*  What a bitter sorrow it

1 Vincula hujus mundi asperitatem habent veramn, jucunditatem falsam, durum laborem,
#imidam quietatem, rem plenam miseria, spem beatitudinis inanem.
3 Omnia quze desideraverunt oculi mei, non negavi eis, nec prohibui cor meum, quin

smni voluptate fruerctur.
3 Ecce universa vanitas et afilictio spiritus.
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is to lose the good that one has sought and loved, by misfortune,
sickness, or death ?  How true the saving of the Prophet about
the world : ** I nourithed them with joy: but I sent them
away with weeping and mourning.”"

And, my dear brethren, what makes worldly goods so contempt-
ible, and takes all semblance of happiness away from them, is the
fact that they ean be enjoyed for such a very short time. Even
if they were real goods, even if every one could have as much of
them as he desired, and in the highest perfeetion, without
trouble, or anxiety, or bitterness—a supposition that contradicts
the experience of every one of us—still, oh, heart of man! they
cannot make thee happy. Tell me, how long do you think this
worldly happiness will last  Not longer than your life. Once
death comes, you mustleave all behind, e will take away from
you honors, riches, pleasures, and life itself. You have often
noticed how, when a great lord makes his entrance into a town,
he is preceded by a number of mules, decked out with bells, and
carrying vessels of gold and silver. If a miller’s ass saw all this
grandeur at a distance, he would, if he had the gift of reason,
wonderat the great happiness of the fortunate mules ; but let him
wait till evening, and he would see them stripped of all their finery
and tied up in the stable ; their grandeur is at an end. And
what good is it all to them now ? They are tired and wearied out
with carrying it all day. 'The miller’s ass is much better off, for
he goes to his stable all the same, although he may not have car-
ried a single sack of corn the whole day, becanse there was no
water to turn the mill. My dear brethren, that is exaetly like
the world. While we are in this life, some of us live in great splen-
dor and magnificence, and enjoy all kinds of pleasure, to the det-
riment, if not of the body, at least of the mind, and soul, and
conscience. The evening comes, death knocks at the door, and we
are hurried bare and naked into a long eternity, in which the
beggar will be just as rich as a king or emperor. As we ean-
not be sure of our lives for a single moment, neither can we be
sure, for a moment, of possessing the goods that we loveso much.
St. Augustine asks: ‘¢ What can the world promise ?  Let it
promise what it will, it promises to one who may die to-morrow.”*
Often this happiness does not last as long aslife. Are you rich
in money and property ? It will not take much to make you a

1 Nutrivi illos cum jucunditate. Dimisi autem illos cum fletu et luctu.—Baruch, iv. 11.
2 Quid potest mundus promittere ?  Quidquid libet, promittat, fortassis erastino morituro
promittit.
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poor man ; death is not necessary for this, a single misfortune
may do it. If a war breaks out, a party of the enemy may plun-
der you, a thief may rob you, one of your debtors may become
bankrupt, the lightning may strike your house and set fire to all
vou have ; and there you are, a poor man in spite of your former
riches. Are you high in favor with your prince? How little it
takes to destroy it all! A calumny whispered by your rival, a
slight fault committed by yourself, a simple suspicion of your
fidelity is quite enough to unseat you, to deprive you of your office,
and to put your happiness to flight. Iave you all the pleasures
and enjoyments you could wish for? Tow long will they last ? A
fever confines you to bed—nay, not even that is necessary, a tooth-
ache suffices—your child, your wife, your father or mother die,
you become quite depressed, you have no taste for anything, your
pleasures and enjoyments are gone. A rich man, who was high-
ly esteemed by great princes, as Draxelius narrates, was once asked
what he could still desire for himself in this world, and he an-
swered : I want nothing but a nail, by which I may fix my happi-
ness so that I cannot lose it. 'This nail has not yet been found, my
dear brethren. Everything is transitory, changing, short-lived,
and momentary. St. Paul says :  For the fashion of this world
passeth away.”" ¢ What hath pride profited us,” the children of
the world will one day exclaim, but too late, like the wicked in the
Book of Wisdom, ‘“or whatadvantage hath the boasting of riches
brought us ? All these things are passed away, like a guest of one
day that runneth on like a post.™*

See, Christians ! on account of these false, imperfect goods,
which are full of care and bitterness, while they are, at the same
time, ehangeable and transitory, on account of these, people
travel over the whole world, and plough the deep with their
ships ; on account of these they plague and worry themselves day
and night. ITe who possesses such goods is a happy man in the
eyes of the world : “They have called the people happy, that
hath these things.”* Oh, how we arc deccived ! Not to speak
of the fact, that these unfortunate goods generally deprive those
who possess them of eternal happiness, and ruin their souls for-
ever ; for, for one who saves his soul by the esteem in which he
isheld, there are thousands who are damned through the very same
cause ; for one who gains Heaven by riches,there are thousands who

! Preeterit figura hujus mundl.
2 Tunquam memoria hospitis unius diel prsetereuntis. Sap. v. 15.
$ Beatum dixerunt populum, cui heec sunt.—Ps. exlifi. 15,
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lose it ; for one who indulges his senses and still saves his soul,
there are countless others whom the same indulgence hurls into
hell. Oh, what bad men of business we are! We give ourselves
so much trouble about those things, and do not think of that
good which alone contains true happiness. If instead of plag-
ning ourselves so much about the world, we had visited the
Ohild in the stable of Bethlehem, like the three holy kings,
we should certainly have found real happiness.

Jesus, my dear brethren, is the only good, in and with whom
the star of happiness always remains. It rested over where the
Child was.”*  “To rejoice in Thee, and on account of Thee,
that is to live truly happy.”* You may seek for another hap-
piness, another life, I can find none but this, says St. Augustine.
Jesus is the only true and supreme good, in whom all imaginable
goods are comprised, in their fullest perfection, without end or
limit, fault or flaw. St. Ambrose says: ** Christ is all things to
us.”®  Thy honor, oh, proud man, will not feed thee! Thy
money, oh, miser, willnot give thee a good name ! Thy vile pleas-
ures, oh, libertine, will not bring thee money! Thy wine, oh,
drunkard, will not clothe thee ! ¢ Christ is all things to us.” He is
a certain good that I may possess; Imayenjoy His friendship and
love at all times, how, when, and as long as I wish. If T have
property in my possession, Tam lord and master over it, but Tam
prevented by a higher power from doing all that I wish with it ;
I may be a very rich man, but T cannot use my wealth while Lam
asleep ; I may have good things to eat, but once my stomach is
full, the least bit of food disgusts me; Tmay have a right to an
inheritance of a thousand ducats, but, if my right is to be shared
with a hundred others, I shall get only a very small portion.
But none of these things can stand in my way, if I possess Jesus,
the highest good, by being in the state of grace. Not violence,
because nothing but my own will can deprive me of God ; not
sleep, for during sleep I am still the friend of God, and am be-
Toved by Him ; not enjoyment, for, the more I know and love
Jesus, the greater will be the joy and sweetness I shall receive from
Him ; not the sharing ITim with others, for Jesus is an immense
and infinite good. Although the saints in Heaven possess Him,
yet my share in Him is none the less therefore. Finally, Jesus
is a lasting and constant good, with whom I c:.u gain eternal joys

1 Supra, ubi erat puer-
2 Ipsa est ista beata, gaudere in te, gaudere propter te ipsa est et nen altera.
3 Omnia Christus est nobis.
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and endless wealth. ** They shall perish, but Thoun remainest.”
If Heaven and carth were to pass away. Thou, oh, Lord,
wouldst still remain to me. < Happy,” indeed, **is that people
whose God is the Lord.”* Ol, more than happy, oh, only happy
gouls, who seek and find Jesus!

Alas! how then can we be so blind as to attach such little im-
portance to this supreme good? How can we grub in the earth
like moles, and seck God so little, and think so little of
losing Him? If we find a small picce of money in the street, onr
heart leaps for joy; if we find God by grace, we hardly think any-
thing of it. The loss of a few shillings will often force the tears
from our eyes; we can lose Jesus and all good with Him, by sin,
and never shed a tear.  In fact, we do that deliberately every day,
and laugh at it.  If [ say to a vindietive man. forgive your enemy,
or you will lose Jesus; to an injust man, give back what does not
belong to you, or you will lose Jesus forever. Oh, they would say
scornfully, isthat all? That is a small loss. If, on the other hand,
I were to say to such people, forgive, or you will be hanged on a
gibbet; leave that sinful company, or you will become stone
blind ; give back those ill-gotten goods, or you will he reduced to
the extreme of poverty. Oh! that would be quite another matter ;
then my threats would at least deserve serious considera-
tion. So much is thought of the loss of temporal things, so
little of the loss of eternal things. If T ask another, a merchant,
for instance, who may otherwise be a good Christian, why are you
so downeast and melancholy? Oh, what an unhappy man [ am.
he would say; a man who owed me a hundred thalers has ab-
sconded. De satisfied, T would answer. he has not taken away
Jesus from you, and in Him you have all good. Yes, he would
answer, that is very true, but I have lost my hundred thalers all
the same. If T ask a tradesman, why are you so sad? 1 have no
bread for my children, would be his reply; or a widow, why do
you weep: oh, my poor husband is dead, would De her answer.
Be comforted, Jesus is still your friend, and in Him you have
all you can desire. Very true, they would both think, but that
is a poor consolation; I wish T had some bread for my children, I
wish my husband were still alive. Behold, oh, my dear Saviour,
g0 little do people value Thy friendship! So strongly are they
attached to temporal things, that their affections are drawn away
from Thee!

! [psi peribiunt, tu antem permanes.—Ps. ei. 7.
* Beatns populus, cujus Dowinus Deus ejus.—Ps. exliii. 15.
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Away, then, with all the trumpery of the world! Thus should
each Christian soul among you resolve with me. I will hence.
forth seek Jesus alone, and will love Him alone, above all things,
Let others heap up carthly goods, I will be content with Jesus,
poor thongh Ie may be. Let who will seck honors and esteem,
the humble Jesus is sufficient for me. Children of the world,
you may depend on your inheritance ; for my part, I will say with
David:  **The Lord is the portion of my inheritance.”’
Jesus alone is enough for me! When I have ITim, I have every.
thing, and I can afford to despise all things else. When yon
have striven in vain for many years for your desired happiness, 1
will certainly have found mine; while you suffer sorrow and care
on account of your goods, I shall possess my God in the joy of
my heart and the peace of my conscience. Your happiness will
leave you after a short time; mine, that I am now about to seck,
cannot be taken from me cven by death. You will sleep the
sleep of the rich, and will have nothing in your hands ; when 1
die with Jesus, whom I love, I shall possess eternal life.  You
will say, in eternity, when it shall be too late, what good is our
mouey, our honor, onr pleasure to us now ?  “ Therefore we have
erred from the way of truth, and the light of justice hath not
shined unto us,”* the star of happiness has never shown itself
tous!  Then I will rejoice with my God, and exult. I may have
had nothing during life; what harm is it now that I have been
poor, despised and erucified with Jesus? Oh, most mereciful
Saviour!  why have I not thought of this before? why have I not
sought Thee earlier? Ah, wretched me! I have lost Thee before
now, and have east Thee off for the sake of some worthless
thing! It would have been far better for me to have lost every-
thing, than to have lost my supreme good by sin. Henceforth,
nothing shall be so dear and so precious to me as to separate me
from Thee. I'say with the Spouse of the Canticles : < I found him
whom my soul loveth, [held him, and [ will not let him go.”?
Take away from me, oh, my God, all consolation, joy, temporal
goods, friends, parents, I shall regard their loss as nothing ;
provided only that I have Thee for my friend, and that I love
Thee and possess Thee alone, then I shall have happiness
enough. Amen.

! Dominus pars haereditatis mese.—Ps. xv. 5.

? Ergo erravimnus a via veritatis, et lumen justitise non luxit nobis.—Sap. 5. 6.
 lnveni quem diligit anima mea, tenul eum, nec dimittam.—Cant. 1ii. 4.
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BIGHTIH SERMON.
ON THE SINS OF CHRISTIANS.
Subject.

The sin of a Chrictian is greater and more inexcusable than
that of a Jew or a heathen. 1st. On account of the greater lights
and helps that he receives from God. 2d. On account of the strict-
cr obligation he is under to serve God more holily.—Preached on
the fifth Sunday after Pentecost.

Text.

Nisi abundaverit justitio vestra plus quam Seribarwm et Phar-
is@orum, non intrabitis in reynum Celorwim.—Matth. v. 20.

«Unless your justice abound more than that of the Scribes
and Pharisees, vou shall not enter into the kingdom of Heaven.”

Introduction.

Oh, my God, what do I hear? Is it suflicient to exclude a
Christian eternally from the kingdom of Heaven, that he is not
more just and perfect than the Scribes and Pharisees, that is to
suy, those who were looked npon by the Jews as the highest pat-
terns of justice ? What kind of damnation, then, awaits those
who, instead of living holier and more perfect lives, live more im-
piously and irreligiously, thaninformer times under the Old Law,
the Pharisees, Jews, and heathens? Thatis, however, my dear
brethren, the complaint that may be justly made in our times. It
would not be difficult for me to prove that the vices of the Phar-
1sees are found amongst Christians, in a far worse degree and
more frequently; that is to say, that Christians are prouder, more
hypocritical, more avaricious and unjust than the Pharisees were.
But I will not confine my subject within such narrow limits as
to render it applicable only to one or another of you. T shall
seek a wider field, and prove what is applicable to all of us, that
a sin committed by a Christian under the New ILaw is greater
and more inexcusable than the same sin would be, if committed
by a Jew or a heathen.

Plan of Discourse.

Certainly the sin of @ Christian is greater and more inezcusa-
ble than that of a Jew or a heathen, on aceount of the greater light
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and helps he receives from God. That will be the first point. Greater
and more inexcusable is the sin of a Christian than that of a Jew
or a heatlhen on account of the stricter obligation he is under to serve
God wore holily.  That will be the second point.

Therefore, if we wish to enter Heaven before the Pharisces,
the impious must hasten to aronse themselves to repentance and
sorrow for their sins, and good Christians must conceive a still
greater horror of sin.  Oh, merciful God ! grant us both these
graces, throngh the merits of Blessed Virgin Mary, and the inter-
cession of the holy angels.

First Part.

Hewho falls  Imagine to yourselves,my dear brethren, that there are two people
in clear day- . . . . . . 0
lgnt. 1« 1o VAlKiDg in the same icy, slippery street, in winter time, the one
deserving of during the night, and with bad sight too, without staif or leader,
Py, tan « following the misty light of a small lantern that is borne before
in the dark. hirm to show him the way; the other in clear daylight, with good
night. sicht and a good staff in his hand; the first stumbles and falls,
the sccond, while he keeps staring around him, falls also, and
both break a leg. What would youn think of this accident? Both
are to be pitied, no doubt, but which of them deserves the great-
er pity? Oh, certainly, vou would say, the first poor, unfortunate
fellow: for it is no wonder that he fell on the slippery ice, in the
dark night, with no light but that of a small lantern to guide
him. And what would youn think of the other? Oh, he may thank
himself for his misfortune; why did he stare aronnd so? e should
have looked where he was going, and have used his stick; or if he
saw a dangerous place ahead he should have avoided it. Tt is his own
fault that he fell; he is not sodeserving of pity as the first. Such
must be the judgment of every one who rightly considers the case.
Achristian  See there, my dear brethren, the difference between the sin of
E‘;‘;;n:;z a Christian nunder the New Law, and of a Jew or infidel under
knowledge the Old Law. No matter who we are, we must all, according to
anJews the end of our creation, travel the same road to eternal happi-
thens for- mness. In former times, Jewsand heathens wished to go to Heaven,
merly had. - 4yst as we Catholies do now, and the way thither is not less slip-
pery, difficult, and dangerous for us, than it was for them. It
ig true that no one was ever without the light necessary to distin-
guish good from evil, nor without the divine assistance necessary
to enable him to avoid dangers, and to save himself from a fall:
and therefore I will not patronize the Jews and heathens so far
as to say that they could not be blamed for living a had life and
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committing sin; if they did so, it was their own fault, and a just
God could alwayssay to them, < Thy perdition is from thyself, oh,
Israel.” ' Still, there is a great difference between light and light,
between helps and helps.  What a small, flickering candle, so to
speak, wasborne before theformer in the dark night, while a clear
day and the full blaze of the sun is shining on us Christians! How
sparingly and how scldom did they receive the means and oppor-
tunities of learning, knowing, and doing good, how lavishly and
how often those helps are given into our hands, and how much casier
we can recover ourselves after a fall into sin, than they could !
And with regard to the light, could not a heathen ora Jew ex-
cuse himself, to a certain extent, on the day of judgment, by
pleading his ignorance and saying: I have wandered, oh, Lord.
from the way of justice, and sinned against Thy holy Law, but
I did not know any better at the time; Thou hast certainly
taught me Thy Law and Thy eternal truths and Thy divine
mysteries by Thy prophets and in Thy written Word, but they
were all hidden under dark shadows. 1 was taught by hidden
figures and parables, which I did not understand, and I had
hardly any one to explain them to me. But how could I plead
ignorance as an excuse for my sins, and say that I did not know
enough? I, a Catholic Christian, who have been taught all these
truths, not by figures and mystic prophecies, but by the clear
Word of the Gospel of Jesus Christ, interpreted according to its
true sense and meaning by an infallible Church. explained by so
many holy Fathers and Doctors. and rendered so easy for my in.
telligence and appreciation by so many sermons and instructions,
just as food is prepared for a child to eat: and I am besides en-
couraged, and almost forced to observe this Gospel and tolive ac-
cording to it, by so many warnings and exhortations, by the read-
ing of good books, by the examples of the saints, and by the dai-
ly meditation of the lifes of good Christians around me. THow
could 1, a Christian, if T go astray, plead ignorance as an excuse,
since the way is thus smoothed before me, and [ have nothing to
do but what I can see plainly before my eyes, while I have Jesus
Christ, my Saviour, to go in front and lead me onward ; so that
my task is, simply, to do my best to imitate Tlis life, which is
proposed to all Christians as a pattern, and which is the infallible
and only way to Heaven? Oh, certainly not! * They have no
excuse for their sin.”? So said Christ formerly of the Jews:
much more could He say it, nowadays, of us Christians, who re-

W

1 Perditio tna exte, Israel! 2 Excusationem non habentde peccato €uo. —John Xv.
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ceive so many lights.  What Salvianus says is more than true :
-+ We sin, not through ignorance, but through a perverse and re-
bellious will.”" ¢ We arc not merely transgressors, like the
Jews, but we also contemn and scoff at the Law of God;”? as
the same holy man says.  Like obstinate and disobedient servants,
who know their master’s will and do not fulfil it, when we commit
sin, our guilt is greater and more difficult to be excused.

To descend to particulars, with regard to these sins, my dear
brethren, what wonder was it that, in the Old Law, the Phari-
sees were exalted in their own opinion and esteemed themselves
better than the common people?  They had as yet known nothing,
or at least believed nothing, of the Son of God emptying Him-
self, and taking the form of a servant, and coming, not to be
ministered to, but to minister; they had not seen this Incarnate
God, who had hidden MHimself away in a lowly hut, amongst
chips and shavings, as a poor workman’s apprentice, despised and
unkuown ; they had not seen Ilim stooping down to wash the feet
of a few poor fishermen, and laughed at and mocked as a fool
and a sinner by a rabble crowd, and shamefully done to death on
the cross, through love for man. They had never heard, and
perhaps never will hear the words of the lowly Saviour :  “ Learn
of Me, for I am meek and humble of heart,”?® ““Ie who is the
greatest amongst yon shall be the servant of the rest,” ete. Tlere,
again, I must say that 1 do not wish to defend the pride of the
Pharisees ; I mean simply to show that the pride of a Christian
is far more inexcusable ; for, as St. Bernard says, what is more
intolerable, shameless, and culpable, than for a Christian, who
sees and knows by faith how the great Glod of Heaven and earth
humbled Himself, to strive for honor and a great name ? ¢ What
more shameless impudence can there be, when infinite Majesty
humbles Itself as a worm,”* according to the words of the Lord
Hirsclf,® ““than for a wretched mortal, a poor worm of the earth,
to become puffed up with pride ?”

It was more tolerable and more to be excused in aJew, if he
could not forget or forgive an injury. For, in those days, what
heroic example had men seen to enconrage them in that respeect f
They thought that thelaw obliged them tolove their friends, but

1 Non inscitia, sed rebellione peccamus.

2 Et contemptores pariter et preevaricatores sumus.

3 Discite a me, quia mitis sum et humilis corde.—Matth. xi. 20.

4 Intoierabilis impudentia est, ut, ubi se exinanivit Majestas, vermiculus infletur et intum.
escat.

8 Ego autem sum vermis, et non homo.

R —
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not their encmics.  They took, as their chief maxim. that imag-
inary law of which Christ afterwards said: ** It was aid to the
ancients, thou shalt hate thy cnemy,”™ **eye for eye, tooth for
tooth.” And therefore, when they afterwards saw  the first
Christians, they looked upon them with astonishment. See, they
said, how these men love one another: what extraordinary people
they are! But a Christian, a disciple of Jesus Christ. brought
ap in the school of the cross. who so often hears from the lips of
his master the words: ¢ But 1 say to you, love your cnemies, do
good to those who hate you,” ete.;® a Christian, who knows
well that his Lord and Giod suffered on the cross for those who
tortured and murdered Him, how could snch a one palliate or
excuse his secret spite and hatred, his vindictiveness and jealousy,
when he tries to supplant his neighbor, hix cursing and calumny
when he gives expression to his bitter hatred agumt his fellow
man? Oh, I could well suy, that what was a sin for the Jews is
a double sin for Christians.

Is it wonderful that, in former times, a heathen or a Jew should
surrender himself to impurity, sensuality. gluttony, or drunken-
ness? Such is the question that Tertullian puts to those who, in
his time, appealed to the Old Law to palliate and excuse their
self-indulgence. In the Old Law there wus nothing known of
perpetual chastity, and perpetual virginity was looked upon as a
disgrace to a family; even the most holy men were allowed a
plurality of wives. ‘¢ Let the flesh have its way, before the com-
ing of Christ,” answered Tertullian. ** It was not yet worthy of

such a great gift as that of chastity:™* becanse it was not yet
purified by the Incarnate Word of God, nor washed in 1is Blood
by Baptism and thus raised to a more pure and perfect life.
1t had not yet been adorned with those glorious titles; * it had not
yet been called the body of Christ, the members of Christ. the
house of God, the temple of the Ioly Ghost.”*  And all these
titles now belong to our bodies, since (iod was born of an lm-
maculate Virgin and clothed himself with our flesh. Therefore
the Apostle warns us so energetically that we must hold our bodies
in the highest honor, and treat them as becomes the Body of
Christ, and that we must not even name sins of impurity. or dis-
honor by one bad thonght. a body that is sanctified by and through

! Dlctum est antiqnis ; odio habebis lnimicum tuum

2 Ego autem dico vobis : dlligite inimlcos vestros, benefacite his, qui oderunt vos,
~Matt. v. 44.

3 Luserit ante Christum caro, imo perierat ; nondum erat dignus dono salutis.
4 Non Corpus Christi, non membra Christi, non templum Dei vocabatur.

-

ete.

Sepsuais.
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Christ.  If now the old written Law, nay, even the natural law,
considers sins of impurity as so grievous, that, on their account,
an angry God destroyed whole cities and countries, like Sodom
and Gomorrha, and deluged the whole earth and drowned every
human creature on it, except a few just souls, and condemned
the majority, if not all of them, to hell forever; how abominable,
intolerable, and inexcusable in the eyes of God must not the im-
purity of a Christian be, who is a member of Christ, and a temple
of God? And that vice is so common among Christians nowa-
days, and all the more inexcusable. ““They have no excuse for
their sin.™*

If the Jewish women dressed in such a vain, frivolous and in-
decent style, as is now the diabolical custom in many Christian
towns, there might have been some little excuse for them; for
they knew nothing of the poor, lowly, humble, and holy Gospel of
Jesus Christ, nor of the woe that He announces: ** Woe to the man
by whom scandal cometh;”? no matter how the scandal may be
given. Nor did they know anything of the new fashion that the
Apostles, Peter and Paul, introduced amongst Christian women.
St. Paul writes: < I desire, therefore, that women dressin decent
apparel, adorning themselves with modesty”"—mark these words—
“and sobricty, not with plaited hair, or gold or pearls.”? How
St. Paul would have thundered forth, if he saw the fashions of
the world in these days, which cause those who are modest and
wish to preserve pure hearts to close their eyes! Oh, Salvianus!
ery out again, so that the whole of Christendom may hear you :
“ We sin not through ignorance, but through a perverse will.”*
We Christians, when we sin, no matter what the vice may be, do
not sin through ignorance, but with a deliberate, perverse, and
rebellious will.  We are not to be exeused ; our light, our knowl-
edge is too great.

Besides all this, we have so many helps and opportunities to
avoid evil, do good and save onrsouls. Poor people! 1sometimes
think, poor people, who formerly lived in Judaism or heathenism,
how ill off you were, compared to us Christians! Yonr sacra-
ments were only a shadow. a figure of ours, and from them you
received the grace of God drop by drop, while we can receive it
now, if we wish, like a rnshing torrent. If one of you had offended

! Excusationem non habent de peceato suo.
2 Ve homini ilii, per quem scandalum venit.
¥ Mulieres in hapitu ornato, cum verecundia et sobrietate ornantes se, et non in trotis

crinibus, auro et margaritis—I. Tim ii. 9.
4 Non inscitia, sed rebellione peceamus.
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God grievously, he had noother means of gaining eternal happiness
but perfect charlt\x and repentance, and sorrow, along with suf-
fering the terrible punishments generally inflicted on sin; while
we can be absolved from our sins so easily in the Saerament of
Penance, and may be freed by indnlgences from the punishment
due to them. You had nothing, as a sacrifice of atonement for
sin, but the flesh of rams and goats (what a wretched offering!);
while we have the Flesh and Blood of Jesus Christ, an infinite
Sacrifice, to offer daily to the Eternal I"ather, on the altar. For
vou the Lord, as a stern judge, had an iron rod always ready in
His hand, when a more serious crime was, generally speaking,
immediately followed by the terrible punishment of eternal death;
while e deals with us like a mother, who will take the rod in
her hands twenty times to threaten, but hardly once to strike.
Tn a word, you were treated as servants and slaves of God, we
have the great honor, as the Apostle says, ¢ that we are brethren
of Christ, that we are called, and are children of God.”" But,
precisely on this account, I must look at-the matter in another
light, and say: miserable, wretched Christians! why should you
not live hiolier and love your God more than the Jews and heathens
1id? Tlow much more inexensable you are, how much more
deserving of punishment, when you deliberately offend your God!
So it iz, my dear brethren, a single sin, committed by us Chris-
tians, makes a decper wound in the Heart of our heavenly 'ather
than twenty sins of a Jew or heathen, on account of the greater
lights and helps that we receive from God. The same is to be
suid also on account of the stricter contract that we have made
with God, to serve ITim more holily: as we shall see in the—

Second Part.

Much greater and more hurtful is the injury that I, nndeserved-
ly and without cause, suffer from a dear friend, who has sworn
constant love and fidelity to me, than that which I suffer from a
stranger, who has nothing in common with me. except that we
are fellow men. And that is sclf-evident. What wonder is it that
a sovereign is often attacked by foreign foes! That is nothing
new, nor is it by any means an intolerable thing, although it
may often be done in support of injustice.  But, if he were at-
tacked by his own subjeets, after they had acknowledged him as
their lawful ruler appointed by Grod, and had sworn allegiance to
him ; if he were attacked by his own officers and soldiers, after

1 Tt lif Def nominemur et simus.
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thoy had taken the oath of fidelity, that would e a crime de.
serving, not of one, hut of two or three deaths; because, along
with the injustice, there is the wickedness of contempt, dis-
obedience, perjury. and rebellion. Muech more grievous and
painful is the injury sutfered by a husband, who finds another in
unlawfnl intercourse with his wife, than if he found him com-
mitting the same sin with his sister or danghter. And why ?
Because his wife has sworn to give him alone her heart, and has
given over herself to him next after God, in the Sacrament of
Matrimony.  So that, in addition to the crime of impurity,
there is also that of injustice and adultery.

It is true, my dear brethren, that all men, no matter who they
are, even Jews and hoathens owe to their C‘reator a most sub-
misgive obedience, respect, and love. No oneis excused from this
or dispensed from it. in the ](*:Nt This duty is enforced by
nature itself. St. Augustine says, = ITeaven dnd earth ery out
to us, that we must love thee, oh, Lord.”" But it is also
true that a Christian is more bound by this duty than other
men. And why ? Because he, in addition to the obligation in-
cumbent on all men and enforced hy nature itself, has bound
himself. by a special and a higher title, to the constant love and
service of his God.  Think, Christians, of the irrevoeable contract
that you have made with God in holy Baptism, in which Ile
promised to consider yon as Iis children, and you undertook to
give Him due honor and obedience, as your Father. You then
publicly, and in presence of witnesses, protested, with a solemn
oath, that you would have nothing to do, during your whole
lives, with the devil aad his pomps and vanities, or with the
flesh or the corrupt usages of the world, and that you would
always remain faithful to your God. **Trenounce,”? were the
words you used. I renonnce all that is not pleasing to God. N
allegiance of peasants to their landlord. or of soldiers to their
general, no contract between married people, has such strength
or obligatory power, as this Baptismal contract. ITence, the
holy Fathers call Baptism, sometimes, a levying of soldiers, in
which men are enrolled under the banner of Christ to fight un-
ceasingly against the enemies of God, and sometimes a spiritual
marriage between the sonl and its heavenly Bridegroom, in
which the Christian gives his whole heart and love to God alone
forevermore. This contract is strengthened by subsequent con-
fessions and communions, although not in express words, yet

! Ceeli et terrze clamant, Domine, ut amemns te. 2 Abrenuntio.
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implicitly it is ratified, approved of, and renewed. You may
easily see that no Pharisee, or Jew, or heathen, ever made such
a contract with God.

And yet if any of these latter transgressed the divine Law, they
were not to be excused and were deserving of the eternal punishment
of hell. How enormonus, then, must your sin be. oh, Catholic
Christian!  When yon sin, vou do not merely despise the com-
mand of God, like a Jew or a heathen, but yon also commit a spir-
jtual adultery, and you are guilty of perjury and rebellion against
your rightful Lord. to whom you have, in a special manner, sol-
emnly and publicly sworn eternal fidelity. Oh, what a terrible
thing it is, says the Lord Himself, by the mouth of the prophet
Tizechiel: < Shall he prosper and gain his salvation, who does
guch things?”' ¢ Shall he go unpunished, who has violated a
contract? ”* Salvianus, speaking of plays, comedies, and ballots,
in which holy purity is violated, or at least endangered, says that
it is a sin for a heathen or a Jew to be present at such things,
but not near so great a sin as it would be for a Christian; for, if
the former is induced thereby to sin against purity, he does not,
at all events, profane the holiness of the Sacrament, as we should
do; nor would he, like us. act against his promise, so that he
would not be guilty of perjury, as we should be.  But for a Chris-
tian, who has publicly renounced Ratan and his works, and given
himself soul and body to God, to imitate heathens in this matter,
for a Christian to comit grievous erimes, that is no ordinary vio-
lation of the divire l.aw; it is a spiritnal apostasy, an idolatry,
an adultery, and a deniai of {od.  What are we Christians think-
ing of ? ¢ What excnse can w2 make for our sins? We make
open profession of the gift of swivation, and at the same time de-
liberately deny it. Where is onr Christianity?”* Have we sworn
fidelity to God in the Sacrament, only to make our sins more
grievous and inexcusable! Thus far Salvianus.

In truth, my dear Christian brethren, if Jews and heathens
are damned on account of their sins, as the Lord declares in the
Gospel of St. John: “They have no excuse for their sin,”*
what has an impious Christian to expeet, who enjoys such perfect
light, such frequent helps and graces, such a close connection and
relationship with God? If it is true, according to the infallible

! Numquid prosperabitur, vel salutem consequetur, qui fecit haec.—Ezech. xvii. 15.
2 Qui dissolvit partum numquid effugiet.
3 Nos quid respondere pro nobis possumns ? Confitemur munus salutis pariter et nega-

mus. Ubi est Christianitas nostra ?
4 Excusationem ton habent ce peccato suo.—John. xv. 22.
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wordsof God Himself, that we eannot enter Ileaven, unless our jus-
tice abound more than that of the Seribes and Pharisees, what kind
of a Heaven ean we expect, or rather, what sort of hell awaits us,
if we are not merely not more perfect and just, but even more
vicious and sinful than they? St. Augustine supplies me with an
apt simile here, when he eompares Christians to the branches of
the vine, and Jews and heathens to the oak and beeeh trees of
the forest.  Which wood is better and more precious? Certainly,
he answers, as long as both are green, the vine is more valuable
than the forest trees, beeause it produces a valuable and agree-
able fruit; while the latter can bring forth nothing but green leaves
that ave of very littlenise. But. eut down the oak and beech,
and place them on one side, and the vine and place it on
the other: if you had your choice then, which wood would you
prefer?  Without any hesitation you would take the former, al-
though it is only forest wood. And why? Beeause, you think,
that wood can be of some service, when it is cut and planed: you
can make chairs and tables or anything you will out of it. But
what is the vine good for, when it is eut down? You cannot
evenr make a wooden nail ont of it, it is only fit for the fire.
Such is the difference, says St. Augustine, between Christians
and infidels. A good, pious Christian is a branch that grows on
the vine, which is Christ: ““I am the vine and you are the
branches.” *  As long as he is nnited to Christ, he brings forth
good {ruit, that is pleasing in the sight of God; he does more for
the honor and glory of God than all Jews and infidels together,
for they only bring forth green and unscless leaves in the forest.
On the other hand, a wieked Christian, as soon as he cuts him-
self off from the vine by a mortal sin, is far worse and more use-
less than an infidel. Why ? Becanse, when he is enlightened
by the graee of faith, the Lord can make him into a vessel of
honor in His house, that is in the Church, to show His power and
goodness: but a false Christian, a Christian only in name, who
lives according to the world and the flesh, is a disgrace to the
House of God ; so that, being cut off from the vine, if he does
not repent, he is good for nothing but hell-fire. < If he is not
on the vine, he will be in the fire,”* are the words of St. Augus-
tine. Such is the threat of Our Lord, in the Gospel of St. Mat-
thew: ‘¢ And I'say to you that many will come from the east and the
west,” and will condemn you, for they have led better lives with
less light and grace than you, and many of them will one day

[Z v m vitls, vos palinites, —John. xv. 5. 281 in vite non ast, in igne erit.
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enter the kingdom of Ileaven.' ¢ But the children of the
kingdom,” who had a right to heaven by belonging to the true
Churely, <€ will be cast out into the exterior darkness.”?

Ah, my dear brethren, let us often think of the high dignity Conclusion
to which we are raised ! We are Christians, and that is a great ?;;?lf:;mlu'
honor and glory for us ; but, at the same time, it imposes on us amendment
a very strict duty and obligation to serve God all the more holily.

We are Christians, and that is a great grace and privilege for us,
that a merciful God has freely bestowed on us in preference to so
many thousands ; but it is, at the same time, a cause of deeper
damnation to us, if we dishonor this holy name by a bad life.
We are Christians, that is to say, brethren and members of Jesus
Christ, sworn to Him m holy Baptism, and servants aund chil-
dren of God ; woe to ns, if we deprive onrselves of this great hap-
piness by sin, and make ourselves slaves to the devil. Let us
think of this in all temptations, allurements, and occasions to sin,
and say at once in our hearts: [ am a Christian ! Far be it from
me. oh, God! to perjure myself before Thee; the allegiance that I

| have sworn Thee, I will keep forever. If T have not hitherto

always kept my promise, as T must confess with shame has often
heen the case, T am sorry for it from my heart. [ renew my vows;*
once again 1 renounce the devil forever, and all belonging to

| him. Ibelong to Thee, oh, my God ! and to Thee alone ! T will

be Thine and remain so, in order that my justice may abound
more than thatof the Pharisces, and that T may thus come to
Thee in the kingdom of Heaven. Amen.

NINTH SERMON.

ON THE NECESSITY OF HEARING THE WORD OF GOD IN
SERMONS.
Subject.

"Fo hear the Word of God often in sermons isnecessary. 1st. Tor
the salvation of the majority of people. 2d. Itisveryusefulfor the
salvation of all.— Preached on the ninth Sunday after Pentecost.

Text.

Erat quotidie docens in templo.—Luke xix. 47.
“He was teaching daily in the temple.”

! Recumbent in regno ccelorum.—Matth. viil. 11.
2 Filii autem regni ejicientur in tenebras exteriores. 3 Abrenuntio.
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Introduction.

Christ taught daily in the temple at Jerusalem, and yet the
Jews remained, as before, hardened in wickedness, so that when
the Saviour looked on the city, His eyes overflowed and He wept
bitterly: ¢If thou hadst only known on this day,”’ when my
teaching and instruction are not wanting to thee! Oh, if Christ,
the Preacher who holds the hearts and minds of all in Ilis hands,
could do no more than that with His teaching, how can I and
other preachers complain that our words often produce so little
fruit in the hearts of our hearers? Still it is a lJamentable thing!
Every Sanday and holyday we ery out, or rather, Christ does so
through us; how many Christians lead better lives on that account?
We have now to sce the cause of that, my dear brethren. Many
do not come to the sermons; many do not come as they ought;

-others do not listen as they ought; others do not go away from it

as they ought. These four fanlts shall furnish matter for the next
four sermons, or instructions. And it is on this matter that the
fruit of all other sermons must depend; if we do not understand and
practise what it teaches, no other sermon will be of any use to souls.
To-day I shall commence with those who do not come to sermons.

Plan of Discourse.

To hear the Word of God often in sermons is necessary for the sal-
votion of the majorily of people.  That will be the first part. 1 is
verywseful for the salvationof all.  Suchwill be the second paré.

Oh, Toly Ghost! Thou alone shouldst speak by the mouths of
preachers and move their hearers.  We beg of Thee, through Mary,
Thy Virginal Spounse, and through the intercession of the holy
angels, as dispensers of Thy graces, excite in us the necessary
fervor, so that we may in future hear Thy divine Word with great
desire.

First Part.

IIe who is ignorant of something that he is bound to know, is
under the necessity of learning and of being taught. Inthe ordi-
nary course of nature, no one is born learned. We all bring ig-
norance, as an effect of original sin, with us into the world; it is
cradled with us and accompanies us for many years. Parents
know by experience what trouble it costs them to bring up their
children, until the latter are able to take care of themselves. Foy

1 8 cognovisses et tu ! |

!

{



Necessity of Hearing the Word of God. o7

this reason there are universities and schools established in towns
to give instruction in all kinds of arts and sciences. Inone place,
young people are taught Latin and other foreign languages; in
another, oratory; here they ecan learn worldly wisdom; there,
theology; here they are instructed in law; there, in fencing, danc-
ing, singing, and music; and there isno one who would venture to
enter on a profession, unless he has first been diligent in his at-
tendance at the sehools, and gone through the long and wearisome
task of learning all that is necessary.

Now if learning and instruction are necessary for natural sciences F:Eﬁz‘xyot

and vain arts, how much more are they not necessary for the arb yying ana
of living and dying well, and in a Christian and holy manner? dyiag well.
Are the former, perhaps, more important than the latter? asks
St. Jerome: ¢ We learn all other arts with the help of a teacher;is
this of such little value that no teacher is required for it?”*
And yet, this is the art of arts, the most important business that
can engage our attention, on which our immortal sonl and its eter-
nal happiness depends; nay, it is the only business that must of ne-
cessity occupy us,the only art that we must be thoroughly acquaint-
ed with. I may not be able to speak Latin or other foreign lan-
guages, but I can go to ITeaven, all the same, with my native
tongue; I could even go there if I were dumb and unable to speak.
[ have not practised dancing or fencing, but that will not hinder
my eternal happiness; there is neither dancing nor fencing in
Heaven. I may have no knowledge of law, but [ can find my way
to Heaven. But, if I am ignorant of the one necessary science,
that of leading a holy life, then all the others will not help me to
save my soul. If T know and practise that science, no matter
how inexperienced I am in all the others, then I am learned enough
for the end of my creation.

But, alas! how many there are who are utterly ignorant of this Most men
holy science. The greater number of Christians, even those ::z;%;] G
whom the world looks upon as wise, skilful, and learned, are science-
only beginners in the knowledge of what concerns their soul and
theireternal happiness. 'They know very well how tolive before
the world, according to their station and position, but they are very
ignorant as to how they are to live for Ileaven ; they profess, in-
deed, to follow the law of the Gospel, but they know very little
of its different obligations, and much less as to how they themselves
should live as Christians ; they can instruct others in worldly busi-
ness, but they are unacquainted with the very first rules and prin-

! Ceeteras artes non sine proocentore discimus; hoee tam vilis est, ut preeceptore non egeat ?
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ciples of the science of salvation ; for temporal matters they have
a hundred eyes, for spiritual, not one that they can see clearly with.
Therefore, I have reason to compare such people to monomaniacs, |
who are mad only in a certain thing, while they can talk for half a
day on different subjects, without giving any sign of insanity ; but
as soon as that point is touched upon which is the cause and ori-
gin of their madness, then it is easy to sce that they are not con-
sistent and that they have not the full use of reason. Sece that mau,
how prudent he is in the management of his domestic affairs,
how careful in all he undertakes to keep himself and his family
decently ; how far-seeing and skilful he is in buying, selling, and
keeping accounts ; how quick he is in foreseeing dangers and
losses, and how carefully he avoids them ; how diligent and at-
tentive he is to make use of every opportunity of gain that offers;
how well he knows how to deal with people, and to treat them
according to theirrank and position.  You wonderat his prudency,
his intelligence, his cleverness, his skill.  But ask the same
man about something that regards the future life, his soul, his
salvation, or his God ; ask him what is the meaning of contempt
for the world. self-denial, mortification of the flesh, poverty of
spirit, the necessity of humility, continnal repentance, love of the
cross, patience under contradictions, union with God, contentment
with divine Providence, purity of intention in all his actions,
the love of his neighbor and of his enemies, hunger and thirst for
justice. Ask him what does he know and think of God, whose
infinite majesty is insulted by the least sin ; the strictness of His
justice, which punishes the sin of a moment by an eternity of
fire ; the irreparable loss cansed by sin;the flight of dangerous oe-
casions, so necessary to avoid sin ; the sincerity of the sorrow that
is necessary for the forgiveness of sin ; the uncertainty of the hour
of death, which will put an end to everything ; the sanctity of the
commandments of God, and how he must observe them accord- ’
ing to his state in life ; the exceeding great reward promised to.;
the just ; the happiness of the servants of God who love Him |
above all things; and many other such things which every:
Christian ought to know and to observe. Oh, what an idiot

you will find him to be in all these things! e will speak and

judge of them as the blind man does of color, or as the mono-

maniac of his particular madness ; these things are unknown to

him, he does not understand them. Consider his mode of life, |
and compare it with the commandments and rules of our faith,
and yon will find one mistake after another, one error after an-

|
!
|
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| other, one fall and one sin after another ; asif all the things of

{he next life were nothing to him. And no wonder that he
«nows so little of them ! TTow could it be otherwise ? Henever
learned that science ; he has not imbibed it with his mother's
milk.

On the contrary, it is the lamentable condition of us all, inherit-
ed from original sin, that our understanding is darkened and
plinded in the things that eoncern God, and our soul and its=al-
vation; and it would remain so, if it were not enlightened su-
pornatnmlly . so that, aceording to the Apostle, we cannot even
think anything good by ourselves.' If he has at one time re-
ceived this light, if he has known something, nay, even all about
it. he has lost it all again ; for it is another of our deplorable
miseries in this matter, that there is nothing =0 ecagily forgotten
asthe art and science of divine and heavenly things, unless one
keeps them always before his mind, and constantly studies and
practises them. Even if he still preserves some knowledge and
remembrance of them, they are kept out of his mind, his atten-
tion is distracted from them by a thousand thoughts, under-
takings, and caves. If he does think of them, if his under-
standing is convineed of hix obligation to regulate his life ac-
cording to the sanctity of the Christian Law, his will still re-
mains sluggizh and inactive. And who can do all these things ?
he asks himself. Does he take counsel with his own nature and
disposition ? But that is corrupt and will lead him iz quite a
contrary direction. Daes he ask and follow the advice of one
like himself? Then it is one blind man leading another.  Does he
look to the customs and usages of the world for instraction ?
Alas ! its false maxims are utterly opposed to Christ. and they
are consequently lying and treacherous.

Qo that a man of this kind, of which there are countless mdi-
viduals, if he wishes to attain eternal happiness, must go to~cme
school in which he can learn how to live piously. or will at least
be induced to do so. And what sort of a sehool is that ¥ Oue
to which the Catholic Church calls her children on appointed
days, and in which good Christians assemble to hear sermons and
exhortations. They are publie schools. and may be attended by
all, great and small, rich and poor, master and servant, learned
and ignorant, clergy and laity, men and women, without distine-
tion. They are holy schools, in which only holy things, and
those that lead to holiness are treated of. namelv.—how we are to

1 Non sufficientos simnx en=t == atimpid a nodis quast ex nabiss T Cor i 5.
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think, act, and labor as Christians. They are safe and certain
schools, for the matter treated of in them is founded on the
Word of GGod ; the teacher who gives the instruction is the Kter-
nal Wisdom, the infallible GGod Iimself. If you look only at the
person who stands in the pulpit and speaks, von see only a poor
mortal. who is subject to the same faults and mistakes as your-
selves i who, like you. is inclined to evil, who can sin like you,
and who i, sometimes, even a more impious and wicked sin-
ner than all of you together; and who, therefore, has himself
ueed of sermons, exhortations, and warnings.  But, do not for-
get the office he is entrusted with ; in that, vou will find another
teacher who cannot betray you.  The Apostle says, in the name of
all Christians preachers: ** For Christ, therefore, we are am-
bassadors.  God, as it were, exhorting by us.”* It is God whe
makes use of our tongues to frighten you away from sin, to
exhort you to good, and to explain to vou His will. The Lord
Himself says to them : ** Ile who heareth vou, heareth Me.”?
* For it is not you who speak, but the Spirit of yvour Father
speaketh in you.” 3

God could eertainly instrnet our ignorant understanding in
zood. He could spur on our sluggish will in His own Persou, as
He spoke in the O1d Law to His prophets; but, according to the
present and ordinary arrangement of Iis Providence, He wills
that men should be tanght and instructed by men, and not other-
wise. Thus we see that, althongh our Savionr appeared to Paul
to convert him, yet ITe sent him to Ananias, who was to teach and
instruct him in what he had to do and how he was to live. This
means God now makes use of so generally, that St. Augustine
says that he wonld be guilty of rashness who would seek to be
enlightened without hearing sermons.*  C'ould any one hope to
exense his own ignorance, and to free himself from all the sins he
commits against the duties of his state of life: to excuse and
exeulpate himself from the neglect of o many good works that
the Christian Law requires of him. when he seldom or never hears
the Word of God preached?  You will say that you did not know
such a thing was a sin, that vou did not think vou were bound to
perform such and such a good work; but you ought to, and you |
could have learned it.  Why are there so many instructions, ex- |
hortations, and sermons on Sundays and holydays in so many

2 Pro Christo legatione fungimur. Tanquam Deo exhortante per nos —IL Cor. v.20.

% Qui vos audit, me andit. i
3 Non enim vos estis qui loquimini, sed Spiritus Patris vestri.

# Non tenteius hewu, ut notimns predicantem homninem audire. |
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churches? Are they not for you, as well as for others ¥ Would
the man who has violated some law of his sovereign be cxcused
from punishment because he deliberately absented himself when
the law was being published? Would he be freed from all guilt
because he says, I knew nothing about it? 1{e should have known
of it, he should have inquired; the law was publicly promulguted
for all.

It is therefore necessary to hear sermons attentively and fre-
quently, for those who are ignovant of many matters counected
with their cternal salvation, and also for those who forget these
matters, or who do not think of them, or who cannot constder
them with sufficient attention, because they are oceupied the
whole week with temporal cares. [ leave it to yourselves to say,
my dear brethren, whether the number of such persons is not great,
nay, whether it does not even inelnde the great majority of men
of the world ?  On account of this necessity, the Cathelic Chureh,
although she forbids excommunicated persons from hearing Mass,
even on Sundays and holydays, prevents noone from hearing ser-
mons. And I am fully convinced that there are some in such a
tate that it would do them far more good, as far more necessary
for them, to hear a sermon, than to hear Mass or receive lloly
Communion, and perhaps their sins would be worse and more
dangerous if they neglected the former, than if they neglected
the latter. Even if there are many who are not in the absolute
necessity of hearing sermous, in order to save their souls, yet
sermons are of the greatest utility to all, as we shall see in the—

Second Part.

The frequent hearing of sermons is very useful for the salvation
of all Christians. no matter who they are. It is useful to
those who are in the state of sin, and to those who are in the state
of grace.  As far ag sinners are concerned, they are compared in
the Holy Scriptures to persons sleeping, according to the exhorta-
tion of the Apostle to the Romans: < It is the hour for us now to rise
from sleep.”' ~ Imagine, my dear brethren, that you sce some one
buried in a deep sleep; he is wanted in a hurry to attend to some
business of importance; the ser rant goes to his door and knocks
gently, thinking that that will be sufficient to awaken his master;
but it is not enough. e knocks again, but hears no movement
inside, and, at last, he enters the room, draws the bed curtains
aside, and lets the light shine on his master’s face: but even this

! Hora est jam de somno surgere. ~Rom. xiii. 11
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does not do.  Finally, he calls out once, twice, thrice in his ear,
that he must get up at onee, there is an important matter to be
attended to, and the latter half opens his eyes, turns on his side
and falls asleep again,  What is to be done now? He must be
shaken and pulled about, whether he likes it or not, until he is
fully awake. That is a true picture of one who is buried in the
sleep of sin, who completely forgets his soul, and thinks of nothing
but satisfying his unbridled desires.  Sometimes a good thought
knocks at his heart, to remind him that he is in a bad state; that
the life he has been leading hitherto cannot end well; and yet
he will not overcome himself to abandon his wicked ways. The
light of the good example of the pious shines in his eyes, but it
cannot make them open themselves to the necessity of amendment.
His conscience warns him, it ealls and eries out to him: What you
are doing is not right! It is high time for you to awaken from
your sleep and to adopt another mode of life. [ereupon he begins
to feel disturbed, to sigh and to moan, but falls back again into
his former sleep.  Then the God of merey must go to him, and
knock at his heart by the living voice of His preacher, in order to
rouse him thoroughly and to exhort him, as the Apostle does Tim-
othy: - Preach the Word, be instant in season and out of season,”
whether it annoys ornot, ** reprove. eutreat, rebukein all patience
and doctrine.”*  The preacher knocks, according to divine iu-
spiration. Sometimes he frighteus the sinner by the threat of an
unhappy death, of a severe judgment, of the eternal fire of hell,
unless he repents. Sometimes he promises him an everlusting re-
ward and perfect happiness in Heaven. Sometimes he makes him
uneasy by describing the infinite majesty of God, who is offended
by sin, and the terrible sentence of the divine justice. Or he en-
courages him by reminding him of the patience, merey, and good-
ness of God, with which He is always prepared to receive the sin-
ner. Sometinies he condemns the malice of past sins. or entices to
good by portraying the beauty of virtue, and the peace of mind
that a just man enjoys. Sometimes he cries ont: ** Be reconciled
to God,”” do penance, or yvou are lost; restore those ill-gotten
goods, leave bad company, give np impurity, avoid the proximate
occasion. or you are lost; forgive vour enemy, make friends with
him with whom yon have hitherto lived in hatred and discord,
correct that bad habit of swearing and cursing, or you ave lost.

1 Insta opportune, importune, argue, obsecra. increpa in omni patientia et doetrina.—IL.
Tim. iv. 2.
* Recouriliamini Deo
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Such warnings ave the shortest and surest way of touching obsti-
nate hearts (as St. Augustine and St. Chirysostom say) whom God
seeks out that he may arouse them from the sleep of sin. These
are the pointed arrows that strike sinners in a vital place and
arouse them to penance. These are the last means that God Him-
gelf uses to draw them to Him. For, as He created all things by
His Word:" as e has redeemed the world by His Incarnate Word;
as He sanctifies man by the sacramental words; so he generally
converts the sinner by no other means than Iis Word explained
in sermons. )

To this source are to be attributed the many wonderful conver-
sions that have taken place at all times.  David, enlightened as
he was, did not enter into himself. or do penance, until he heard
the accusing voice of the Prophet Nathaun. Josophat refused to
abandon his ill-made alliance, until Jehu upbraided him. Au-
gustine was not converted by the acuteness of his understanding.
nor by his daily studies, nor by the stings of conscience, but the
truth shone on him throngh the sermons of St. Ambrose; he was
overcome and converted by them. And. my dear brethren, if we
could see the most secret thoughts of all men, what surprising
changes of disposition might we not mark in them? [Tow often
might we not see men going home from a sermon quite different
from what they were when they ecame to it! How many, who
thought of nothing so little as of the amendment of their lives,
yet, touched by some word or other, feel the influence of some
great grace from God and go home full of repentance und deter-
mination to change their lives and to live better and more pious-
ly in future!

This is not unknown to the crafty tempter, and therefore he
tries, in every possible way, tokeep those who are under his yoke,
from hearing the Word of God, for fear that he might lose the
game he has caught in his net.  When the time comes for the
sermon, he puts all sorts of difficulties in their way. he suggests
all sorts of excuses and pretexts and multiplies annoyances, so as
to make them hate sermons; or at least hie keeps them away from
those sermons which would have most effect on them. If by some
unlooked-for chance they happen to be present at a sermon, in
which the right matter is treated of to stir up their conseience, he
often secretly tries to drag them out of the Church immediately
after it has commenced. So speaks St. Cyrillus of the traitor
Judas who, at the Last Supper, went away during Our Lord’s dis-

! Fecisti omnia verbo tuo.—Sap ix. 1.
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course.”  And do you know why? he asks: ‘“so that he might
not be induced to abandon his intended wickedness, by hearing
the Word of God.”? Oh, sinner! whoever you are, do not let your-
self be deeeived and detained by the devil. Do not remain away
from sermons, if you do not wish to persevere in that blindness
that puts you in danger of eternal darkness. There is no use in

looking for the divine light in any other way than that whieh:

(fod has generally established for the conversion of sinners, and
that is the hearing His Word explained in sermons.

And you, just! Do vou wish to be strengthened and eonfirmed
in justice? then frequent sermons diligently. A white garment,
no matter how beautiful and precious it is, can easily be soiled, it
can soon lose its splendor and become defiled, unless it is often
cleaned; a liouse, no matter how strong and massive it is, may
soon become shaky, if the parts that are injured by wind and
weather are not repaired; a fire, no matter how clear it burns,
will soon goout, unless you keep it supplied with fuel; a living
body. no matter how healthy it is, must have food and nourish-
ment at certain times, or it will soon die. Pious and just souls!
oh, what a precious, snow-white garment adorns you, since you
are in the state of sanctifying grace! Yet, yon sometimes fall,
throngh weakness, negligence, and ignorance, into a thousand
faults and imperfections, which. although they do not make this
garment black, yet stain it each time with spots that mar its
beautyv and make it less pleasing in the eyes of God. The Word
of God is the water. of which the Wise Man says: ‘“ He will pour
forth the words of his wisdom as showers,”® by whieh the soul
is cleansed and filled with a greater knowledge of the Supreme
Good, and a greater hatred of evil.  You are the houseand dwell-
ing-place of God,* according to the words of the Apostle. But,
to how many storms are you not exposed, that is, daily temptations,
dangers, and occagions of sin? And if these are not constantly
opposed, will not the building soon fall down? The Church, in
which the Word of (fod is explained, is the armory from which
you must supply yourselves with weapons, in order to conquer the
enemy of your souls and to defend yourselves against every attack.
Your souls are in a healthy state; the Word of God istheir food and
nourishment; St. John Clirysostom says. ““what food isto the body,
the Word of God is to the soul.”* If vou neglect to give your

1 Continuo exivit. 2 Ne moram faciens, et audiens verbum Del, scelus exspueret.
3 Tunguam imbres mittet eloquia sapientize suze. —Eceli- Xxxix. 9.

* Temphun Dei sanctum est, quod estis vos.

3 Quod corpori cibus est, hoe aninie est divinorum eloquiorum doetrina.
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gouls this food, they will get wearied in the service of God, will
grow cold and will die through want of strength. You seem to
be all on fire with the love of God; but no matter how burning
this love is, it stands in need of fresh fuel. Where can that be
had, if not in sermons? The Lord says: ‘‘Are not my words as a
fire?”’? which enlivens devotion by the continual remembrance
of the divine mysteries, and which preserves and increases the im-
pulse of the will to good.

And whatshould I think of all this, my dear brethren? Should
I rejoice or fear, exult or deplore? Ihave certainly reason for
joy, when I think of the wonderful goodness of God to us, who
bestows this light, this spiritual food, so plentifully, so frequently,
so generously on us, in preference to so many others. But, alas!
it is this very thought which makes me fear and tremble for our-
gelves, since we have such little esteem for this precious grace,
and neglect it so frequently. Perhaps there are many Christians
nowadays, perhaps many even of those here present, to whom
the words of Jeremias might be applied: ¢ The word of the Lord
is made a reproach to me and a derision all theday.”” For, they
who seldom or never hear a sermon during the month, or during
six months, or even during the whole year, and some of them
because they fear that their secret wounds might be touched, or
their consciences aroused, or their repose troubled, are afraid of
being converted, and of being induced to lead better lives.
Wretched and blind people! what other means have you of being
enlightened asto your salvation? and yet you deliberately shun the
light, like bats and owls!

There are others who seldom or never come to a sermon, be-
cause they think they are wise, learned, and experienced enough.
I can read it for myself in books, they say; I have heard so
many already that there is no chance of my hearing anything
new. Now, you should be more modest ; do not be so very
proud; granted that you are learned enough; I will believe it
with all my heart; but is that a reason why you should not stand
in need of the living, inspiring Word of God? His Spirit does not
breathe everywhere and at all times, but, ¢ it breathes where it
listeth,”* and dispenses its graces. You can hear nothing that
you have not heard already. Be it so; but I tell you, confidently,
that you will hear many truths that you have not yet perhaps put
in practice. You can read them in spiritual books, and perhaps

' Numquid non verba mea sunt auasi ignis ?—Jerem, xxiii. 20.
2 Factus est sermo Dotnini in opprobrium.—Jerem. xx. 8. 3 Ubi vult, spirat.
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i o better style than you would hear in sermons; that may be
true also, but it is one thing to read and another to hear, and it
is to this latter that God has, generally speaking, given the power
of moving hearts and bestowing the grace of the Holy Ghost. The
rain, falling from the clouds, gives a quite different refreshment
to the earth, to that which it would receive from artificial irriga-
tion; and, in the same way, the word that God speaks to your heart,
by the mouth of His servant, is much better able to produce
fruit in your soul, than the thoughts which your own cleverness
and ingenuity suggest to you. ¢ Woe to you that are wise in
your own eyes,” ' and do not see the deceits by which the devil
tries to keep you away from the Holy Ghost !

Finally, there are others who come now and then, when the
whim takes them, but not regularly. As if God were obliged to
store np the light of His grace, and keep it in reserve for them,
until it may happen to suit their convenience to come for it, and
ceven then, too, it would be necessary that the subject treated of
be one that is suited to the state of their souls. All sermons can-
not treat of all subjects, nor can all beequally profitable to every
one ; it may be that there is only one sermon to which God, in
His wise decrees, has attached your conversion and the sanctity
f your life, and your eternal salvation; and if you wilfully neg-
lect that opportunity, you will never, perhaps, have asimilar one
again,  But, yoa think, if [ miss the sermon, I will be told at
iome, afterwards, what it was about. That is good, and it is a
work of Christian charity; but it is a different thing to hear a
sermon second-hand, and to hear it yourself: the words that the
preacher spoke may be repeated to you, but not the inspirations
which God sends to the heart. To say the very least, such care-
lessness is a sign of a very indifferent appetite, of a very weak
desire to hear the Word of God. If we had to do without food
for a whole day, either through want, because there is no bread
in the house, or because we are compelled to abstain from all
nourishment, we should think it a very hard thing; and yet there
are many who, through indifference, deprive their souls of nourish-
ment on Sundays and holydays, and they think nothing of it !
What wonder is it that they should continue in their sins, or in
their tepidity, or in their ignorance?

Oh, what a strict account will not many Catholics have to
give, becanse they neglected so many and such frequent oppor-

count there- tunities of being exhorted to good! That we shall see on the day

fore.

! Ve, qui sapientes estis in oculis vestris. Isa. v. 21,

¥
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when the Lord will show each one how well and how wisely He
acted with regard to all of us; when Ile will show each one the
great graces He had in readiness to bestow on him, if he had heard
the exhortations, not of the priest, but which God Himself uttered
by the mouth of the priest. He will say to them in reproof :
« How often would I have” enlightened thy ignorance in sermons,
and thon didst not come to hear them.' In that sermon, oh,
sinner, I was ready to give thee a mighty impulse to sorrow and
repentance, and to save thee from thy evil habits, thy bad com-
pany, and the proximate occasion of sins; and thon wouldst not
come. I had then intended, oh, tepid Christian, to make thee
zealous. Vain man of the world, I had intended to inspire thee
with a disgust for the worthlessthings of earth, and thou wouldst
not come. Thon, rich man, I wonld have taught thec how to
use thy riches for thy last end, and thou, poor man, how thou
couldst have profited of thy poverty; and thou wouldst not come,
thou wouldst not listen to me. Thou who art in trouble conldst
have found consolation and patience in thy difficulties; thou, just
man, couldst have become more pious and have reached a higher
degree of glory in Ileaven; and thou wouldst not, thon didst
not wish; the fanlt is thine, not mine. Poor, unfortunate souls!
who seldom or never hear a sermon, although they could do so
easily enough! They bear about them one of the certain signs of
reprobation, since they have no taste for spiritual food. So say
the Holy Fathers and Doctors of the Church. Christ Himself,
the Infallible Truth, has said: ¢“ [{e who is of God, heareth the
Word of God;”? ¢ therefore (oh, terrible conelusion !), you do not
hear because you are not of God.”® If you are not of God, you
| have no part in Him.

Let it not be so, oh, Lord, for us! All of us, here present, hope ;’;’g‘iﬁi’&“_
| to have a part in Thee and to possess Thee for all eternity. We tion of
| thank Thee from the bottom of our hearts, that Thou hast he- #mendment
stowed so much light on us, in preference to so many others. We
wish to receive this light, whenever it is offered to us. We shall
seek it regularly on the usual days, by hearing Thy divine Word,
| unless absolute necessity prevents us. Do Thou speak to our

hearts, Thy servants will hear Thee. Tet Thy Holy Spirit suggest
those words to Thy preachers which Thou knowest to be good for
our souls, and grant us to hear them in such a way that they may
not be fruitless in us. Amen.

! Quoties volui, et noluisti.—Matt. xxili. 87.

[ Qut ex Deo est, verbum Dei audit. 3 Propterea vos non audltls quia ex Deo non estis.
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Another Introduction for Whit- Monday.
Text.

Venit lux in mundum, et dilexerunt homines magis tencbras,
quam lucem.—John iii. 19.
“The light is come into the world, and men love darkness

rather than the light.”

Introduction.

The light had come into the world, and yet men were still in
the darkness of night. And why? Because they loved the dark-
ness and closed their eyes to the light. = The light of the Holy
Ghost is also, in our days, frequently offered in Christian exhor-
tations and sermons, by the explanation of the Word of God, but
there are, comparatively, very few who are enlightened and im-
proved by it. Why? Because many hate thislight and seldom come
to hear a sermon. Many seek for the light, and are diligent in
hearing the Word of God, but they derive little profit from it, be-.
cause they do not hear it as they ought. The desire of remedying
these two evils has impelled me, my dear brethren, to exhort you to
hear sermons frequently, and to explain to yon how you may hear
them with profit. T shall speak to-day of the first point, and I
say-—continues as before.

TENTH SERMON.
HOW ONE SHOULD GO TO SERMONS. \

Subject. f
Oneshould go to sermons—1st, with a heart well-prepared; 2d, |

cost.
Text.

. - o
/ 5 : !
Duo homines ascendebant in Templum, ut orarent.—Luke xviil

!
10. |
““Two men went up into the Temple to pray.” l
|

Introduction.

Two men went to the same place, the Temple of God; they|
went with the same intention, to pray; but how differently they|

carried it out! The one was a Pharisee, who was looked upon as
i

with speedy steps.—Preached on the tenth Sunday after Pente-,’ '
|
|
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a pattern of piety; the other a Publican, a public sinner, whose
wicked life was known to all.  The one was full of secret pride,
the other, of humility and contrition. The one went to extol
himself in his prayer, and to raise himself above others: the
other to repent of his sins, and to beg the merey of God.  What
wonder is it that they both left the Temple in very different
states? ¢ This man went down into his hounse justified, rather
than the other.”' A picture. my dear brethven, of many Chris-
tians, who go into the same Church, at the usual time, to hear
the same sermon; but all of them do not return homein the same
state. If there are ten of them who derive great profit for their
gouls, there are fifty who derive much less. and a hundred who
have no profit at all.  One sinner ix tonched and moved to pen-
ance, another remains as hardened as he was before.  One just
man is made more zealous in the service of God. the other re-
mains as he was. One poor unfortunate gets consolation and
courage, the other is just as discontented as ever.  The one un-
derstands, knows, and fulfilsthe truth preached to him, the other is
notat all enlightened by it. Whencearises thisditference amongst
men of the same nature. who hear the same Word of God,
preached at the same time. and in the same place? The fault
lies with themselves: they do not come to the sermon in the sume
way and with the same dispositions.  To remedy this great defect,
T will tell you, in to-day’s imstruction, how you must go toa
sermon in order to profit by it.

Plan of Discourse.

One should go to sermons—1st. With a heart well-prepared.  The
first point.  2d. With speedy steps. The second point.

I rely npon the help of the Holy Ghost, through the interces-
gion of the Blessed Virgin Mary and the holy angels.

First Part.

If you wish to hide a treasure in the ground. you must set to
work in a very different manmner to that in which you would pre-
pare to sow seeds. Ile who thinks of hiding a treasure, doesnot
eonsider the nature of the ground. whether it is free from stones.
or full of them: whether it is hard or soft: fruitful or unfruitful:
he looks to nothing else, but to making the hole deep enongh.
that his treasure may not be discovered and stolen. On the
other hand, he who sows seed must first carefully prepare the

+ Deseendit aie tastificatns fn dompmm cam ab illo.
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ground; for the seed will bring forth little or much fruit, or
no fruit at all, according as the ground is ill or well prepared,
or altogether unprepared.

Our Lord Jesus Christ uses the same simile in the Gospel of
~t. Luke, when He speaks of the Word of God: ““The seed is
the Word of God.”’  Thisis sown by sermons; not the ears, but the
hearts of the hearers are the ground in which it is sown, in or-
der to bring forth abundant fruit of eternal life for souls. But,
no matter how powerful and impressive this Word may be, the
whole profit and advantage of it depends mostly on the prepara-
tion and disposition of the heart that is to receive it. Not the
preacher, as I «aid before, but Gtod is the sower, who speaks by
the mouth of iz preacher and distributes Iis graces to hearts.

Oh, there is no doubt about it! It is neither I, nor any one else, |
who doesthe good.  Thon, oh, Lord! Thou must doit: ¢ Neither /|

he who planteth is anything, nor he who watereth, but God wha |
giveth the inerease.”?® Sermouns may be as polished, as well con- |
ceived, as impressive as you wish, but 1f the Spirit of God does

not enlighten the heavers with supernatural light, those sermons ||

will be as incapable of producing an effect, as ice-cold water is of -
making a fire burn brighter.  The voice of the preacher goes no
farther than the ears of his hearers; it has then done its duty,
and it comes back again, while the voice of God forces its way in-
to the depths of the heart.  Wemay cry out and shout, and make
a great noise, in exhorting you to good, St. Augustine says:
- If there is no one to teach inwardly, all the noise we make is of
* There are always two preaching together: besides him
whom von see in the pulpit, there is another Preacher in Heaven,
who with one hand directs the tongue of him who is preaching,
while with the other ITe moves the hearts of his andience. ‘“He
has his seat in the Teavens, who teaches hearts.”* ¢ My tongue
15 the pen of a serivener that writeth swiftly,”® says David. and
all preachers must acknowledge it. Why does he call his tonguey
the pen of aserivener? The pen may be made as well as possible,
but the good writing is attributed, not to the pen, but to the
writer, who knows how to make the letters neatly. So that the
meaning of David 1z,my tongue is the pen of a serivener, namely,—

no use.”’

! Semen est verbum Del.—Luke viii. 11.
2 Neque qui plantat, est aliquid, neque qui rigat, sed qui incrementum dat Deus.

3 Admonere possumus per strepitum voeis nostree, si non sit intus, qut doceat, inanis fi
strepitns noster.

+ Cathedram in coelo habet, qui corda docet.

5 Lingna mea calamus seribee veloeiter scribentis. — Ps. xliv. 2.

T
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God, who, by means of it, writes good thingsin the hearts of men.
You also were well aware of that, oh, great St. Paul, when you
wrote to the Ephesians: ¢ Pray for me that speech may be given
to me, that I may openmy mouth with eonfidence,”* and that God
may give me words to move hearts and to stir them up to divine
love! It ison that account, my dear brethren, that we always ask
the help of the Holy Ghost by devout prayer, in the beginning
of a sermon; and I am eertain, that if any good is done, it is often-
er to beattributed to the pious prayer of some poor, humble,
but holy man, who stands in self-ubasement behind a pillar,
than to the preacher himself.

But to return to our subject. Theologians teach that according
to the present general arrangement of Providence, God bestows
His lights, gifts, and graces, only on those who are ready and
able to receive them; just as the sacraments themselves cause
grace according to the disposition of those whoreceive them. It
sometimes happens, as experience teaches, that an impenitent
sinner, who chances to go to a sermon, without the least idea of
amendment, and with some wicked and impious intention, is
struck with the light of grace, moved to repentance and converted.
But these are rare and extraordinary examples of the mercy of God.
Let no one trust his salvation to & miracle like that. So that the
first thing we must bring with us to a sermon, if we wish to prof-
it by it, is a well-disposed and well-prepared heart.

And how? what does that preparation consist in? In this,

that we must cleanse our hearts, like ground that we prepare for o

seed, from the stones that would prevent the Word from fructify-
ing, and from the thorns that would choke it ; that is to say, we
must lay aside all other cares, evil desires, and thoughts, and wil-
ful attachments to sin, and we must go to the sermon with no
other wish, no other intention, but a true and earncst desire to un-
derstand the wile of God, to learn the truths taught and to act
according to thrm. If Tam in the state of sin, my first wish
must be to understand the deformity of sin, so that I may be
moved to true sorrow and penance, and avoid evil in future. If
I am in the state of grace, my only object must be to be ineited
more and more to the love of God, and to Ilis service, to the
esteem of virtue, and to the desire and longing for heavenly things.
“He that hath ears to hear, let him hear.”® What is the
meaning of that ? Have not all got ears who come to hear ser-

! Orate pro me, ut detur mihi sermo in aperitione oris mei.
2 Qui habet aures audiendi, audiat.—Luke. viii. 8.
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mons > They are not deaf, or they would remain at home. It
is true, says Cardinal Hugo, that all have ears, but all have not
ears to hear." They who hear must have snch ears that they
can profit by what they hear and obey the divine will, when
they understand it.

Do we bring such cars with us, my dear brethren, when we
come to a sermon ? Are our hearts thus prepared, our minds
ready, our intentions pure, our desires earnest and sineere ?
Would to God thatit were so ! If I might ask cach and every one
particularly, what induced them to come to the sermon, and ex-
pect from all a true answer, how different would be the causes
they would assign, and not one of them conformable to the true
object of a sermon ! Some conld not even assign a cause ; they go
to the sermon, and they hardly know why or how they went;
they had simply the desire of following the erowd, of keeping up |
a custom, of pleasing their fathers, mothers, masters, or mistress-
es, who ordered them to come and who watch them to sce that
they do so. There are many simple, good souls, who could give |
no other reason for their coming except that they wished to hear
a sermon, thinking that when they have done that, they have per-
formed a good, holv, and meritorious work : so that it is all the !
same to them whom they hear, what they hear, andhow they hear; J
nor do they trouble themselves about the subject, for their only
object is to hear a sermon, and of course every subject is good. }
That may be all very true, but the good work does not consist |
therein. If you have no other intention but that, I wounld notq
give you anything for all you could gain, even if you heard tenf

sermons in the one day. 'The hearing of sermons, in itsel?, is
not a holy or meritorious work, it is only a means of learning holy
things, so as to do something holy and good afterwards; and
that is the intention which makes it good and meritorious to
hear sermons.

And you others, why do you come now and then to sermons?
Is it that you may pass away an hour or so, on Sundays or
holydays, which you would otherwise find too long. as you have?
nowhere else to spend vour time? Or is it to satisfy an idle
curiosity to hear how the preacher acquits himself of his task,|
that you may ecriticise him afterwards? They say, like thosei
people of whom the Prophet Ezechiel writes: ‘¢ Come, let us go
and hear what he has to say,”* what sort of ideas and thought

]

! Habent aures, sed non habent aures audiendi.
2 Venite et audiainus, quis sit sermo (grediens.




How One should Go to Sermons. 113

he has; as if they were going tosee a play ! Poor, blind wretches!
who only try to satisfy their curiosity, and seek merely for
pleasure and enjoyment, where they might find their eternal sal-
vation, and whose only object is to glut their ears, where they
might feed their souls, and learn what their obligations are and
how to fulfil them. [ will say nothing of other still more cul-
pable, nay, even wicked motives, that induce many to come, who
have not the least idea of amending their lives; but come with
the deliberate intention of opposing holy inspirations, and driving
them out of their minds. What sort of profitcan all those people
hope to have? No one is forced to receive grace against his will
he must seck it, desire and long for it.

I say, my dear brethren, * bring with you longing and devout
hearts” * to the sermon ! The greater your appetite, when you sit
down to table, the Letter flavor has your food, and the more
good it does the stomach. The purer your intention, the great-
er your desire to be instructed and moved by the Word of God,
the more profit will you bringhome with you. So that, first
of all, before you go to a sermon, or while you are in the church
before it commences, you must raise your heart to God. Think
to yourself: God is now about to speak to my heart. Sigh and
pray in the words of the Prophet Samuel : ““ Speak, Lord, for
Thy servant heareth.”? Enlighten my understanding that 1
may know what Thou desirest from me, arouse my will that T may
do what Thou willest ; behold, oh, Lord ! my heart is prepared,
and in Thy hands. Turn it, directit, draw it whither Thou wilt.
Speak, Lord ! Thon art my Lord, I am Thy servant, Thy hand-
maid ; it is for Thee to command me in all things, and for me
to obey Thee; [ am here nmow with the infention of hearing,
learning, knowing, and doing whatever is pleasing to Thee. Thy
servant heareth. That is one of the things required, my dear
brethren, to draw profit from sermons ; to come with a well-pre-
pared heart. The other is, to come with speedy steps, and it will
be the subject of the—

Second Part.

And what is the meaning of that, you ask, to come with speedy
steps? Does it mean that we must all set off running, assoon as
we hear the bell ring, and rush into the church in abody? What

& noise that would make in the streets, and what confusion at

! Afferte facies esurientes, et corda devota.
¢ Logquere Domine ! quia audit servus tuus.
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thechurch doors! No, my dear brethren, my meaning is that
you must come in time to the sermon. What prevents a great
many from deriving the proper fruit, is their sloth and laziness ;
for some make it almost a habit not to come until the sermon i3
begun, or even half over. What a great irreverence thisis to the
Word of God, what advantages it deprives them of, and what
harm it does their souls, they can hardly imagine. And, in the
first place, withregard tothe irreverence, tell me: Do you think
the master should wait for his servant? or shounld not the servant
rather wait for his master? If the Prinee sent you word last
night to be in his presence this morning, at eight o’clock precisely
(for he will await you at that hour, as he wishes to say something
particular to you), would you neglect being there at the appointed
time? Would you think, there is no hurry yet, I ean sleep a quar-
ter of an hour longer; I have still something to do at home; there
will be time enough for me to get ready at eight o’clock; the
Prinee can wait a little until 1 come, or he can talk with his other
attendants meanwhile? You would never dream of sueh things,
nor let a word to that effect fall from your lips, for fear some
one should hear it. Your anxiety not to come too late would
drive you out of bed at four o’clock, so that you might be dressed
in time, and wait half an hour in the audience chamber, be-
fore the appointed hour. But if you knew, moveover, that he
sent for you to grant you a favor at the appointed time, how
early and speedily you would get ready ! Would you allow your-
self to be delayed by any other business, no matter how short a
time it might occupy? I think not; for, you would say, if
I lose this favor now, I may never have such an opportunity
again.

My dear brethren, I have often told you before, that you do

not come to Chureh merely to hear the preacher, whom you see
in the pulpit; otherwise I should have spoken far too audaciously,
when [ brought forward the comparison of the master and ser-

vant, and it would certainly make little matter whether you came

late or early; there is no use in your expecting any grace from
me, I can give you none. It is the King of Ileaven, the great
God, who wishes to speak in and to your hearts by the voice of
His instrument; it is e who calls you half an hour beforehand,
by the sound of the bell, to His audience-chamber; He is there at

the hour that is fixed and known to all, and He waits for His

servants, to give them gratuitously certain graces, that is. either
to impel them to a certain good, or to restrain them from a cer-



|
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tain evil; and if the appointed time s neglected, these graces
may never be offered again. Oh, how great are the goodness and

Ah, my dear brethren, only think of it for a moment seriously.
How many populous cities and countries there are, in the four
quarters of the globe, in which God seldom or never speaks to
hearts or makes known Ilis truths in this manner? Iow many
millions of men there are amongst the heathens, Jews and here-
tics, who hear nothing of the mysteries of our faith? Ilow many,
even faithful Christians, there are, here and there, in out-of-the-
way villages, who can sigh and complain with Jeremias: ¢ The
little ones,” the afflicted, the ignorant, stretch out their hands
for the Bread of the soul, in order to be comforted, strengthened,
and instructed, and ¢ there is no one to break this bread and set
it before them.”! TFor a long time they have been without a
chance of hearing the Word of God preached. And here we
have such frequent and easy opportunities ! Have we merited
more than they? My God, that is a secret that I cannot tind
out, or try to find out. It is enough for us (praise and thanks
beto Thee forever) that Thy goodness pours itself out upon us, and
that Thou speakest so generously to our hearts; we are not capa-
ble of valuing such graces and favors according  to their worth,
much less of making Thee an adequate return for them. — And, my
dear brethren, do we think so little of these graces, that it is no
great matter to us whether we come too late or too early to re-
ceive them ? We can easily imagine what they, who come late
to the sermon without necessity would say, if they gave utter-
ance to their thoughts : let God wait a while and speak with
those who are there with Ilim ; there is time enough for me; I
will come presently ; He can wait, and distribute His graces to
others meanwhile ; whatever e may have over will be good
enough for me. What irreverence, what discourtesy and ingrat-
itude to so great and good 2 Lord ! You might make a great many
excuses to an earthly prince, to explain the delay, in case you
came too late ; but could you hope to do anything of the kind
with the Almighty God, who knows the secrets of your heart,
and understands the reasons of your delay ?

Oh, if you only had a greater love of God and of His Word,
you would certainly come earlier ! How quickly Magdalen ran to
the door when she heard the words : “The Master is here and
calls thee.”* ITardly had St. Peter heard the words: ‘It is the

4 Parvuli, petierunt panem, et non erat, qui frangeret eis. 2 Magister adest et vocat te.
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Lord,” " as he was sitting in the boat and saw Christ coming
along the water, then he leaped overboard immediately, in order
tocome to Him at once.  And if you, too, oh, man, knew that
any one, whom you love very dearly, were ut home waiting for you,
love would add wings to your footsteps, that you might be there
as soon as possible.  And, see, whenever there is a sermon, your
Lord and God is waiting for you, and you delay ! And you come
a quarter, or half an hour too late, while e is in the middle
of His discourse ! Is that a sign that you have a love and esteem
tor God and 1is Word ?

And what sort of advantage do you expeet to draw from such
bits of sermons ? None, or at least a very slight one. So that, in
addition to the irreverence, discourtesy, ingratitude, and wantof
love towards God, there is also a loss oceasioned to your soul by
your coming late.  Because, first of all, you are not present at
the opening prayer, by which the whole congregation asks and
receives the light of the Holy Ghost from Heaven ; a thing that
You need most of all, as I'said in the beginning. And in the
second place, you are not able to understand the sermon, so that
it cannot give you any hmpulse to good. Imagine that you see
two people quarrelling and fighting in the street; the dispute
has been going on for some time, and at last you run up and
hear how the two are shouting at and abusing each other. They
speak distinetly, and you know the meaning of all the words
they use, but you do not know the cause and subject of their
quarrel; and so you ask one of the bystanders: What is the matter
with these two men ? But the only answer you get is: Why were
you not here sooner, and you might have known all aboutit ? And
S0 you go away just as Wise us you eame, knowing nothing about
the matter, except that two men had a quarrel. In the same
way, if you come into the church during the sermon, you see
some one standing in the pulpit; he is speaking of all sorts
of things, according as his subject requires; he makes use of dif-
ferent  comparisons; awakens different affections; sometimes
raises his voice with a sigh to Heaven, sometimes speaks direct-
Iy to his audience in tones of pity and wonder ; at one time he
threatens, at another entreats. And meanwhile you stand there
gaping and wondering what is it all about. What is he
preaching about ? you think; you dare notask any one, for fear of
distracting him, and if he could tell you the subject in one
woerd. you would still be ignorant of what has gone before, so

P Doidnns est.
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that all your gaping and listening is of very little or no use
to you.

Again, no matter how good a sermon may be, either in form,
or in the instruction it gives, or in the eloquence with which itis
delivered, if it is to produece any fruit, the understanding must
be convinced, by clear proofs and reasons, of the truth preached,
<o that the hearer may acknowledge it, and sy to himself, yes,
that is true, it is right to do this, or to avoid that; and then the

' will must be moved and excited, by appealing to the affections, in
order that it may fulfil the truth: thus, one depends on the other,
like the links of a chain. But, if you come too late, you hear
only one part; the chain is broken, the order disturbed; and so
how can the trath make the proper impression on you. Your
will cannot be moved, because the understanding, which must
give light to the blind will, is neither convinced nor enlightened
by the proofs given in the beginning, which you have not heard.
So that you go away just as wise as you came ; the only thing
you have gained, is to be able to say, T have heard part of a ser-
mon; not another particle of good have you done yourself.

Finally, vou do not come prepared ; that is, with a real desire
and longing to hear the Word of God. What would you think of
him who. being invited to table, would delay, without cause,
antil the first and best dishes were removed? You would say,
there is something wrong with that man ; either he has no
appetite, or he is utterly indifferent to eating and drinking.

tertainly, if he was hungry, he would not require to be asked
a second time, nor would he wait for the signal of the bell; his
stomach would give him sufficient warning, and the cook must
look out, if his meal isnot ready at the proper time. Isthere any
reason, then, to think that he has a true desire to hear the Word
of God, which is the food of the soul, who, as a matter of habit,
without any necessity, through sheer sloth, or because he fritters
away his time in useless things, comes too late to the sermon?
Oh, certainly not ! The IHoly Ghost says : “ Teach the just man,”
who has a great zeal and desire for justice; ** and he will hasten
to receive the teaching.”' He will not sit down in his house and
wait until the last toll of the bell resounds in his cars: he will
hasten, that he may have time to prepare himself beforchand by
prayer, so that he may thus derive greater fruit from the sermon;
he will hasten so as not to lose a single word. The whole mat-
ter depends on getting up half an hour earlier in the morning.

. ' Doce justum, et festinabit accipere.
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But if some complain of the difficulty of having to stand during
the sermon, and remain away (as I think some do) on that ac-
connt, or come late, then I would say fo them: would youthink it
too hard if you had to stand for an hour talking to a Prince? |
And if it is God who speaks to you, how can you make such a
difficulty of it? You are often able to go an hour too early to
the theatre, although it is not very comfortable to sit there, on ac- ‘
count of the heat and close air. You can stand for hours look-
ing at a juggler or a mountebank. If there is one for whom you
have an unlawful affection, yon can stand talking at the door |
with that person, for one, two, or three hours, without being tired; |
and when the great God speaks for the good of your souls, you |
think an hour too long! 'The great emperor Constantine, ag
Eusebiuns of Caesarea relates, always stood when hearing sermons,
becaunse, he said, it was the Supreme Lord of Ileaven who was
speaking by the mouth of the preacher, and it was only right to |
show that mark of reverence to ITis Word. I do not mean, my |
dear brethren, that you should not sit down, if you have the op-
portunity of doing so ; but you must not make such a difficulty |
of standing, if you have to stand, that you remain away or come
too late on that account, and thus deprive your souls of a great
advantage.

We see now how we ought to come tosermons : we must come
with our hearts well prepared and full of desire to understand
and fulfil the will of God; we must come with speedy steps, at the
proper time, so as not to lose anything of what is said. When
you hear the first sound of the bell, remember what the three
holy kings said, when they saw the star : ¢ That is the sign of a
great King:”* come, quickly, let us go to him ; God is calling us
by that signal ; 1 will go at once and hear what the Lord has to
say to my heart.” O, if every one was always thus prepared |
and disposed, says St. John Chrysostom, what good might be done ’l

|

by a single sermon ! What great treasures of grace the divine
generosity would lavish on souls! How sinners would be filled
with sorrow and repentance, the just with the love of (iod, the
needy and distressed with spiritual consolation, the tepid with
zeal, the ignorant with light, and all with devotion! Would that
every one were always thus disposed ! Too happy should I be, it
God deigned to use me only once as an instrument to further His
honor and glory and the salvation of souls! But, as it is, I must!
rather fear that instead of doing the good I hope for and desire,’

! Hoe signum magni Regis est. 2 Audiam, quid loquatur in me Dominus. H
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I may rather be the cause why many Christians will have to ren-

der a far stricter account on the day of judgment, and have to
' suffer a far deeper damnation; inasmuch as through their own
' fault, they do not understand the will of God, nor take it to

heart, nor fulfil it. DBut I look for consolation from you, my
\dear brethren. And Thou, oh, great God, who art the only Lord
‘and Master of our hearts! who canst tnrn and move them as Thou
‘pleasest! Do Thou open onr mouths to announce Thy praise,
IThy law, Thy truths, according to Thy will; and, at the same
‘time, open the hearts of our hearers, that they may understand
‘and undertake what is pleasing to Thee; so that Thy Word may
‘proﬁt us all to the cleansing of our souls, increasing in Thy grace,
'progress in Thy love, and to Thine and our greater glory forever.
Amen.

Another Introduction for Sexagesima Sunday :

Text.

Qui in corde bono et optimo audientes verbum refinent.—
Luke viii. 15.
“Whoin a good and very good heart, hearing the Word, keep it.”
How does it happen,my dear brethren,that, although the Word
of God is sown so generously, although there are many hearts who
receive it, yet this divine seed, generally speaking, produces such
different kinds of fruit ? There are many different kinds of
Christians, who go to thesame Church, at the usual times, etc.—
continues as before.

Introduction.

1. One should go to sermons with a good and very good heart.

2. In good and very good time.

ELEVENTI SERMON.
} HOW ONE SHOULD HEAR SERMONS.

Subject.
1st. One should hear them with continued attention and recol-
lection. 2d. And with an earnest desire to profit by them.—
Preached on the eleventh Sunday after Pentecosi.
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Text. 3y

Adducunt et surdwin et mutum.—Mark vii. 32.
¢ They bring to him one deaf and dumb.”

Introduction. |

Miserable is the condition of the man who is deaf and dumb !
He can neither make known his thoughts to others, nor hear or
understand what they say to him.  Our divine Lord, moved with
pity, as we read in to-day’s (rospel, freed one of those unfortunates
from his unhappy condition, and gave him speech and hearing
together.  Ah, my divine Lord, Thy power is not lessened : we
beg of Thee, therefore, throngh the intercession of Thy Blessed
Mother Mary and of our holy angels gnardian,show the same mercy
nowtous ! How many are deaf and dumb, nowadays, where the '
hearing of Thy Word is concerned ! Ilow many there are who
come to sermons and hear and understand as little of them as if
they were deal ! IHow many there are who listen to them and are
vet as little capable of interpreting them for their own advan-
tage, us if they were dumb ! To remedy this twofold deplorable
misery, I will, with the help of Thy grace, show how sermons
must be heard, in order to profit by them. Namely—

Plan of Discourse.

One should hear them with continued attention and recollection. |
The first and principal point.  And with an earnest desire to prof-
it by them. The second point.

First Part.

1f a great If all who listen to sermons were always moved by the one !
l'::inifr * desire of understanding the Word of God, and the truths contained
speaking to in it, and of living according to that, then I should not require
;:I‘t’i ::t“ to enter into a longer explanation of the first point, nor to go to
matters. we any further trouble to prove it. For he who is earnestly intent| =
‘»':}I‘.i“:t‘w_ on understanding the subject of the discourse and what is said |
tive. about it, must, as a matter of course, be sufficiently attentive and
recollected. Even in ordinary conversation, amongst men of
the same condition, it is very annoying to find that the person|
you are speaking to allows his mind to wander, aud does not pay|
the least attention to what you are saying. IHow much more au-‘
noyed would not a great man be to find his words made so little|
of 7 See how they behave who have the privilege of an andience!

with their sovereign ; how self-restrained and reverent their de-!

|
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meanor, how attentively and cagerly they listen to every word
that their Prince says to them! 1f. meanwhile, one of those priv-
ileged individuals were to play with his lap-dog, or to bandy josts
with the servants in attendance, or even to turn his eyes and
countenance away from his sovereign to look at the pictures
hanging on the walls, and that while the Prince is actually xpeak-
ing to him ; what would you think of such conduct, my dear
brethren? Is it not true that not even a simple peasant would
dare to forget himself =o far in snch eircumstances, tosay nothing
of a courtier, who knows how to act with his Prince?  Kven at
table, where general conversation is allowed, if the Prince only
opens his mouth to speak, oh, then immediately, every one is all
attention and eagerness ! Again; if 1 should ask & man. even
of a more humble station in life than myself, advice in some im-
portant matter, for instance in a law-suit, how attentive would 1
not be to everything that he would say in the way of answer, ad-
vice, or explanation, and how deeply would I not imprint it all
on my memory, so as to forget nothing ! 1 make him repeat it
two and three times over, so that I may understand it clearly and
remember it well 5 for, it was on that acconnt that Twent to him.
If 1 did not pay any attention to him, it were better for me not
to have gone near him, for he would then have reason to look
upon my conduet as insulting, and to think that I wixhed to make
a fool of him.

My dear brethren, what are we doing when hearing a sermon ?
For what objeet are we all assembled ? Is it not to understand
what God wishes to say in and to our souls ?  Could any one ever
speak with us, poor mortals, who would be more deserving of
reverence and respect than the great God ? What is the majesty
of all the kings and princes of earth, compared with Thine, oh.
Almighty Monarch of [eaven ?—A little crumb bestowed on them
out of the infinite treasures of Thy greatness.  And thisis the great
Lord who, as 1 have often told you before, speaks to our hearts by
the mouth of the preacher. Ana what does Hespeak tousof 2 Of
things that are necessary to our eternal salvation, orat least. help-
ful to it. He tells us, for instance, how we are to live according
to the end of our ereation, what we are to avoid m order to escape
the eternal fires of hell, what we are to do and to shun that we
may gain a victory over the enemies of our souls, who
are on the watch, at all times, in all places, to betray and ruin us,
how we are to increase daily our merit and our treasure for
eternity, and finally, how we are to enjoy ourselves with Him in

It is God
who speaks
in sermons,
and of very
necessary
things,
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His eternal kingdom. This is the end of all Christian sermons‘.
and instructions.  Could any business be of greater importance or
necessity tous 7 And it is for that very object that we come to
sermons 3 ab least, such is the ostensible objeet of our coming.
Therefore it is evident that the great Lord who speaks, the
important business of whieh e treats, and ourown intention, de- |
sire, and wish, all exaet from cach one of us the closest attention
and recollection during the sermon, so that we may know and h
understand what is ~p01\en of ; otherwise it would be better foré
us to remain away, for the very walls and benches of the church g
would form just as good an andience as we should, if we merely ﬁ!
allow the preacher’s words to strike the ear and nothing more, |
But, what am I saying ? That good intention and preparation n-
of the heart, that carnest desire to understand what is good and | |
to fulfil it, is not, as I have before remarked, by any means the | |
object that brings every one to the sermon. Therefore, I am 1
afraid that there are some who do not trouble themselves about
paying the necessary attention. And how, you ask ? why am I
afraid of that? Iivery one seems to attend, the people are all sit-
ting or standing quietly in their places, and no one speaks a.
word.  That is true: but what about the disposition ? Where | :
are the thoughts? The learned Philo says justly : ¢“There ;1
are cnough who bring their ears to the sermon, but not their | -
hearts or their minds.”"  These are distracted with all kinds of | | '
thoughts and cares, at home or elsewhere ; or if their thoughts J
remain in the church, they are caught up by some chanee ob- i
Jeet that offers itself, such as, for instance, to see who is coming |
m or going out, to admire others. and sometimes even to feed1 1
their own wicked desires ; so that when the sermon is over, they 1
are not able to say what it wasabout. Nay, sometimes they throwi {
the blame on the preacher, and say they eould not understand|
him or his way of speaking. I should not dare to aceuse pcople} 1
|
J

|

of such things, my dear brethren, did I not know from the teach-
ing of holy men, nay, from Christ Himself, how the devil tries to!
prevent the fruit of the Word of God from coming to those WhOw
hear sermons. Those whom he cannot keep away from the sermon,
under the pretext that they donot require it, or that they cannot!
stand so long, or that they cannot leave homeat such an early =
hour, or that their conscience would be made uneasy, the crafty' |
enemy attacks during the sermon: he presents all sorts of objects be-| =
fore their eyes, he distracts them with a hundred imaginations, he'

! Aures in anditorium, non mentem afferunt. {
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makes them tired and sleepy, so that they will either understand
very little, or will receive no impression or prefit in their hearts from
what they have listened to distractedly and with a divided atten-
tion. Christ says, in the Gospel of St. Luke: “The devil com-
eth and taketh the word out of their heart, lest believing they
should besaved.”" Itis justlike what happensat great public ban-
qquets, at which many people sit down at different tables ; some-
timesa hungry soul comes up, in the person of one of the waiters, and
seizing the full plate of some guest,who happens to turn his eyes
away from it for a moment, puts an empty one in 1ts place. The
evil spirits are like hungry robbers, says St. Ambrose ; they are
hellish birds of prey, who fly about in the church during the ex-
planation of the Word ot God, and where they see any one who is
ot watehful over his senses and thoughts, they steal away the
food of his soul from his month, and the Word of God from his
heart.? Thercfore, let cach one be careful not to allow those
invisible birds of prey to find any room in his thoughts, if he
does not wish to remain hungry after the meal is over ; that is to
say, to go home after the sermon without any prefit, and in the
same state of ignorance as before.

If there are only a few (and to judge from outward appear-
ances, 1 think I ean congratulate myself that suchis the case), if
there are only a few who are wilfully distracted, and pay no atten-
tion, there are perhaps many more who, though not wanting
in attention, yet do not take the same notice of everything that
is said. The saying of the Wise Man is full of meaning: A
fool receiveth not the words of praudence, unless thou say those
things which are in his heart.”® I anything ludicrous or novel
is said, then all are eager to listen ; but in other things theatten-
tion is not so much strained. See what happens in a theatre :
when the curtain is raised, there is complete stillness,and all eyes are
directed to the stage, to see what 1s coming on ; in half an hour’s
time curiosity begins to languish, the people talk and langh with
each other, so that it is sometimes difficult to hear what is said
on the stage. This is especially the case if the subjects represented
are of a serious character and occupy a considerable time, althongh

| they may be necessary to the understanding of the play. But the

people do not trouble themselves about the latter point. Assoon,
however, as there is a change on the stage, a new piece, a

1 Venit diabolus et tollit verbum de corde eorum, ne credentes salvi flant.— Luke viif. 12

2 Harplwe Infernales sunt, ut auferant verbum de corde eorum.

3 Non recipit stultus verba prudentige, nisi dixeris ea, quw versantur in corde ejus.—Prov.
xviil. 2,
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dance or a comedy, then the attention of the audience is aroused
again, and they listen with admiration and pleasure. When iie
novelty is over, they commence to talk again about what they have
seen.  Oh, they say, that was fine; how well he danced, what a clev-

er play, ete.  Ah, my God ! how isit that Tam forced, by the slug-
gish desires and weak appetites of many Christians for the food

of their souls, to compare the preaching of Thy most holy Word
and Thy eternal truths toa vain and idle play ? Yes, my Lord,
Thou Thyself wast forced to do the same by Thy Prophet Eze-
chiel : ** Thou art to them as a musical song which issung with a
sweet and agreeable voice; and they hear Thy words and do them
not.” " And the same thing happens nowadays among those to
whom Thou orderest Thy truths to he preached. In the begin-
ning of the sermon, when they who come in time are still in their
first fervor, they are all eagerness to hear what the snbject is,
but bye and bye they grow indifferent ; I know what he is going
to say, they think to themselves, and they allow their eyes and
their thoughts free play, and show by their behavior that they are
nattentive. If some story is related, or astriking simile brought
in, then they are all attention. they listen open-mouthed, so that
it is casy to see that they have become quicter, but when the
story is at an end, some of them allow their heads to sink down
again ; they relapse into their former distraction, or begin to
think of the story they have heard, without paying any attention
to the conclusion to be drawn from it, which ix, after all, the
real trnth that God wished to imprint on their hearts in that
manner. **Thou art to them as a musical sound.” They hear
Thy Word, oh, Lord, as if it were a play or a profane song ! And
thus it is often necessary to introduce something interestis g, in
order to awaken or to keep up their attention.

But is that the way to treat God, who is speaking to us, with
proper reverence and respect? I feel ashammed when I think
that, if an ecarthly sovereign speaks to us, we observe a most
reverent and humble demeanor, and pay the greatest attention to

what he says; although we might easily allow ourselves to be | |

distracted, for no matter how powerful carthly kings are, they

cannot sce what is passing in our minds, But (fod is present in |

the hearts of every one of you, my dear brethren, when we are

preaching ITis Word to you, and He knows their inmost recesses. |
What dees He think, when He finds your minds so distracted
|

1 s eis quasl carmen musicum, quod siavi duleique sono canitur, et audiunt verna tua.
¢ non faciunt ea.— Ezech. xxxiii. 32,

et

!
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that they are wandering here and there in search of enjoyment
and pleasure, and your hearts so cold that you hear everything as
if you heard nothing, and allow the principal parts of the sermon
to escape you? What does He think when He sees that you are
go carried away by distractions that your senses are oceupied with
other things, while His voice passes by you unheeded, while your
thoughts are filled with vanities and sinful imaginations?
Certainly the Almighty has reason to complain, as e did long
ago by the mouth of the Prophet Isaias: these people assembled
before Me to hear Me, ““but their heart is far from Me;””" nay.
sometimes even against me.

Is that the way to hear sermons with the desire of bemg in-
structed and of learning what is good, and of deriving therefrom
advantage for one’s soul? If, for instance, one who has been to
Jerusalem. were to relate his experiences in company, to tell how
far that place is from here, what towns must be passed through
to get there, what roads are the most dangerous and difficult,
what one must principally guard against, what he must observe
and how much money he must bring with him in order to arrive
in safety; some of those who listen to him, and who have no idea
of ever visiting Jerusalem, do not take much interest in what he
says, unless he relates something amusing, strange, or wonderful
that he has seen in those countries; for, they think, what is it
all to me! I do not intend going to Jerusalem. On the other
hand, if there is, amongst those listening, any one who intends
visiting Jernsalem, he listens to everything with the greatest
attention, and he is more interested in the details of the journey
than in the amusing circumstances that accompany it, because
he wishes to know what he has to do in order to accomplish his
intended journey successfully. The same thing happens in
a sermon, my dear brethren; we speak of the Heavenly Jerusalem,
for which all men are created as for their last end, and of the
joys that are to be found there; we deseribe the rough and
narrow way that leads thither, and the many dangers that must
be encountered on that way, as well as the temptations and
dangerous occasions that must be overcome and avoided, and the
virtues and good works that must be practised, in order to arrive
there with greater security; we speak, too, of the way in which
we must use our money and riches, by placing them, as if by an
exchange, in the hands of the poor, so that we may have a grear
treasure of merits to bring with us. Now, if a man issofrivolous

i Cor autem ejus longe est 2 me.—Isafas xxix, 13.
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that he seldom comes to a sermon, or has little taste for such I’i
subjects, or listens to them in a sleepy, indifferent, or distraeted
manner, and pays attention only when something amusing ig
said, what are we to think of such a one? O, certainly, I have
reason to think that that man does not seriously intend to reach
the Heavenly Jerusalem, for he has no desire to learn how and
by what road one must travel to get there. He loves earth more
than Heaven, and, in a word, the kingdom of Heaven is not for
him, he does not care about having any share in it. ‘
But he who loves his soul and his eternal happiness and is
determined to undertake this journey to his heavenly country,
pays the greatest attention, that not a single word may escape
him; he stands, or sits, like Magdalen, at the feet of Jesus Christ,
to hear his teaching and instructions. [How motionless, how
attentively, how eagerly did not that zealous soul listen to her |
Lord? Her sister Martha came up and asked her to help in the|
work of preparing food for Christ: She said, Lord, dost thou not ]
see that [ must work alone, while my sister sits idly there?
““ tell her, therefore, to helpme.”* And what did Magdalen do?
She remained where she was, enraptured with the words of her
lord. She made no answer, not aven a gesture of displea.sure,‘
although she could have casily and modestly replied: Go away,
I have no time now. No, says St. Augustine, speaking of this
matter, she did not wish to say even those few words, for fear of
interrupting her Lord: ¢ If she had given any answer, she would.
not have been able to listen so attentively.”® And therefore she
remained silent and immovable. For she knew very well how!
important it was for her to hearalways with the greatest attention
whatever her Lord had to say to her. So that the first thing to
observe, when hearing a sermon, is to listen with the greatest
attention to everything that is said. And we should be impelled
to this, my dear brethren, partly by the reverence we owe th
Almighty God, who speaks to our hearts in sermons, and partly
by the interests of our own souls, which render such attention
very necessary. 'T'he second thing that must be observed, and even
with greater diligence than the first, is to listen to sermons with
the greatest desire to profit by them. Themeaning of that is, thal
every one must apply to himself, and to his own advantage, every
thing that he hears in the sermon. How this is to be done, w¢
shall see in the

iade

.

1 Dvnine! nonest tibi cursee? Die ergo illi ut me adjuvet.

{
|
{
1
“% -y mararet re pondendi sermonem, remetteret audiendi attentionem.
{
1
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Second Part.

As T have already proved from the Holy Fathers, the Word of
God, explained in sermons, is the food of souls, by which these
latter are to be maintained in their strength, health, life, and zeal
in the divine service. Christ, the eternal Truth, in the Gospel
of St. Matthew, says: ““ Not in bread alone doth man live, butin
every word that proceedeth from the mouth of God!”' It is a
much more necessary and strengthening food than eating and
drinking are for the body; because corporal food, no matter how
strong it is, could not raise a dead body to life, whereas the Word
of God can raise the dead to life; that is to say, it can move to

| sorrow and repentance, to confession and penance, sinners whose
souls are dead, and it can thus restore them to the life of grace.
But now, suppose that there is a table spread with all sorts of
viands before me, what good isit to me if I only look at the
different dishes, without eating any of them? In the same way,
what advantage isit for my soul if I hear a sermon with attention,
but do not apply it to myself, eat it, so to speak, and appropriate it
for my own advantage ? The Wise Keclesiasticus says: ‘A man
of sense will praise every wise word he shall hear, and will apply
it to himself.”* That is to say, he listens to wise words with joy,
and uses them for his own advantage.

There are three classes of people who fail in this particular:
the first consists of those who are like the carvers at a table
who have nothing to do but cut up the meats and place them be-
tore others, while they eat very little themselves. So, there are
some who apply to others what they hear in a sermon, and keep
nothing for themselves. Ha, they think, how well that fits such
a one! Quite right; it is just what that other wants! e is getting
his share of 1t now! What a pity that such a one is not here, this
sermon is just the thing for him; and so forth. But, do we come
to sermons only to apply what we hear to others, and that too
often with a rash judgment? What good is it to you that others
should be warned of their duty, if yon yourself receive no fruit
therefrom? You come here to look after your own soul, and not
to pronounce judgment on others. Christ says of the good:
““They hear the Word and keep it.”*  Although it is impossible to
treat of every subject in one and the same sermon, yet, in every
truth that is preached, he who is earnestly intent on his salvation,

1 Non in solo pane vivit homo, sed in omni verbo quod procedit de ore Dei.—Matth. iv. 4

'2 Verbum sapiens, quodcunque audierit scius, laudablt, et ad se adjiciet. —Ecell. xxi. 18.
° Audientes verbum retinent.
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will certainly find something good that he can apply to himself i
with profit. 4

pEHesame) And meanwhile, the very same people, who trouble thewmselw

people are g o 9 a

displeasea 50 much about the affairs of others, if their own vices are even

when the  harely alluded to, commenee to get vexed, to murmur and com-

truth is . . - .

told them.  Plain, as if they thought it wrong to allude to them in sucha |
way. If you throw a stone amongst a number of dogs, the onel
you hit will begin to iowl. As long as these people are not in-
terfered with, they think the sermon a very good one indeed.
They wish others to hear the truth, they do not want to hear it
themselves. The unjust and avaricious are quite pleased when
they hear the impure and the intemperate condemned ; but
speak to them of giving alms, of restoring ill-gotten goods, or of
withdrawing their hearts from the things of earth, and they|
get quite angry and displeased. On the other hand; a libertine
or an impure man listens with pleasure to every sermon, as long:
as there is nothing said of impure love, dangerous company and
occasions, mortification of the flesh and of the senses. If the
sermon is agamst drunkenness, it pleases the women, because they|
are anxious to have their husbands cured of that evil habit, and they
think the preacher cannot talk severely enough about it. If, on|
the other hand, some subject is introduced which touches them|
up on some sore point,—for instance, the vain and frivolous
fashions of the day, obstinaey, self-will, disobedienee, jealousy,
creduality, unfounded suspicions of their husbands, the wasting| ~
of precious time, unnecessary visits, the habit of gambling, &
dangerous meetings, speaking of the fanlts and failings of others,
ete.; oh, then they donotlike the sermon’ at all, and there is n(l1 i

end to their complaints about it. They think that the preache
does not know how people in the world must act. So true is the
saying of St. Augustine: ¢ They love the truth when it shines or| -
others, but not when it reproaches themselves.”* Writing of the
words of Christ: ““If I tell you the truth, why do you not believq
me?”*® the same St. Augustine says, in answer to these words: be
cause thou speakest truth.® ¢ Even on that account, oh, Lord,
they refuse to believe Thee, because Thoun speakest the truth.”
“There are The second class of people who do not hear sermons properly
:zlslz:vt;y_ comprehends those who, failing in a different way altogether fron
thing o the former, act like guests who take their share of everything al
shomselves table, whether it is good for them or not, although they thul
ly.

t Amant veritatem lucentem, oderunt redarguentem. o |
2 8j veritatem dico vobis, quare non creditis mihi, $ Quia veritatem dicis. i
|
|
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yverload the stomach, to their own great inconvenience. There
re some who apply to themselves, with a scrupulous anxiety,
werything they hear in a sermon, although there is not the least
eason for them to do so. So that sometimes a preacher hardly
cnows what to do, or how to treatof a subject. If he preaches,
10 matter how carefully, of some consoling doetrine, he cannot
-eprove the sins of the wicked; if he denounces sin and represents
ts malice and the way in which it is committed, he disturbs the
sonsciences of the pious and innocent, who take to themselves
that which was meant only for others. Alas ! they think, full of
fear and anxiety, perhaps I have done that too! Oh, my God,
what shall T do? I may not have made a good confession in my
whole life! If such is the case, I shall never go to Ieaven; and
any number of such absurdities. Although this is a sign of a
sood and tender conscience, yet it often prevents the proper
advantage being derived from a sermon. Perhaps I have done
that too? Yes, perhaps, and perhaps not. What is the good of
this perhaps? None, but to fill you with unnecessary fear and
anxiety, which will completely disturb you, and make it im-
possible for you to understand other parts of the sermon that are
of real use for yon. First of all, you sheuld pay attention to what
issaid. If an uneasy thought or a scruple comes into your mind,
wait till the sermon is over ; you will have plenty of time then to
think it over and see whether you are really guilty or not, and if
vou are guilty, you can amend you fault. Otherwise you must
not take to yourself what is meant for others; it belongs to them,
not to you. St. Augustine again furnishes me with a beautiful
simile here: he says we must hear preachers and apply their words
to ourselves, as if they were letters sent us from Heaven. Now
suppose you went to the post-office to look for a letter; you ask
if there is anything for you, and you are told that you must look
for your letter yourself. You do so: there are hundreds of letters
lying on the table; you take up the first one and after secing the
address, you throw it away, and the same with the second and
third and fourth, And why? Because, you say, my name is not
on those letters, none of them belong to me. You continue your
search and at last you find one addressed to you, and you say at once,
this letter is for me, and you take it home and read it. You
must act in the same way when you hear a scrmon. Iknow that
'I am not guilty in this matter, this letter is not for me; here 1s.
something in which I must amend my conduct, that I must bring
home with me and think over.
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The third and last class embraces those who resemble guests
that neither eat anything themselves, nor carve for others: they |
occupy themselves in talking, orin admiring rare dishes. People
of this class, who hear the Word of God, do not, it is true, apply ,“
it to others, but neither do they apply it to themselves; their only
concern is to hear something new, beauntiful, or interesting.
What would you think of a sick man, suffering from fever, who
when the doctor comes to bleed him, would occupy himself only
with looking and wondering at the surgical instruments of the |
latter? Oh, what a beautiful lancet? Where did you buy it?
Who made it? How muech did it cost? Ah, my good friend, ’
the doctor would say, that is not the question now; I am come to
restore you to health; it is no matter to yon whether the instru-
ment is a beautiful one or not, whether it has cost much or littles
the only thing that must trouble ns now is to take away the
poisonous blood from you: you need not concern yourself about
anything else. My dear brethren, some of us are, perhaps, suf-
fering from a spiritual malady; we are all liable to the fever of
evil inclinations and desires! ¢ The fever from which we suffer
is ambition, or avarice, or lust,” " says St. Ambrose, or pride, or |
drunkenness, or impatience, or tepidity. Now God wishes to
make or to keep you healthy by sermons. . ITe uses Ilis divine Word
as an instrument to detect the weakness of your sounl, to cleanse i
it from evil inclinations, and to provide it with a remedy against
vices and the dangerous occasions of sin, and to draw its desires
away from earthly, in order to direct them to heavenly things. =
Therefore let it not be your sole care to see whether the sermon |
is a fine one or not, it is not for that yon come: your only intention |
should be to seek the profit of your soul by the truths ‘you hear, =
to amend your evil ways, and to become more zealous in the|
service of God; that should be your only business here. 1

I conclude with the words of the Wise Man that I quoted before:
<A man of sense will praise every wise word he shall hear, and willl
apply it to himself.”*  Let each one, therefore, ask himself at the
beginning of a sermon, like St. Bernard: < Why art thou here®”
Why did T come to the sermon? Was it not to draw profit out
of it for my soul? Therefore I must pay attention to what ig
said, and I must and will apply to myself the traoths that I have
heard and understood. If we hear sermons in this manner, my
dear brethren, they will help us to our eternal salvation. Amen.

! Febris nostra ambitio est, febris nostra avaritia est, febris nostra luxuria est.
2 Verbum sapiens, guodcunnque audierit seius laudabit, et ad se adjiciet.
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Anotber Introduction for the Twenty-second Sunday after
Pentecost:

Text.

Hee illo loguente ad eos, ecce princeps unus accessit, et adorabat
rewm.—Matth. ix. 18.
.« And as he was speaking these things unto them, behold a
certain ruler came up and adored him.™

During the last three years of Ilis life, Jesus was always to be
found amongst the people to whom He preached and explained
'His divine truths. Who would not think that the words of the
Man-God would have force enough to move all His hearers and
to draw their heartsto himself? And yet there were very few who
were so much influenced by Ilis preaching as to remain constant
to His doctrine. The Scribes and Pharisces became only more ob-
stinate and wicked; the common people. who followed Him every-
where, and many of whom believed in him, kept their faith aslong
they could see the signs and wonders e worked, but when the
innocent Jesus was taken prisoner and condemued to death, there
was no one to take His part or to say a word in Ilisfavor.  Even
those whom He had miraculously healed of their diseases, were,
according to the testimony of the [oly Fathers, amongst the rabble
who cried out: ** Crucify Him!™* Oh, divine Teacher ! Since that
was the case with yvou, I no longer wonder that in our days we
can do such little good with our preaching. Iow many Phar-
iseos there are still who hate the truth, and who are made only
more obstinate by it? Amongst all those who listen to sermons,
how many are there who derive real profit from what they hear?
Where the fault lay in olden times, and where it lies now, is
knownto Thee. My opinion is that there ave three principal faults
committed by those who hear sermons.  Some fail before the ser-
mon, others during the sermon. and the majority after it. 1
have spoken of the first, when I explained how one ounght to come
to sermons; I will now speak of the second, and explain how ove
should act during the sermon. How must we hear sermons?
—Continues as before.

! Crucifige!
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TWELFTH SERMON.
HOW ONE SHOULD ACT AFTER HEARING A SERMON.
Subject.

Lst. We must so take to heart what we have heard, that we will.

act on it. 2d. If we do not do so, we have reason to fear.—
Preached on the twelfth Sunday after Pentecost.

Text.

Vade et tu foe sumiliter.—Luke x. 37.
¢ Go thon and do likewise.”

Introduction.

When Christ, the first and chief of all preachers, had preached
the Gospel of to-day, and explained to the doctor of the law
what he should do to be saved, and after ITe had shown him, in
the clearest manner, that he should love (GGod with his whole
heart and whole soul and with all his mind, and all his strength,
He adds: < Do this and thou shalt live.””* Again, after having told
him that to save his soul he must love his neighbor as himself, and
having explained how that is to be done, he adds again: ““Go thou
and do likewise.”” A beautiful eonclusion, if the doctor of the
law had only taken it to heart and acted upon it: *“ Go and do.”?
Oh, my dear brethren, if Christians, nowadays. always took to
heart the conclusions of the sermons they hLear, how much could
we not do for the salvation of their souls by our preaching !
¢ Go thouand do.”  But when that is not the case, all our preaeh-
ing and your listening are of no avail. And this is the fault of

the greater number, But I shall try to do my duty and to prove |-

to you that you must take to heart the sermons you hear. St.
Angustine agrees with me, and furnishes me with the divisions
of my discourse. e says: ** Christ speaks by the mouth of the
preacher, we must hear, act, and fear.”* That we must hear ser-

mons, how we are to go to them, and how we are to hear them,

has been already explained on the three last Sundays; to-day

we have to treat of the principal thing, namely, how we are to go |

away after the sermon: ¢ Go and do.”

! Hoe fac et vives. ? Vade, et tu fac similiter.
3 Vade et fac. * Christus loquitur, audiamus, faciamus, timeamus.
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Plan of Discourse.

We must so take to heart what we have heard, that we will act
snil.  This will be the first point. If we do not do so, we have
veason to fear. That will be the second point.

Oh. God, who speakest to us in every sermon through the inter-

ession of the Mother of Thy Incarnate Word and that of the
imnrel% who are so obedient to Thy Word, we beg of Thee to give
15 grace to keep Thy Word after having heard itand to fulfil the
Lpuths we have learned, so that we may have nothing to fear.

First Part.

Althongh the husbandman may have prepared the ground Itis usless
with great labor, and sown the sced in due season, and rejoiced :;;;’ ,tn::e
in the prospect of a good crop, on account of the favorable the wrouna
weather, vet, what good is all this to him if the roots of the plant :lfufif:‘;)
are gnawed by the mice and the worms, or the plants themselves frut.
are eaten by the cattle before they are come to maturity, or dried
up by drought, or washed away by heavy rains, so that he cannot
reap any harvest? What good will all his labor be to him?  "The
poor man has toiled in vain, his work goes for nothing! If he
had kept quiet and remained idle at home, he would not have had
any hope of a harvest, and would he spared the pain of disappoint-
ment.

My dear brethren, ““ the seed is the Word of God.”” It is, as | L‘) 1;‘:‘;1;1”
have often told you before, sown in your hearts by the Supreme o word of

Lord, through the mouth of the preacher. Suppose, now, that God. if the
this latter does his duty, and calls on the Iloly Ghost, by earnest lrf:;e,:,
prayer, to inspire him with what is useful for you: he spares frutt from
neither trouble nor labor, that he may explain the tr uth he intends ™
to preach about so clearly and impressively, that every one may
understand it. Suppose, too, that there is no fanlt on your part,
that yon come to the sermon in good time, with a pure intention
and a great desire of saving your soul, that you listen with great
attention and an eager wish to profit by what you hear. that your
sighs and other signs of emotion have inspired the preacher with
courage and hope, and that the resolution you make in secret
gives joy and pleasure to God, to His angels and to the whole
court of Heaven. But, with all this, if the Word of God did not
remain in your heart, nor His truth in your memory, what good
would his hope be to the preacher, your resolution to yourselves,

1 Semen est verbum Dei.
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or the joy and pleasure to the heavenly court 7 What good is it, 'i
if your hearts arc like a broad public way, of which Christ speaks
in the parable, on which the seed is trodden under foot, or eaten
by the birds ? 1f you know that what you have heard is true, and
you are resolved to fulfil it, and yet, as soon as the sermon is over, ﬂ
banish it all out of your mind by other thoughts, cares, business, &
company, so that you never think of it again, what will it profit |
you? Ah, the preacher has labored in vain; your hurrying to |
chnrech has not helped yon, Ileaven has rejoiced fruitlessly; we |
have altogether done as little good as if we poured water into a
sieve, out of which it must all empty itself immediately, or as if
the sermon was preached to the empty benches and walls of the
church.
:;(‘?:;;‘:’;"&m Oh, my dear brethren, it is after the sermon that the real good
Sarmo of it is seen, it is then that the first fruits must be reaped. There
consricin g g great difference between a sermon and the Holy Sacrifice of
{;‘llllllli[:”&i:‘.he the Mass.  If you hear Mass on Sundays and holydays with in-1/§
huve beard. ward attention and ontward reverence, you do your part, and, ag |
far as this commandment is concerned, yon are not bound to do
any more. On the contrary, if vou come to a sermon, and hear it ‘

s,

ag you ought, even if you think often of it afterwards, that is not | -
near enough, that is only the smallest and least profitable part of |
yourdnty. What stills remain for you to o is the most important ‘ 4
of all and everything depends on it, and that is the real observance, |
the practical fulfilment of the truths you have heard. The Apos-
tle says: ““I'or, not the hearers of the law are just before God,
but the doers of the law shall be justifted.”' And that should be
the only end and object of your coming to sermons; this the only |
fruit that we must derive from them, namely, so to take to heart
what we have heard, that we are not satisfied with merely specn-
lating upon it, but really act according to it. *“Go and do.”?
;::‘i:l:’i“by A pious woman in Paris, as our Father Rogaccius relates, was
au exampie. ON1Ce going home after a sermon, when she met agentleman, hur-
rying to church in the hope of hearing a part of the sermon, whoI
asked her if it was over yet. No, said the woman, it is not over yet.
And how isit, then, asked the gentleman, that the people are com-
ing out of the church in crowds, and do not remain to the end ?
Because, said she, the preacher has finished his exhortation andl
has left the pulpit. This answer surprised the gentleman. Are
1

1
|
1

1 Non enim auditores legis justi sunt apud Deum, sed factores legis justificabuntur.—Rom-
1. 18. ;
2 Vade et fac! !

i

i
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you in your senses. he asked, or do yon take me for a fool ? 'l
have asked you if tiie sermon was over and you said, no; and
now you tell me that the preacher has left the pulpit.  What is
the meaning of that ? It is all true. answered the pious woman;
I maintain what I said.  You must know, sir, that it isone thing
for the preacher to have ended his discourse, and another for
the sermon to be quite finished. The first concerns the preacher
alone, the second concerns both him and his audience, and is cer-
tainly not tinished for either of them, because what he said to
the people from the pulpit has still to be performed by them.
So that the sermon is not yet over, nor will it be, until the people
who have heard it realize its teaehing in their lives and actions.
There is still a great deal to be done before the sermon comes to
an end. What a clever answer that was'!

Here, my dear brethren, we come upon the place where the
fault of the greater number lies hidden. We have great reason,
nowadays, to make the same complaint that St. Augustine made
against the Jews and Pharisees. who heard the doctrine and
preaching of Christ with such attention. The lHoly Secripture
says: “ They wondered;”" **but they did not amend their lives,™*
adds the saint. Isnot this complaint true of many, who, when go-
ing home after the sermon, can only say with astonishment: What
a fine sermon that was | And that isall the good it has done them!
Poor preacher ! did all your efforts tend to nothing else but to
hear the empty praise—you have preached well? Oh. il thatis the
ease, I pity you : you had better have remained at home in your
room and said the Rosary. Isitonly forthis that you have worked
all the week, to hear a few empty words of praise ? .\ fine reward
for your labor, indeed ! Unfortunate hearer ! Have you derived
no other profit from the sermon than to be able to say a few words
in praise of it ? If so, [am sorry that you listened with such pa-
tience and attention: it wasnot worth your while to come away from
vour house, and tire yourself by standing a whole hour in the
church. What good isit to you that the preacher has delivered a
fine sermon, when you donot live according to it, and are not
made a bit better by it ?  Alas, the sermon was not a good one, nor
wasit well listened to! Neither younor I have attained our object;
both of us have lost all fruit and profit; you. that of your patience
and attention ; I, that of my labor. And, while the Apostle

glories in the Thessalonians : ‘“ For you are our glory and joy ;”*

! Mirabantur,—John vii. 15. 2 Sed non corrigebantur.
3 Vos enim estis gloria nostra’et gaudium.—I. Thess. {i. 20.
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““therefore we always give thanks to God without ceasing ;
because that when you had received of us the word of the hear-
ingof God, youreceived it not as the word of men, but (as it is in-
deed) the Word of God, who worketh in you that you have
believed.”  We, on the contrary, might well say: You are our
shame and confusion, because we have preached to deaf ears and
done no good to souls.

How many are there not, also, amongst those Christians who
hear sermons, of whom it might be said with truth: ¢ They ad-
mire, but do not amend their lives ?”  Sermons are preached so
often, in so many different places, for the last twenty, thirty, or
forty years, and longer, and what is the result of it all ? People
come and listen with wonder and pleasure, with desire and long-
ing. but there is not the least improvement in their lives. Ser-
mons are preached against pride, avarice, injustice, immorality,
dangerons companions and meetings, hatred, envy, vindictiveness,
and enmity ; against the common habit of swearing and cursing,
against back-biting, calumny, rash judgments, impure conversa-
tions, drankenness, vanity in dress, sloth in the divine service,
and so forth.  But have people become more humble or modest ?
IMave they restored the ill-gotten goods, or the injured character
of their neighbor ? Do they avoid bad company? Are they more
chaste and restrained in their thoughts, desires, language, dress,
manner, and actions ?  Have Christian charity, union, and
Friendship been established amongst enemies ? Isthere no cursing
or swearing to be heard any more ? Is drunkenness at an end ?
Is there an increase of zeal in the divine service 2 Would to God
that it were so! ¢ They wondered,” they have heard and under-
stood well enough, ““ but they did not amend their ways,”* they are
not a bit better for it. Preachers recommend the works of

Shristian virtue, the frequent reception of the Holy Saeraments.
They incnleate the necessity of true penance, of patience in ad-
versity, of a pure intention, by which we must direct all our

works to our last end, to God, and to Heaven. They warn par-
ents of their duty towards their children, and children of their duty

towards their parents, masters and mistresses of what they owe
their servants, subjeets of what they owe their rulers, and so forth.

Has all this done any good to those who heard it ? Many have,

admired what was said to them ; but they do not amend their

ways ; they remain as they were before, without making any im-

provement.

! Mirabantur. Sed non’corrigebantur.
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( Have you ever remarked, my dear brethren, what occurs in g This proved
'large establishment, in which there are many different people to- v e
| gether? All these people have different occupations, according

| to their different positions: some sit at the fire and warm them-

gelves, others stand and talk together, others drink and play, or

merely look on; one of the servants is cleaning the room, another

|isg in the kitchen cooking, a third is spinning or sewing ; there is
‘2 waiter laying the tnble, here is some onc engaged at hls trade ;

the master of the house is writing or studying, the mistress is occu-

pied with the children,and all the others have their own occupation.

Now, suppose that a band of musicians come before the door, and

begin to play ; at once everybody in the hoase leaves his or her busi-

ness ; some run to the door, others to the window and listen with

all their ears. Iow beautiful that is, they say to each other.

' When the music is over, they return to their former occupations:
' one to the fire, another to the interrnpted conversation, the third

to his trade, the fourth to the kitchen, the fifth to the spinning-
wheel, and so on for the others. A striking example of what
happens to many who hear sermons is the complaint that God
makes to the Prophet Ezechiel: ¢ Thou art to them as a musi-
cal song. .. they hear Thy words and do them not.” " The many
different occupations of those people mentioned above represent
the different vices of the inhabitants of each town and communi-
ty. One is inclined to one thing, another to another. When
the bell rings for the sermon, they all leave their vices for a time,
they go to church and, for a whole hour, they hear the Word of
God with attention, eagerness, and pleasure. They say: That wasa
good sermon, I could have listened still longer to it. But what
isthefruitofit? ¢ They hear Thy words and do themnot.” They
all return to their former occupations. They go back to the same

| vices, the same company, the same habits, the same foul sins, as

before. They do not act according to what they have heard.

Even many of those who are frightened by the terrible truths T v
they hear from the pulpit, do not amend their conduct in the ?::,:ﬁ:ﬂ_,
least when the sermon is over. They scem to me like the blind frisieac .
man of Bethsaida, to whom Christ restored sight, as we read in the 2;,’““:; T
Gospel of St. Mark. Our Lord asked him if he could see any- piire!”
thing. He answered : < I see men, as it were trees, walking.”* ™ """
What do you mean? Tt scems that you are still blind; trees do not
walk, how can men walk like trees? Yet he saw right cnough,

1 Es els, quasi carmen musicum. . . audiunt verba tua, et non faciunt ea.—Ezech. xxxiil. 32.
? Video homines velut arbores ambulantes.—Mark viil. 24.
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says St. Peter Chrysologus: < After being eured by Christ, he saw
that rmen are like trees in this world.”'  You may have remarked,
my dear brethren, that, when a strong wind blows, the trees
shake, the branches and leaves begin to tremble as if the whole
tree were about to be torn up by the roots. But the roots hold
firm: it is only the branches and leaves that are stirred ; the trunk
remains firmly attached to the ground, orif it is %ometlmes blown
down, the wind must be very strong indeed. Do we not see the
same thing nowadays amongst Christians? The storm of truth |
assails their consciences, when they listen to a sermon, and moves
them, by representing the eternal truths of our faith, the shortness |
«nd uneertainty of life, the bitterness of death, the rigor of di-
vine justice, the pains of hell, the joys of Ileaven. Many are
moved, frightened, and made uneasy by these truths ; they sigh
and tremble like leaves on the trees, and often condemn their own
wickedness. But are the roots of their sins torn up? How many |
af them make good confessions? IHowmany do penance? When |
and where is the real amendment of their lives to be found? Oh, /|
blind man of Bethsaida! If you could only look now you would
see many men going about like trees,” you would see how they | !
humble themselves, sigh and so forth, as if they were about to!
leave their sins.  But it is only the head that moves with them, ‘| f
not the heart. As soon as the wind is over, when they have for- ¥
gotten their fear and anxiety, they settle down into the same |
vices as before, they have strong roots that still fasten them):
to the earth; that is to say, their sins, of which they do not '
repent.

It should not be so, my dear brethren; we must indeed be
moved like the trees, but we must not remain stationary like them.
We should pull up our sins by the roots, and do and fulfil what
we have heard in the sermon. ¢ Christ speaks, we must act.”*
1Te who wishes to derive profit from a sermon must preach it -
anew to himself. He must either remain for some time in the
church, or go home quietly and think over what he has heard,|
especially that which concerns his own faults, or that in which
he feels himself moved by divine inspiration. IIe must ask him4
self: How have I behaved hitherto, with regard to this truth |
which I now acknowledge ; what has been said was certainlm'_
uttered for my good, and not to the walls and benches of the
church. Have I always avoided the vice mentioned in the ser-

1

1 Post curam Christi viderat, quod homines velut arbores transirent in hoc szculo. {
2 Velut arbores. 3 Christus loquitur, faciamus. |
{
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mon, or have I thought it a matter of little importance to do so?
Have I hitherto practised the good work recommended in the
warmon, and in the manner recommended? What will T do in
“umre? Tlow am I to realize in my daily life, in such and such
bireumstances, what I have heard to-day? In this way we can
make new resolutions, and beg of God the grace to keep them,
wd every accident of life reminds us of what we have heard, ac-
| inowledged, and resolved. That is the way to hear sermons with
profit to the sonl, and to cause the seed of the Word of God to
produce its fruit a hundred fold. They alone who act thus are
called blessed by Christ : ¢ Blessed are they who heart he Word
of God and keep it.”’*  “* Go thou and do it1* ¢ Christ speaks,
we must act 1’ If we do not, there is only one alternative, and
‘that to our great loss; ““we have reason to fear,”* as we shall see
iin the

Second Part.

What have we to fear 2 That the sermons we hear will cause
the lessening or the total deprivation of divine grace in this life,
:and will subject us to a more rigorous judgment and a deeper
dammation in eternity. There is no doubt that sermons, preached
frequently and zealously, are a great sign of the divine liberality
and mercy to a town or community ; but do you not think that
they are also a means of satisfying the justice and anger of God?
That as they give food and nourishment to some souls, they are
poisonous to others ; that they are a reward to some, a punish-
ment to others ; an enlightenment for some, a deprivation of light
to others, and that while they help some to save their souls, they
oecasion the loss of others 2 The Word of God is certainly a great
blessing for many, who live according to it and are guided by it,
and who would be lost eternally without it ; but it is also a great
curse to others, who, although they hear and believe it, yet do
not amend their lives, but remain in their sins. St. Augustine
says: ¢ The same rain that ripens the corn for the barn, causes
the thorns to grow in order to be ecast into the fire.”® In the
same way, the heavenly rain of the Word of God, when it

| pours itself upon souls that are well disposed to receive it, makes
them grow in virtne and disposes them for Heaven ; but when
it falls upon souls that are filled with the thorns of sinful

! Beati, qui audiunt verbum Dei et custodiunt iliud.—Luke x1. 23,
1 Vade et fac | 3 Christus loquitur, faclamus. + Timeamus.
5 Qegeti phuit ad horrenm, spinis ad ignem.

Toknow the
truth and
not falfl it,
causes God
to cast us
off even {n
thls life.
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taclinations, wilfully indulged in, without any effort to upro
them, it only hastens on their ruin and destruction. This
what God says by the month of the Apostle: ¢ For the eart
that drinketh in the rain which cometh often upon it, an
bringeth forth herbs meet for them by whom it is tilled,
ceiveth Dblessing from God. But that which bringeth fort
thorns and briars, is reprobate, and very near unto a curse, whos
end is to be burnt.”’ Hence the Iloly Fathers conclude th
when a sinner, after hearing many sermons, gives no sign ¢
amendment, it is a sure proof that he is hardened in wickedne;
and abandoned by God and by Ilis grace; nay, that God, who
first sent ITis preacher to explain to him IIis Word, with the be
evolent intention of enlightening his understanding and movin
his heart, will at last make use of the same preacher, as an i
'strument of His anger, to make the sinner blinder and moNJﬁ
hardened than before. Tt is terrible what God says to the pro-| -
voking house, by the mouth of the Prophet Ezechiel : ¢ Thus! |
saith the Lord God : set on a pot, set it on, I say, and put water:
into it ;””when this was done and the pot was not yet cleansed, |
He says further : ““ Set it empty upon burning coals, that it ma,y;I
be hot, and the brass thereof may be melted ; and let the filth of it
bemelted in the midst thereof, and let the rust of it be consumed.”?! |
And after all this, what follows ? ¢ Great pains have been taken,
and the great rust thereof is not gone out, not even by fire.”*
And what was said of it at last ? < Thy uncleanness is execrable,|
because I desired to cleanse thee, and thou art not cleansed fromJ
thy filthiness: neither shalt thou be cleansed, before I causeq
my indignation to rest in thee.”® And what is this pot? Ohy
hardened sinner, it is you, says St. Augustine : * (od compare
the soul of the sinner to a brazen pot.”* You are an nnclean ves-
sel, full of the filth of impurity, of the blood of vindictiveness,
of the foulness of many scandals. The merciful God has so often
desired to cleanse you with water, when e caused to be explained!‘

1 Terra enim sgepe venientem super se bibens imbrem, et generans herbam opportummJ
illis, a quibus colitur, aceipit benedictionem a Deo. Proferens autem spinas et tribuios, re1
proba est, et maledicto proxima, cujus consummatio in combustionem.—Heb. vi. 7, 8.

2 Heee dicit Dominus Deus ; pone ollam, pone, inquam, et mitte In eam aquam.—Ezech
Xxiv. 3. |

3 Pone quoque eam super prunas vacuam, ut incalescat, et liqueflat ®s ejus, et confletur i1,
medio ejus inquinamentum ejus, et consumatur rubigo ejus.—Ibid. xxiv. 11. |

* Multo labore sudatum est, et non exivit de ea nimia rubigo ejus, neqgue per ignenq
~Ibid. 12.

® Immunditia tua execranilis, quia mundare te volui, et non es mundata sordibus tui!

inec muniaberis prius, donec quiescere faclam indignationem meam in te.—Ibid. l!l

¢ Xnex ollee animam peccatricem comparant. i
|}
1

I
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fo you how wonderfully patient and mereiful e 18 towards
ginners, in order to move you to repent. Ile desired to cleanse
you with fire when He caused the eternal fire of hell to be
described to you in order to frighten you. *“Great pains have
i,;been taken.” Preachers sent by God have had much trouble and
labor with you ; but all in vain; nothing has induced you to
repent. Hear, therefore, what will become of yvon: ** Thus saith
the Lord: Thy uncleanness is execrable, because I desived to
cleanse thee, and thou art not cleansed from thy filthiness, neither
shalt thou be cleaused, before I cause my indignation to rest in
thee.” "

And, after such long continued ingratitude and obstinacy on Asa just
the part of the sinner, and such fatherly mercy on the part of God. puisment
that punishment is not too severe, that anger and indignation
not withont just cause ! A father who has a bad son, after fry-
‘ing by every means possible to bring him to asense of duty, when
he sees that his efforts are froitless, 1s at length compelled. for
[the sake of his family, to disinherit that son and not to look npon
‘him any more as his child.  But how does he do that ?  In order
‘to free himself from all blame. and to give his son no just cause
lof complaint, he sends a friend to the latter to explain how dis-
lobedient he was and to tell him of the punishment that ix im-
pending over him, although there is no hope that this warning
will do any good. Now. who 1s to be Dlamed for this disinherit-
ing of the bad son ? 1Is the father to be accused of acting an
unfatherly part and of being too severe on his con. or is the son
to be blamed because, after repeated warnings, he still perseveres
in his wickedness ? There is no doubt that the latter hasall the
fault, and it is only right that he should be disinherited. What,
then, must 1 think, onthe onehand. of God who calls incessantly,
in sermons, on the sinner to repent. On the other hand, of the
sinner who hears the call but does not obey it ? What am
I to think. when I hear that God. after =o often warning the
wicked Pharao, said to Moses: ** Go in to Pharao.”™” 1 know
|well that he will not hear nor obey thee,? because he is hard-
lened. Nevertheless, go to him, and speak to him.  What. I
‘ask, am I to conclude from this, except that God is a mereiful,
1patient, and long-suffering Father : and that we are His wilful
and disobedient children, who abuse His patience so long that
the warnings and sermons e o often causes us to hear become

! Immunditia tua execrabilis, uia mundare te volui, of non es mandata sordibus tuis.
3 Ingredere, logquere ad Pharaonem.-—Exod. x. 1. 5 Non andiet vos Pharao.
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the terrible instrumentsof Ilis anger, when He deprives us of our
inhieritance, because we refused to listen to Iim.

We must fear;® if we do not do as we are told in sermons, we
have reason to fear.  What else? The stricter account we shall
have to render in judgment.  TFor there is no doubt that more
will be expected from him who has received more, as our Lord«,
Iimself says: The judgment of one who has no excuse to offer,
will be sharper and more rigorous; and he is less to be excused,
who was offered graces more frequently, which he neglected to
profit by. How will you fare then, oh, sinful Christian? You
have shown no sign of improvement after having heard the Word
of God =0 oftens how will vou fare, when an account is demanded
of your viees and sins, and of the good that yoa omitted to doZ
Alas! even if the great ook were not opened against you to con- |
vince you of your wickedness: if both angelsand devils kept away | |
from you, and did not appear against you; if the just Judge |“d
Himself remained silent and refrained from condemning you, |
there would still remain another jndge to put you to confusion. ‘
Hear what Christ says: © And if any man hear my words and |
keep them not, T do not judge him.”? ¢ He that receiveth not |
my words, hath one that judgeth him.”* < The word that Thave | |

spoken, the same shall judge him in the last day.,”* 'The ex- &
hortations yvou have heard, the truths you have learned, will stand 4%

!

against you, and strike vou dumb with shame: the sermons, too, |
that yon have heard w il appear and cry out against you before |
the whole world: you knew it, you were aware of it, you could|
have done it, it was yonr duty to do it, but yon did not wish to! |
do it; and they will accuse yon, too, of having profited so little by ‘
them, whereas if others had had a chance of hearing them, theyJ

|

would have produced mmeh fruit, as Christ says in to-day’s Gospel:

*< T say to you that prophets and kings have desired to hear the
tlmw\ that you hear aud have not heard them.” <“But Itell{
vou,” is [Tis threat in another place, < that it will be more toler-/
able for Tyre and Sidon in the day of judgment, than for you.” o
The sermons that you have heard will bring forward, as so many
witnesses against you. all those who profited by them. See, theyf
will say, these pwp]e have entered into themselves and done pen-/
ance for their sins; this impure man has given up his impurity

! Timeamus. |

2 8i quis audierit verba mea et non custodierit : ego non judico eum.—Jobn xii. 47.

3 Qui non accipit verba mea : habet qui judicet eum.—Ibid. 48. |

4 Sermo quem locutus sum, ille judicabit eum in novissimo die.—Ibid. i |

& Verumtamen dico vobis : Tyro et Sidoni remissius erit in die judicii, quam vobis.—Matth |
Xi. 22.
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and criminal love; this other has pardoned his enemy, others
 again have restored ill-gotten property, or confessed the sins they
concealed through shame, or corrected the habit of cursing and
,swearlnrr or have become more careful in talk, behavior, and the
company they frequent;that child is more respectful towards his
parents, these parents are more careful of their children’s salva-
'tlon these tepid Christians have become more zealous in the
\divine service, and all these whom you see on the right hand of
the Judge,have thereby saved their souls.  But you, who have also
heard us, have not become a bit better. ¢ The word that I have
spoken, the same shall judge him in the last day.” So that the
Word of God, which is now given to you out of pure merey, will
then cry out for stricter justice and aseverer vengeance against you.
| And besides that, it will make the pains of hell greater for yon Deeper
for all eternity. For that must be fulfilled which Our Lord has f;:lt::,ﬁg;
said in the Gospel of St. Luke: “ And that servant who knew
the will of his Lord, . . . and did not aecording to Iis will, shall
\be beaten with many stripes.”* Ah, my Lord and my God! Do I
and so many others ascend the pulpit only to bring down eternal
ruin on those souls, whom thou wishest to save by our preaching?
Must we be a stumbling-block to Thy people, to make their fall
more dangerous? Must I and others, whose only wish is to bring
altthose people with us into Ileaven, appear against them uas
witnesses, on the day of Thy justice! Must the truthsthey have
heard from our lips be the voice of one erying out, not in the
desert, but in hell, to those unfortunate souls: You knew it, you
could and ought to have done it, but you did not wish to do it!
What a disappointment for our zeal! What a mistaken charity
was ours ! We always had the intention and the hope, my dear
brethren, of helping you to save your souls, and beliold, whether
we like it or not, we help you to a deeper dammation! Instead
of the good thoughts and works that we may have left in many
pious souls, many more become more culpable, and less deserv-
g of pardon, beeause we have preached to them ! Iow can
that be, oh, my God? Would it not be better for us to remain
silent? Should we not renounce preaching? DBut, if we did,
| Thon wouldst be against us, and we should have to utter that
‘eternal woe against ourselves: ‘¢ Woeis me, because I have held my
peace,”” and have not done my duty! Must we then continue to

! [lle autem servus, qui cognovit voluntatem Domini sui....et non feclt secundum vol-
untatem ejus, vapulabit multis.—Luhe xii. 47.
2 Vee mihl, quia tacui. - Isai. vi. 5.
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preach? But, oh, terrible thought! by doing so, we shall make
the sins of some more grievous; from one sermon to another, they H
will be more inexcusable, and will make their judgment more
severe, their hell more intolerable! Must the people then remain
away from sermons? Alas, they will be then still more culpable,
and they will one day hear the words: ¢“I called and you
refused;”' I have prepared my light and grace for you and
you did not wish to aceept them! So that I do not know what

="

is to be done.

Ah, Christians, if you wished, you could solve this difficulty,
and free us from this anxiety, and yourselves from this fear.
<« Christ is speaking to us, let usaet.”” Let us stir ourselves to do
the work that, as we have heard in sermons, we ought todo, and
then there will be no cause for fear on either side. And Thon,
oh, God of merey! (od, our Saviour! do not allow my voice to
be the instrument of destruction to a single soul.  Let the voice
of Thy Blood, which was shed for all, pierce the hearts and con-
sciences of all, and fill them with a wholesome fear of offending
Thee, and leave behind in them a gentle attraction to love Thee
constantly. If there are any who. on acecount of habitual sins,
have hitherto refused to listen to Thy voice, ah, then, since they
are, at all events, souls for whom Thou hast died, no matter how
hardened they are, Thou hast still a voice left to pierce and soften
them. Therefore, speak with Thy mighty word, inwardly to
them. until they submit to Thy holy will, and one day see, with
us all, Thy living, Incarnate Word, with the Holy Ghost, and
praise and love Thee forever. Amen.

Another Introduction for the Third Sunday in Lent, and alse
Jor the Feast of the Presentation of the Blessed Virgin Mary:

Text.

Beati, qui audiunt verbum Det, et custodiunt illud.— Luke x1. 28.

< Blessed are they who hear the Word of God, and keep it.”

To hear the Word of God in sermons is necessary for the salvation
of the majority of people. and very useful for the salvation of all.
To hear the Word of God in sermons willingly, attentively, and con- |
stantly, is one of the signs of eternal salvation, as I have proved on
a former occasion. And yet, my dear brethren, not all who

1 Vocavi et renuistis.—Prov. i. 24, 2 Christus loquitur, faclamus,
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hear the Word of God in sermons willingly, attentively, and con-
stantly, are pronounced blessed by Christ, but those who hear the
Word of God, and keep it;* that is to say, those who fulfil what
they hear in sermons. Oh, if this were done by every one, what a
great thing it would be! etc.—continues as before.

Another Introduction for the Feast of St. John the Baptist :
Text.
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